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Problems and Prospects of the Chinese Samyuktagama.

Its Structure and Content

CHOONG Mun-keat

Introduction

In 2000 I published a book entitled The Fundamental Teachings of Early Buddhism,
in which I highlighted Yin Shun’s findings on the three-anga structure (sfitra/sutta,
geya/geyya, vyakarana/veyyakarana) of the Chinese Samyuktagama (Taishd 99)
and its Pali counterpart, Samyutta-nikaya. Since then I have always expected that
someone, particularly from the West, will give some responses and comments re-
garding these findings by Yin Shun, but now I am still waiting for such responses
and comments.

In this paper, I will point out some related issues in studies regarding the struc-
ture and content of the Chinese Samyuktagama, including its Pali counterpart,
Samyutta-nikaya."

1. My questions on H-Buddhism

In 2005 at the London Buddhist studies conference, a European scholar told me
that Yin Shun had not made any contribution to the study of Indian Buddhism (in-
cluding his research on the Chinese Samyuktdgama), because his findings are not
recognised by Europeans. Aware that Yin Shun’s research on Indian Buddhism is
in fact little known to Western scholarship, I decided to post a message on H-
Buddhism (on 22 Oct 2005). It read:

Dear All, I would like to ask your opinion regarding Yin-shun’s work on the formation of
SA/SN (SamyuktagamalSamyutta-nikaya). Yin-shun’s work on the formation of SA/SN is
closely linked to the formation of the early Buddhist texts (his two books on this subject
published in 1971 and 1983). To my knowledge, there is to date only one scholarly review
article written in Japanese by M1zuNo Kogen (“Zdagonkyd no Kenkyi to Shuppan” [Stud-
ies and Publications on Samyuktagamal in Bukkyé Kenkyii, 17 (1988), pp. 1-45). 1 also in-
troduce this article and Yin Shun’s work on the subject in my book, The Fundamental
Teachings of Early Buddhism (=Beitrage zur Indologie, Band 32) (Harrassowitz Verlag,
2000), pp. 7-11. What is the general perception in European and American Buddhological

1 I am gratefully indebted to Rod Bucknell for his constructive comments, corrections, and
relevant information on a draft of this article.
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circles (including Buddhist communities) about Yin-shun’s findings on the formation of the
early Buddhist texts? Do they generally reject his findings entirely, or do some people have
accepted his findings? Up to now, at least I do not know and see any English review article
written by a Western scholar ahout Yin Shun’s work on the formation of the early Buddhist
texts (or SA/SN). Can anyone give me any advice?

The clear answer to my query on H-Buddhism was that there is as yet no such
review article by any Western researcher. So, T had to conclude my view regarding
this issue to this respondent on H-Buddhism thus (posted on 23 Oct 2005):

Thank you very much for your reply and your analytical view on the Yin Shun’s findings.
It also gives me some idea about present condition of his study known in the West. Only
those who read Chinese are able to access his works on the subject, and one may conclude
that Western Buddhological circles are largely still ignorant and uninformed about Yin
Shun’s findings on and contribution to the Indian Buddhist studies. Hopefully in the near
future, at least, a thorough English review article (preferably by a Western scholar) ahout
Yin Shun’s study on the formation of the early Buddhist texts (or SA/SN) comes to exist.

T also replied to another H-Buddhism respondent (on 26 Oct 2005) thus:

- The following are the major two publications on the subject by him [i. e. Yin Shun]:
Yuanshi Fofiao Shengdian Zhi Jicheng [The Formation of Early Buddhist Texts] (1971)
(879 pages); Za-ahan Jinglun Huibian [Combined Edition of Siitra and Sastra of the SAl, 3
vols (1983). I consider that those who want to thoroughly and systematically review the
study (the formation of early Buddhist texts or SA/SN) should also read this article, “Zoa-
gonkyd no Kenkyil to Shuppan” [Studies and Publications on Samyuktdagamal, in Bukkyé
Kenkyit, 17 (1988), pp. 1-45, by MIZUNO Kogen.

MIZUNO’s review article published in 1988 includes previous relevant work by
Japanese scholars — ANESAKI (1908), SHIO (1935), HANAYAMA (1954), and
MAYEDA (1964) — but particularly praises Yin Shun’s work on the formation and
three-afiga structure of SA. Recently, NAGASAKI Hojun and KA Yaichi in their
‘New edition of the Japanese translation of the Chinese SA (Taisho 99y’ (2004: 49-
61)? indicate clearly that they have no disagreement with MIZUNO’s highly re-
garded comments on Yin Shun’s three-anga structure of SA (and SN). Thus, it is
likely that Yin Shun’s findings on the subject — the formation and three-anga struc-
ture of SA —have now gained some recognition in Japanese Buddhological circles.

As I said at the beginning of this paper, 1 am still waiting for responses and
comments from the West about Yin Shun’s findings on the formation of SA/SN.
Why am 1 so serious about this subject?

This is not just because I wrote a book on the content of the main teachings
based on the satra-anga portion of SA/SN; more important is that research on the
formation and three-anga structure of SA/SN is very closely relevant to the history
of the very foundation of early Buddhism. If, for example, the findings were thor-

2 Nagasaxr Hojun IR s KAn Yoichi fIHGHE—, 2004, HERT S 42 1, $rEERATRGE, e
S 4 Zoagonkys 1, Shinkokuyakudaizokyé Agonbu 4 [The New Japanese Translation of the
Chinese SA (Taisho 99) Vol. 1, Agamas no. 4], Tokyo: Daizoshuppan.
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oughly reviewed and internationally accepted, this would certainly change our un-
derstanding of the history of early Buddhism.

Here I need to point out something. It took more than ten years to have a review
in Japanese (by MizUNO) of Yin Shun’s study, but up to now there has still been lit-
tle response to this study within Western scholarship. What is the reason for this?

I think one of the main reasons is that the Chinese SA, Taishd 99, has not been
completely translated into any Western language, particularly English, whereas the
entire contents of the Pali Sutta-Pitaka have long been available in English transla-
tion. Of the Chinese SA, Taishd 99, I have translated only some parts into English
in my publications (e. g., Choong, 2000 and 2004). If the whole Chinese SA were
translated into English, it would become accessible to the wider English-reading
public, and thus Yin Shun’s study on the subject might receive more attention in
Western scholarship.

2. The structure of Samyuktagama (SA):
Reconstruction of the sequence, and the angas

The structure of SA proposed by Yin Shun entails two main issues. One is the re-
construction of the sequence of SA; the other is the three-anga structure of SA.

The sequence of SA in Taishd number 99 is recognised as corrupt. This was
first discussed by ANESAKI Masaharu in 1908. But today the issue of the recon-
struction of the sequence of SA has come to an end. Yin Shun published his first
reconstruction of SA in 1971, followed by a revised version in 1983. His re-
constructed sequence of SA was consulted and adopted in the Foguang Dazangjing
new edition of SA in 1983.> This was followed by a study by MUKAI in 1985, Mi-
ZUNO’s review article in 1988, my discussion in my 2000 comparative study of SA
and SN, and most recently the new Japanese translation of the Chinese SA by NA-
GASAKI and KA in 2004. A useful historical table of the modern reconstruction of
Taishd number 99 was presented by Andrew Glass in 2006.% Thus, one can con-
clude that the reconstruction of the original sequence underlying the extant SA in
the Taishd edition is completed.

Another structure of SA proposed by Yin Shun is the three-anga structure. This
is a division of the whole collection into three categories or classifications (anga):
siitra (short, simple prose), geya (verse mixed with prose), vyakarana (exposition).
My comparative study, The Fundamental Teachings of Early Buddhism (2000), fo-
cuses on the main teachings contained in the siitra-anga portion of SA and its Pali

3 See the table with full details of the reconstructed five sections/divisions (varga) together with
classifications (anga) and sanyukta in Choong (2000), pp. 243-7.

4 “Table 5. Comparison of the modern reconstructions of Taishd number 99° (p. 27 in his PhD
dissertation titled Connected Discourses in Gandhara: A Study, Edition, and Translation of
Four Samyuktagama-Type Sittras from the Senior Collection) (Note: This dissertation is pub-
lished under the title, Four Gandhdri Samyuktagama Siitras, Senior Kharostht Fragment 5 by
University of Washington Press in 2007. The Table 5 is on p. 40 in this publication).
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counterpart, SN, This division into three angas, stressed in Yin Shun’s work, is im-
portant because of its inferred role in the formation of early Buddhist texts and of
their collections.

The three-anga structure of SA and its Pali counterpart, SN, is currently a major
issue needing further discussion in the study of early Buddhist history. This is be-
cause the three-anga structure of SA/SN has so far been accepted openly by only a
few scholars, for example, the above-mentioned Japanese scholars, MIZUNO in his
review article of 1988, and NAGASAKI and KAJI in their new Japanese translation of
SA in2004.

Most researchers appear to be against the idea that the angas represent actual
collections of texts. For example, Rhys Davids and Stede, in their Pali English Dic-
tionary, explain “navanga-buddhasasana” (page 348) as: “Scriptures according to
1 their form or style”; that is, they do not see the angas as referring to actual texts.
| Also, Nyanaponika, under the heading “Sasana” in his Buddhist Dictionary (page
| 193) says of the nine angas: “It is a classification according to literary styles, and
| not according to given texts or books.”
| ' Thus, there is a widespread view that the angas are types or styles of texts,

rather than actual collections of texts. The main reasons for this view possibly are:

1) The four nikayas/agamas are not obviously covered in the anga classification;
and

:
%
i
|
!
i
2) The first three angas are not obviously represented in the four nikayas/aga- i
mas.
These two problems are related. Yin Shun addresses both of them by drawing at- ‘
tention to the first three angas in SA/SN and to the secondary nature of Madhya- 1
magama/Majihima-nikaya, Dirghagama/Digha-nikaya, and Ekottarikagama/An-
guttara-nikaya.’

Accordingly, while the reconstruction of the sequence of SA is now settled and
3 uncontroversial, the three-anga structure of SA/SN remains a controversial issue in
| Buddhology. It is in need of further study and discussion.

Despite its importance for Buddhist history, the issue of the three-anga structure
of SA/SN is not at all well known. A first step toward tackling this problem would
be for more scholars to systematically review the findings. What is needed is, at the
very least, a thorough review article in English, preferably by a Western scholar.

In what follows I offer a brief introduction on how the three angas of SA are
identified, how they are distributed, and how they relate to the other dgama collec- |
tions. i

|
%
|
:
%
.

5 Andrew Glass (2007) also includes the three-anga division of SA in his investigation of the
GandharT anthology and the relevant version by An Shigao (See his Chapter 1, Tables 6-9).
6 Cf. Choong (2000), p. 10.
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3. The formation and three-anga structure of SA

The four dgamas/nikdyas were not compiled at the same time, despite what is said
in the traditional accounts. As for how these early Buddhist texts were developed
and compiled in sequence, no certainty exists in today’s Buddhist studies. However,
Yin Shun points out that the Vastu-sangrahani $55543 of the Yogacarabhiimi-
sastra FrNETHER unexpectedly provides some important information about the
formation of early Buddhist texts. It indicates that the SA (or SN in Pali) consists
of three categories and was the foundation of all four agamas (nikayas) in the for-
mation of early Buddhist texts. The following are a few points to briefly explain
how Yin Shun made a major breakthrough on this historical issue.

(1) In his two books, Yuanshi Fojiao Shengdian Zhi Jicheng [FIGHF#EEH
# % [The Formation of Early Buddhist Texts] (1971) and Za-ahan Jinglun
Huibian -2 48Ea@ri [Combined Edition of Sttra and Sastra of the SA], 3
vols (1983), Yin Shun, analytically and in concrete detail, recognises the principal
information provided in the Vastu-sangrahani of the Yogacarabhiimi-$astra about
the formation of early Buddhist texts. That information is as follows.

The Vastu-sangrahani of the Yogdacarabhimi-sastra (T 30, no. 1579, 772¢c)
states that SA is so called because the connected discourses or teachings, xiang-
ying-jiao (FRIEZL sai.nyukta-kathc’ﬂ), are grouped together according to their top-
ics/subject matters (85 vastu) into samyuktas, connected units. Then, according to
other intensions by means of different structures, the connected discourses associ-
ated with their topics subsequently expanded and yielded the other dgamas in the
sequence Madhyama-agama, Dirgha-agama, Ekottarika-agama. Therefore, the
four collections, agamas, are all about “sitras concerning the topics/subject matters
(EERR vastu-siitra)”, and SA is the foundation of all four agamas.

(2) The topics (55 vastu) grouped together into samyuktas, the connected units
for the content of SA, indicated in the Vastu-sangrahani of the Yogdacarabhiimi-
sastra (T 30, no. 1579, 772c¢), are shown in sequence thus:

1. Spoken by the Tathagata (212K FTER)

2. Spoken by Sravakas (556 -FTER)

3. Aggregates (#% Skandha)

4. Dhatu (52)

5. Sense Spheres (i Ayatana)

6. Causal Condition (§&fE Pratitya-samutpada)
7. Nutriments (£ Ahara)

8. Truths (Ff Satya)

7 This Sanskrit term is inferred from the corresponding Tibetan term, Idan-pa’i gtam (Idan-pa’i
= “connected”; gtam = “talk, discourse, report™): “Ri—Y/E /7RI RIEEE - BHERG
SR B » ” (T 30, no. 1579, 772¢) = “gzhi thams-cad dang ldan-pa’i gtam de yang-dag-par-
Idan-pa-las *byung-bas-na de’i phyir yang-dag-par-ldan-pa zhes-bya’o” (Peking (Beijing) edi-
tion of Tibetan Tripitaka, Vol. 111, text no. 5540, p. 121, leaf/folio 144, side a, line 1).
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9. Stations of Mindfulness (72 Smrti-upasthana), Right Efforts (IE &
Samyak-prahana), Bases of Supernormal Power (## 2 Rddhi-pada), Facul-
ties (KR Indriya), Powers (JJ Bala), Enlightenment Factors (&% Bo-
dhyanga), Path Factors G&7 Marga), Mindfulness of Breathing (AHHE =
Anapana-smrti), Training (5 Siksa), Definite Purity/Faith FE/55F Avetya-

prasada).

10. Eight Assemblies (/\/% Astau Parisadah)

(3) A list similar to the above is found in the Bahubhiimika X343 of the
Yogacarabhiimi-$astra. It sets out the nine topics (J1LE8 nava-vastuka) that the

teachings of Buddhas (G&{#

Bahubhiimika
(nava-vastuka)

1. Five Aggregates

2. Twelve Sense Spheres

3. Twelve Causal Conditions
4, Four Nutriments

5. Four Truths

6. Innumerable Dhatus

7. Buddha & Sravakas

8. Four Stations of Mindful-
ness, ete. of the bodhipaksya-
dharmah (URMEEEEHR TR
9. Eight Assemblies

SHE

=1="Buddha-vacana) should contain (T 30, no. 1579,
294a). The Mila-Sarvastivada-vinaya contains a similar list regarding the content
of SA (T24, no. 1451, 407b). These three listings are as follows:

Vastu-sarigrahant

3. Aggregates

5. Sense Spheres

6. Causal Condition

7. Nutriments

8. Truths

4. Dhitu

1. Spoken by the Tathagata

2. Spoken by Sravakas

9. Stations of Mindfulness, etc.

10. Eight Assemblies

Miila-Sarvastivada-vinaya

1. Five Aggregates
2. Six Sense Spheres
4, Causal Condition

5. Noble Truths

3. Eighteen Dhatus

7. Spoken by the Tathagata

6. Spoken by Sravakas

8. Stations of Mindfulnees, etc.
in the Noble Path section (B53E
EhEE)

9. Discourses connected with

gathas (FRELANHEAHIE)

Here, “Eight Assemblies” refers to discourses connected with gathas (FREL{fiifE
J&). The Stations of Mindfulness, etc. refer to the discourses connected with the
Path. The sequence differs in the three lists, which suggests that it changed over
time. Overall, however, the topics are similar in the three lists, and correspond to
the entire structure and content of SA.

(4) These topics of the samyuktas, the connected units of the entire SA, are also
grouped into three categories, according to the Vastu-sargrahani of the
Yogacarabhiimi-sastra (T 30, no. 1579, 772c¢). The three categories are (I) who
speaks, (BEE), (1) what is spoken (FiT#), and (III) to whom it is spoken (FTEERR);
these three are explained thus:

(1) who speaks: sections (43~ nipata) spoken by Sravakas (Z57-FE) and spo-
ken by the Buddha/Tathagata (feFrEs).

() what is spoken: sections connected with (tHIESY) the Five Aggregates with

Attachment (FHV#& Pafica-upadana-skandha), the Six Sense Spheres (FNEE

Sad-ayatana) Causal Condition (A% Nidana); and the section connected

with the Elements of the Path (G i,7)- Marga).
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(IIT) to whom it is spoken: To the assemblies of Bhiksus, Devas, Maras and so
forth, as in the chanted section (f552 5, samglta).

Here the third category, the chanted section, refers to the Eight Assemblies, dis-
courses connected with gathas. It is identified as the geya-anga portion of SA. The
first category, the sections spoken by Sravakas and by the Buddha/Tathagata, is
identified as the vydkarana-anga portion of SA.

As for the second category, the sections connected with the Five Aggregates,
Six Sense Spheres, Causal Condition, and the Path, this is identified as the sttra-
afiga portion of SA. One of the main reasons for this identification is as follows.

(5) In its explanation of the twelve angas (- —./3#X) the Bahubhiimika of the
Yogdcarabhiimi-§astra explains sitra-aiiga (32#) (T30, no. 1579, 418b-¢) thus:

1. discourses connected with the Aggregates (R FEAHIESE)

. discourses connected with the Sense Spheres (FRAHIERE)

_discourses connected with Causal Condition (EAHERE)

. discourses connected with the Nutriments (EAHERE)

. discourses connected with the Truths GiAEFESE

. discourses connected with Dhatus (GRAHERE)

. discourses connected with the Sravaka-yana, the Pratyekabuddha—yéna, and
the Tathagata-yana (BRHFRAHMIERD . MASRMERR , WIZIGRIEIERR) (e
the sections spoken by Sravakas and the Tathagata)

8. discourses connected with the Stations of Mindfulness, Right Efforts, Bases
of Supernormal Power, Faculties, Powers, Enlightenment Factors, Path Fac-
tors, etc. discourses connected with Impurity, Mindfulness of Breathing,
Tr a'mings and Definite Purity/Faith (M{E TEET fE AR 7 B SET AR
[ERE N R BEEE BNSREAHIERE

These items and their sequence are similar to the above-mentioned nine topics

(nava-vastuka), but without the Eight Assemblies - (discourses connected with

gathas = the geya portion of SA). That is to say, only the eight topics apart from the

Eight Assemblies are regarded as siitra-anga in the Bahubhiimika of the Yogacara-

bhiimi-Sastra.

Nevertheless, the satra-matrka (siitra matrix, ZZEE JEEIHIE I/ ZNR]), essentially

a commentary on portion of SA, in the Vastu-sarigrahant of the Yogacarabhiimi-

$astra not only lacks the Eight Assemblies (the geya portion of SA), but also does

not include the sections spoken by Sravakas and the Tathagata (the vyakarana por-
tion of SA). It contants only these seven topics:

1. discourses connected with the Aggregates

2. discourses connected with the Sense Spheres

3. discourses connected with Causal Condition

4. discourses connected with the Nutriments

5. discourses connected with the Truths

6. discourses connected with Dhatus

~ N W
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7 discourses connected with the Path: the Stations of Mindfulness etc. of the
bodhipaksya-dharmah.

These seven topics are considered by Yin Shun the most fundamental and earliest
portion of the connected discourses (ffJ&#(Samyukta-katha) of SA. They are
found in the sections (varga) on Aggregates, Sense Spheres, Causal Condition (in-
cluding Nutriments, Truths, and Dhatus),® and Path of the extant SA (and SN).
These sections of the connected discourses are thus identified as the stitra-anga por-
tion of SA.”

The above is a brief explanation of how Yin Shun considers that SA has the
three-anga structure and is the foundation of all four agamas in the formation of
early Buddhst texts (including the corresponding Pali nikayas).

A table giving full details of these three categories or classifications (anga) to-
gether with the reconstructed sections (varga) and samyuktas of the extant SA is
provided in my 2000 book, pp. 243-7.

4. On the list of just three angas in Madhyamagama and
Majjhima-nikaya

In his article, “The nine angas: An early attempt at grouping Buddhist texts’, pub-
lished in 1994, von Hiniiber mentions that at Anguttara-nikdya 111 237.14-19 (AN
5.194) is a list of just four angas: sutta, geyya, veyyakarana, abbhutadhamma (that
is, angas nos. 1, 2, 3, and 8), and he concludes that this listing is likely to be ancient
(i. e., dating from the early oral tradition). However, the text, AN 111 237.14-19, has
no corresponding agama text. Thus, this list belongs exclusively to the Pali tradi-
tion.

Von Hiniiber’s article does not mention the detailed study on the sequence of
the list of angas recorded in different texts and traditions, presented by Mayeda in
his book, 4 History of the Formation of Original Buddhist Texts (1964), especially
section [1] of his additional table setting out lists of angas.

As Mayeda’s table shows, in the Pali tradition the sequence of the nine angas is
1. sutta, 2. geyya, 3. veyydkarana, 4. gatha, 5. udana, 6. itivuttaka, 7. jataka, 8.
abbhuta-dhamma, 9. vedalla; however, other traditions, such as the Mahasanghika
and Sarvastivada, reverse the sequence of the last two angas as 8. vedalla and 9.
abbhuta-dhamma. Thus, the sequence of the nine angas in the Pali tradition, with
abbhuta-dhamma preceding vedalla, is unusual, making it likely that the unique
Pali list of just four angas (at AN III 237.14-19) is, rather, an abbreviation of the
entire set of nine angas in their original sequence; that is ‘sutta, geyya, veyya-
karana, ... abbhuta-dhamma’.

8 In Samyutta-nikaya Truths is located in Mahd Vagga (= the Path Section of SA). Choong
(2000), pp. 22, 244, 251.
9 Cf. Yin Shun (1983), Vol. i, pp. 6-12: ‘Za-ahan-jing Bulei zhi Zhengbian’.
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Furthermore, von Hiniiber does not mention the existence of a list of just three
angas, “sutta, geyya, veyyakarana”, found in both Majjhima-nikaya (MN) 122
(Mahasufifiatd-sutta): iii, page 115 and its Chinese counterpart, Madhyamagama
(MA) 191: T 1, page 739c4, though this was pointed out by Yin Shun in 19831

Thus, von Hiniiber, in his article, neither mentions these two scholars’ pub-
lished works, nor consults different textual versions and traditions on the subject at
issue — the angas.

Regarding the fact that MN 122 and its Chinese counterpart, MA 191, list only
the first three angas, I consider that this shared information in MN and MA possi-
bly indicates that only these three angas existed in the historical period of Early
Buddhism, although the original earliest structure and content of the collection re-
main uncertain.

[ therefore suggest that the three-anga structure in the actual collections of SA
and SN discovered by Yin Shun should be seriously reconsidered and reviewed.

5. The content and structure of SA in comparison
with Samyutta-nikaya (SN)

Regarding the content and structure of SA in comparison with SN, | would like to
make here the following few points.

1. A high degree of agreement is found between the two texts — SA and SN — on
matters of doctrine in both content and structure of doctrinal subjects, particularly
in the sfitra-anga and geya-anga portions. As for the content of the siitra-anga por-
tion, one may check my book published in 2000. Recently I have published a few
articles comparing the Pali and Chinese versions of some geya-anga collections.
Here too I find in the two texts a high degree of agreement on matters of teach-
ing."" This suggests that these collections are largely pre-sectarian, at least predat-
ing the separation of the two Sthavira schools (the Sarvastivada/Sabbatthivada and
Vibhajyavada/Vibhajjavada).

2. The extant SA and SN certainly do not date from the first council, but belong
to the later sectarian period; even though they may belong to the earliest collections,
they contain clearly sectarian doctrines, as is also pointed out by Yin Shun. Some
examples are discussed in my 2000 book and my recent articles (see footnote 11).

3. The subject items of the siitra-anga portion of SA/SN are evidently the core
teachings of early Buddhism and early Abhidharma Buddhism. The content of the
subject items shared in common in the satra-anga portion of SA/SN centres mainly
on practice and experience for Buddhist monks, such as the four noble truths in a
practical sense, rather than on idealistic and systematic theory.

10 Yin Shun (1983), Vol. i, “Preface”, pp. 1-2.

11 See Bibliography. The comparative study includes also the fragmentary Sanskrit texts pub-
lished by Enomoto (1994) and another Chinese SA version, Taishd 100. The structure of the
Sagatha-Vagga of the Samyutta-Nikéya (that is, geya-anga portion) is discussed by Bucknell
(2007).
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Nevertheless, one should note that they are also fundamental to Mahayana
Buddhism. For example, the siitra-matrka in the Vastu-samgrahani of the Yogaca-
ra-bhiimi-$astra, which contains the major subjects of the siitra-anga portion of
SA/SN (though the author, Asanga, does not explicitly state this), belongs to the
Mahayana Yogacara tradition.

Also, the prototype of the notion of emptiness of the Mahayana Madhyamika
tradition is found in the siitra-anga portion of SA/SN. For example, the middle way
of emptiness, such as neither existence (arising) nor non-existence (ceasing), nei-
ther eternalism nor annihilationism, neither sameness nor difference, neither com-
ing nor going of the Madhyamika tradition,'? is found in the texts of SA and SN. 13

Consequently, the fact that subject topics and certain contents of the siitra-anga
portion of SA/SN are shared in common by early Buddhist schools and the Maha-
yana suggests that they may entail some pre-sectarian elements.

4. The extant SA and SN are sectarian texts. This means that the structure and
content of the collections do not all actually belong to the teachings of Early (or
pre-sectarian) Buddhism. It is only through the texts that one can study and seek
the teachings of Early Buddhism. For example, in his well-known first discourse,
the Dhammacakkappavattana Sutta SN 56.11 and its Chinese counterpart SA 379,
which belongs to the siitra-anga collection, the Buddha teaches the four noble
truths in three aspects, The two versions of this teaching agree in content but differ
in sequence. The SN shows each truth in three ways, whereas the SA shows the
four truths in each way.14 Nevertheless, through comparative study of these early

12 RASRE REICRER

F—IoRE AT

anirodham anutpadam anucchedam agagvatam/

anekartham ananartham andgamam anirgamam// (Taishd Vol. 30, no. 1564, p. la and note 16)
13 Choong (1999), pp. 32-40; (2000), pp. 60-66, 192-199, 239.
14 Choong (2000), 237 (The three-turned, twelvefold, tiparivattam dvadasakaram =#-—17):

SN 56.11 SA 379
First truth First truth
First truth is to be known (parififieyya) Second truth
First truth has been known (parififidta) Third truth

Fourth truth
Second truth

Second truth is to be eliminated (pahatabba)
Second truth has been eliminated (pahina)

Third truth
Third truth is to be realised (sacchikatabba)
Third truth has been realised (sacchikata)

Fourth truth
Fourth truth is to be cultivated (bhavetabba)
Fourth truth has been cultivated (bhavita)

First truth is to be known (E4%0)
Second truth is to be eliminated (&)
Third truth is to be realised (& {EEE)
Fourth truth is to be cultivated (& &)

First truth has been known (F2401)
Second truth has been eliminated (E47)
Third truth has been realised (FL{/FZ%)
Fourth truth has been cultivated (E4&)
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texts, one knows that the four noble truths are contained in the first sermon of the
Buddha. To say that does not mean that the structure and content of the texts all ac-
tually belong to the teachings of Early Buddhism, but rather that in essence they
belong historically to the teachings of Early Buddhism.

Conclusion

In this paper I do not intend to promote the view that the three-afga structure of
SA/SN is a historical fact as such; rather, my intention is to draw scholarly atten-
tion to the significance of the historical findings on the formation of early Buddhist
texts and on the foundation of the early Buddhist teachings. To date, the findings
have been reviewed only in Japan, and therefore require further scholarly discus-

sion, particularly from the West.
In order to enable a wider range of scholars to review and understand this area

of study, I suggest that the entire Chinese SA, in its reconstituted structure (i. e.,
not the sequence of Taishd 99), should be translated into English as soon as possi-

ble.
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