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SD 49.8 D 14/2:1-54 « Mahapadana Sutta

The 1* teaching: Past lives
[§§1.1-1.16]"

Talk related to past lives®

1 Thus have I heard.

At one time, the Blessed One was staying in a little kuti [cell-hut] under a kareri tree,’ in Anatha,pin-
dika’s park monastery,® in Jeta’s grove, outside Savatth.

1.2 Now, some of the monks who had returned from their almsround, having finished their meal,
assembled in the pavilion® before the little kuti under the kareri-tree. There arose amongst them a Dharma
talk regarding past lives, thus, “A former life is like this. A former life is like that.”

1.2 Now, the Blessed One, with his purified divine ear, surpassing that of humans, heard this con-
versation of the monks.’

1.2.2 Then, the Blessed One, rising from his seat, went to the kareri-tree pavilion,® and sat down on a
prepared seat. Seated thus on the prepared seat, the Blessed One addressed the monks, thus:

“Bhikshus, what talk are you having just now, sitting together here, and what is the topic of conversa-
tion that was interrupted?””’ [§1.14]

1.2.3 When this was spoken, the monks said this to the Blessed One:

“Bhante, we, having returned from our almsround, having finished our meal, assembled here in the
pavilion before the little hut under the kareri-tree. [2] There arose amongst us a Dharma talk regarding
past lives, thus, ‘A former life is like this. A former life is like that.’

This, bhante, was the topic of conversation that we were having when the Blessed One arrived.”

1.3 “Do you, bhikshus, wish to hear a Dharma talk regarding past lives?”

' §§1.1-1.42 constitutes the “1 recital” (pathama bhanavara). A “recital” (bhanavara) is traditionally said to
comprise 8,000 syllables (akkhara), usually measured as 250 stanzas of 32 syllables each, even for the prose section.
The most practical application of the term is that the reciters break for a rest after each bhanavara. As this phrase
pathama bhanavara marks the end of a “recital,” it is traditionally placed at the end [§1.42]. In this translation (fol-
lowing a scribal tradition), we include it as a heading at the szart of the recital.

? Pubbe.nivasa,patisamyutta katha. This is the Be title for §§1.1-1.16. For some background understanding, it
helps to read the n on mytheme [§1.31 n in last line].

3 Kareri kutikayam. The kareri is a kind of tree (J 5:405,21%, 406,17'; DA 407,5). Kareri,kutika means either “a
small kareri kuti” or “a small hut near or at the kareri tree” (D 14,1), where Comy says, “the kareri tree compound is
located before the cells’s door; hence, it is called ‘kareri kuti’” (kareri,mandapo tassa kutikaya dvare thito tasma
~a 'ti vuccati, DA 407,6). U Comy says that this is the “fragrant cell” (the Buddha’s hut) (gandha, kutiti ~ati vucaati,
UA 203). See n on “kareri-tree pavilion” below.

* Comys says that there were 4 main buildings in Jeta’s grove: the kareri hut, the kosamba tree cottage, the
fragrant cell and the salala house (salala, ghara). The first three were built by Anathapindika, and the last by king
Pasenadi. (DA 2:407). On salala, a sweet scented tree: M 93,11/2:152 =96,16/2:184; J 5:420;, B 2:51 =J 1:13; Vv
35.5; VVvA 162; Miln 338; vl (?), sarala, the Pinus longifolia (J 5:420).

> Comy describes the pavilion (mdla) as having sitting mats (nisidana,sala) (DA 2:407). However, in the time of
the sutta, it was prob had a raised platform with a thatched roof supported by wooden pillars, without any walls.

® Buddhaghosa says that only sectarian teachers (#itthiya) who understand karma, disciples (savaka), pratyeka
buddhas (pacceka, buddhda), and buddhas (buddha) are able to recall their own or others’ past lives. Except for
buddhas, all the rest have limits to their ability to recall past lives (DA 2:407). Rhys Davids: “This systematizing of
a popular belief seems to indicate that, when Buddhaghosa lived, no claim to such transcendent memory was actual-
ly made among his contemporaries” (D:RD 4 n3).

" Comy notes that the Buddha has both omniscience (sabbaiifiutasi, iana) and the “divine ear”; the latter applies
here (DA 2:408). On the Buddha’s omniscience, see Kannaka-t,thala S (M 90), SD 10.8 (2); Sandaka S (M 76,21
+52), SD 35.7; SD 36.2 (5.1.1.2).

¥ “Kareri-tree pavilion” (kareri,mandala,mala = U 3.9/31,4+9), ie, a circular pavilion (as here), or a circle of
pavilions almost encircling the tree (as also in Punn’ovada S, M 145, comy): see SD 20.15 (1.3) n.

® Kaya nu’ttha, bho ananda, etarahi kathdya sannisinnd, ka ca pana vo antard,katha vippakatd ti? On the Bud-
dha’s intervening in the monks’ discussion, see (2.2).
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D2.1 Digha Nikaya 2, Mahavagga 1

“This is the time, Blessed One, this is the time, Sugata [Well gone one], for the Blessed One to give a
a Dharma talk regarding past lives. Having heard the Blessed One, the monks will bear it in mind!”'’

“In that case, bhikshus, listen, pay careful attention, I will speak.”

“Yes, bhante,” the monks answered the Blessed One in assent.

The Blessed One said this: "'

The 7 buddhas

1.4 THE EPOCHS OF THE BUDDHAS
(1) “Bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened,

had arisen in the world 91 aeons ago.
(2) Bhikshus, the Blessed One, Sikhi, the arhat, fully self-awakened,

had arisen in the world 31 aeons ago.
(3) Bhikshus, in that very same 31* aeon that the Blessed One, Vessabhii,

the arhat, fully self-awakened, had arisen in the world. [31 acons ago.]

1.4.2 [THE AUSPICIOUS AEON]
(4) Bhikshus, in this very same auspicious aeon that the Blessed One,

Kakusandha, the arhat, fully self-awakened, had arisen in the world. [Present acon.]
(5) Bhikshus, in this very same auspicious aeon that the Blessed One,

Konagamana, the arhat, fully self-awakened, had arisen in the world. [Present acon. ]
(6) Bhikshus, in this very same auspicious aeon that the Blessed One,

Kassapa, the arhat, fully self-awakened, had arisen in the world. [Present acon.]
(7) Now, bhikshus, in this very same auspicious aeon that I have now arisen as

an arhat, fully self-awakened, in the world. [Present acon. ]

1.5 THE SOCIAL CLASSES OF THE BUDDHAS
(1) The Blessed One, Vipassi, the arhat, fully self-awakened, bhikshus,

was of kshatriya [noble] birth, arisen in the kshatriya class.
(2) The Blessed One, Sikhi, the arhat, fully self-awakened, |3] bhikshus,

was of kshatriya birth, arisen in the kshatriya class.
(3) The Blessed One, Vessabhu, the arhat, fully self-awakened, bhikshus,

was of kshatriya birth, arisen in the kshatriya class.

1.5.2 [THE AUSPICIOUS AEON]
(4) The Blessed One, Kakusandha, the arhat, fully self-awakened,

bhikshus, was of brahmin [priestly] birth, arisen in the brahmin class.
(5) The Blessed One, Konagamana, the arhat, fully self-awakened, bhikshus,

was of brahmin birth, arisen in the brahmin class.
(6) The Blessed One, Kassapa, the arhat, fully self-awakened, bhikshus, was

of brahmin birth, arisen in the brahmin class.
(7) Now, bhikshus, 1, an arhat, fully self-awakened, am of kshatriya birth,

arisen in the kshatriya class.

1.6 THE CLANS OF THE BUDDHAS
(1) The Blessed One, Vipassi, the arhat, fully self-awakened, bhikshus, was of the Kondaniia clan.
(2) The Blessed One, Sikhi, the arhat, fully self-awakened, bhikshus, was of the Kondanfia clan.

(3) The Blessed One, Vessabhu, the arhat, fully self-awakened, bhikshus, was of the Kondanfia clan.

' Etassa bhagava kalo, etassa sugata kalo, yar bhagava pubbenivasa,patisarmyuttar dhammir katham kareyya,
bhagavato sutva bhikkhii dharessantiti. This line is stock, with appropriate changes to the underscored phrase: D
14,1.3/2:2, 1.15.4/2:11 (SD 49.8); M 51,7.2/1:342 (SD 32.9); M 64,4/1:433 (SD 21.10); M 105,6/2:253 (SD 94.3);
M 136,7/3:209 (SD 4.16); M 152,3.3/3:298 £ (SD 17.13); S 12.66,7/2:107 (SD 107.9); S 54.10,5/5:323 (SD 12.22);
A 3.32a/1:133 (SD 1-5.2); A 3.80/1:227 (SD 54.1); A 6.62/3:404 (SD 61.5); A 7.53/4:78 (SD 54.5); A 10.116/5:230
(SD 94.8); A 11.15/5:337 (SD 45.1(4.2)); cf Par 1.3.5 @ V 3:9,23 (Sariputta requests the Buddha to promulgate the
Patimokkha).

"' The Buddha begins teaching here [§1.4], and continues uninterruptedly until §1.12(7).
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1.6.2 [THE AUSPICIOUS AEON]
(4) The Blessed One, Kakusandha, the arhat, fully self-awakened, bhikshus, was of the Kassapa clan.
(5) The Blessed One, Vessabhii the arhat, fully self-awakened, bhikshus, was of the Kassapa clan.
(6) The Blessed One, Kassapa, the arhat, fully self-awakened, bhikshus, was of the Kassapa clan.
(7) Now, bhikshus, 1, an arhat, fully self-awakened, is of the Gotama clan.
1.7 THE LIFE-SPANS OF THE BUDDHAS
(1) Bhikshus, the life-span of the Blessed One, Vipassi, the arhat, fully self-

awakened, was 80,000 years."
(2) Bhikshus, the life-span of the Blessed One, Sikhi, the arhat, fully self-

awakened, was 70,000 years.
(3) Bhikshus, the life-span of the Blessed One, Vessabhu, the arhat, fully self-

awakened, was 60,000 years.

1.7.2 [THE AUSPICIOUS AEON]
(4) Bhikshus, the life-span of the Blessed One, Kakusandha, the arhat,

fully self-awakened, was 40,000 years.
(5) Bhikshus, the life-span of the Blessed One, Konagamana, the arhat, fully
self-awakened, was 30,000 years. [4]
(6) Bhikshus, the life-span of the Blessed One, Kassapa, the arhat, fully self-
awakened, was 20,000 years.
(7) Now, bhikshus, my life-span is short, brief, fleeting. One who lives long
would live for 100 years, more or less.

1.8 THE BODHI TREES OF THE BUDDHAS
(1) The Blessed One, Vipassi, the arhat, fully self-awakened,

bhikshus, awakened at the foot of a trumpet flower tree [patali].
(2) The Blessed One, Sikhi, the arhat, fully self-awakened,

bhikshus, awakened at the foot of a white mango tree [pundarika].”
(3) The Blessed One, Vessabhu, the arhat, fully self-awakened,

bhikshus, awakened at the foot of a sal tree [sala].

1.8.2 [THE AUSPICIOUS AEON]
(4) The Blessed One, Kakusandha, the arhat, fully self-

awakened, bhikshus, awakened at the foot of an acacia tree [sirisa]."*
(5) The Blessed One, Konagamana, the arhat, fully self-

awakened, bhikshus, awakened at the foot of a glomerous fig tree udumbara)].”
(6) The Blessed One, Kassapa, the arhat, fully self-awakened,

bhikshus, awakened at the foot of a banyan tree [nigrodha)."
(7) Now, bhikshus, 1, an arhat, fully self-awakened, awakening,

awakened at the foot of a holy fig-tree [assattha)."”

1.9 THE PAIRS OF THE CHIEF DISCIPLES OF THE BUDDHA
(1) The pair of chief disciples'® of the Blessed One, Vipassi, bhikshus,

was an auspicious pair called Khanda and Tissa.
(2) The pair of chief disciples of the Blessed One, Sikhi, bhikshus,

12 On the early Buddhist conception of such numbers, see (16): such refs are to sections in SD 49.8b.

13 Comys say this is the “white mango tree” (set ‘amba, rukkha, DA 2:416; BA 247).

4 Sirisa (Skt sirsa), an acacia tree, Acacia sirissa (D 2:4; S 4:193; Vv 84.32; VvA 331, 344).

15 The udumbara is the glomerous fig tree, Ficus glomerata (V 4:35; D 2:4; A 4:283x2, 324; Sn 5; DhA 1:284;
SnA 19; KhpA 46, 56; VVA 213).

' Nigrodha, the banyan or Indian fig tree, Ficus benghalensis L.

' Assattha (Ved asvattha, lit “horse stand”), the holy fig or pipal tree, Ficus religiosa (V 4:35; D 2:4; S 5:96; J
1:16, 5:75, in word-play with assattha (Skt asvasta, Av$ 1:210, “encouraged, comforted,” of J 5:79).

'8 «“Pair of chief disciples,” agga,savaka,yuga. The tr “chief disciples” sounds simpler and more familiar than
“foremost disciples”; cf §1.11(1) n.
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D2.1 Digha Nikaya 2, Mahavagga 1

was an auspicious pair called

(3) The pair of chief disciples of the Blessed One, Vessabhii, bhikshus,
was an auspicious pair called
1.9.2 [THE AUSPICIOUS AEON]

(4) The pair of chief disciples of the Blessed One, Kakusandha,
bhikshus, was an auspicious pair called

(5) The pair of chief disciples of the Blessed One, Konagamana,
bhikshus, was an auspicious pair called

(6) The pair of chief disciples of the Blessed One, Kassapa, bhikshus,
was an auspicious pair called

(7) Now, bhikshus, my pair of disciples, an auspicious pair is called
1.10 THE ASSEMBLTESl9 OF THE BUDDHA’S DISCIPLES

(1) The Blessed One, Vipassi, bhikshus, the arhat, fully self-awakened,
had 3 assemblies of disciples:

one assembly of disciples had

Abhibht and Sambhava.

Sona and Uttara.

Vidhura and Safijiva.
Bhiyyosa and Uttara. [5]

Tissa and Bhara,dvaja.
Sari,putta and Moggallana.

6,800,000 monks;

one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks.*
Bhikshus, these 3 assemblies of disciples of the Blessed One, Vipassi,
the arhat, fully self-awakened, were all those with mental influxes destroyed.”'
(2) The Blessed One, Sikhi, bhikshus, the arhat, fully self-awakened, had
3 assemblies of disciples:
one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks;
one assembly of disciples had 70,000 monks.
Bhikshus, these 3 assemblies of disciples of the Blessed One, Sikhi,
the arhat, fully self-awakened, were all those with mental influxes destroyed.
(3) The Blessed One, Vessabhu, bhikshus, the arhat, fully self-awakened,
had 3 assemblies of disciples:
one assembly of disciples had 80,000 monks;
one assembly of disciples had 70,000 monks;
one assembly of disciples had 60,000 monks.
Bhikshus, these 3 assemblies of disciples of the Blessed One, Vessabhi,
the arhat, fully self-awakened, were all those with mental influxes destroyed.
1.10.2 [THE AUSPICIOUS AEON]
(4) The Blessed One, Kakusandha, bhikshus,
the arhat, fully self-awakened, had one assembly of disciples of 40,000 monks;
Bhikshus, this one assembly of disciples of the Blessed One, Kakusandha,
the arhat, fully self-awakened, were all those with mental influxes destroyed.
(5) The Blessed One, Konagamana, bhikshus,
the arhat, fully self-awakened, had one assembly of disciples of 30,000 monks.

Bhikshus, this on assembly of disciples of the Blessed One, Konagamana,
the arhat, fully self-awakened, were all those with mental influxes destroyed.
(6) The Blessed One, Kassapa, bhikshus,

' On the assemblies (sannipata) of disciples, see (5).
% On these huge numbers, see §1.16(7) for details.

! “Influxes destroyed” (khin’dsava), viz, attainment of arhathood. The oldest list of mental influxes is prob a set

of 3 influxes—of sense-desire (kam ‘a@sava), of existence (bhav ‘asava), and of ignorance (avijjdsava), as in Sangrti
S (D 33), Samma,ditthi S (M 9), the Ciila Suiifiata S (M 121), Asava S (S 38.8), Tikanna S (A 35.8), (Te,vijja)
Janussoni S (A 3.59), Nibbedhika Pariyaya S (A 6.63). The 4 influxes, or “floods” (ogha) or “yokes” (yoga)"' of
(1) sense-desire (kam ‘asava), (2) (desire for eternal) existence (bhav dasava), (3) views (ditth 'asava), (4) ignorance

ey
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the arhat, fully self-awakened, had one assembly of disciples of
Bhikshus, this one assembly of disciples of the Blessed One, Kassapa,

the arhat, fully self-awakened, were all those with mental influxes destroyed.

(7) Now, bhikshus, I myself have one assembly of disciples of
Bhikshus, this one assembly of disciples of mine are all those with mental
influxes destroyed.
1.11 THE FOREMOST MONK-ATTENDANTS OF THE BUDDHAS
(1) Bhikshus, the foremost monk attendant™ of the Blessed One, VipassT,
the arhat, fully self-awakened, was called
(2) Bhikshus, the foremost monk attendant the Blessed One, Sikhi, the arhat,
fully self-awakened, was called
(3) Bhikshus, the foremost monk attendant of the Blessed One, Vessabhi,
the arhat, fully self-awakened, was called
1.11.2 [THE AUSPICIOUS AEON]
(4) Bhikshus, the foremost monk attendant of the Blessed One, Kakusandha,
the arhat, fully self-awakened, was called
(5) Bhikshus, the foremost monk attendantof the Blessed One, Konagamana,
the arhat, fully self-awakened, was called
(6) Bhikshus, the foremost monk attendantof the Blessed One, Kassapa,
the arhat, fully self-awakened, was called
(7) Now, bhikshus, my foremost monk attendant is called
1.12 THE BUDDHAS’ PARENTS AND THEIR CITY
(1) Bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened one’s
father was a king** called
His birth mother® was a queen called [7]
King Bandhuma’s royal capital was called
(2) Bhikshus, the Blessed One, Sikhi, the arhat, full self-awakened one’s
father was a king called
His birth mother was a queen called
King Aruna’s royal capital was called
(3) Bhikshus, the Blessed One, Vessabhii, the arhat, full self-awakened one’s
father was a king called
His birth mother was a queen called
King Suppatita’s royal capital was called
1.12.2 [THE AUSPICIOUS AEON]

(4) Bhikshus, the Blessed One, Kakusandha, the arhat, full self-awakened one’s

father was a brahmin called
His birth mother was a brahminee called
At that time, bhikshus, there was a king called
King Khema’s royal capital was called

(5) Bhikshus, the Blessed One, Konagamana, the arhat, full self-awakened one’s

father was a brahmin called
His birth mother was a brahminee called

D 14/2:1-54 » Mahapadana Sutta

20,000 monks..

1,250 monks.

Asoka.
Kheman,kara.

Upasanta®.

Buddhi,ja.
Sotthi,ja.

Sabba,mitta.
Ananda.

Bandhuma.
Bandhu, mati.”®
Bandhu, mati.

Aruna.
Pabha,vati.
Aruna,vatl.

Suppatita.
Vassa,vatl.
Anoma.”’

Aggi,datta.
Visakha.
Khema.
Khema,vati.

Yanna,datta.
Uttara.

22 «“Foremost monk attendant,” bhikkhu upatthako ahosi agg 'upatthako, lit, “he is the monk attendant, the fore-
most monk attendant.” 4gga is here rendered as “foremost” since Ananda is declared so at A 1.220/1:25.

> Ee Ke Upasannaka.

** In the case of the first 3 buddhas— Vipassi, Sikhi and Vessabhi—and Gotama, their father is a king and their
mother a queen. Rhys Davids, in summarizing his tr, inadvertemtly omits these details. (D:RD 2:7)

> “Birth mother,” matd janetti throughout.

*® From Comy (DA 2:471), it appears that Bandhumati was Benares of that time [§3.12.4].

27
Be Ce Se anoma; Ee anopama.
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D2.1 Digha Nikaya 2, Mahavagga 1

At that time, bhikshus, there was a king called Sobha.
King Sobha’s royal capital was called Sobha,vati.
(6) Bhikshus, the Blessed One, Kassapa, the arhat, full self-awakened one’s
father was a brahmin called Brahma,datta.
His birth mother was a brahminee called Dhana,vati.
At that time, bhikshus, there was a king called Kiki.
King Kik1’s royal capital was called Baranast.
(7) Now, bhikshus, as for me:
my father was a king called Suddh’odana.
My birth mother was a queen called Maya.
The royal capital was called Kapila,vatthu.”*®

1.12.3 The Blessed One said this. Having said this, the Sugata rose from his
seat, and entered his dwelling. [8]

The monks marvel at the Buddhas’ teaching

1.13 Then, not long after the Blessed One has left, this conversation arose amongst the monks:

“How wonderful, avusos [friends]! How marvellous, avusos! Great is the Tathagata’s powers! Great
is his glory—

1.13.2 that he should recall the past buddhas who have attained final nirvana, who have cut off men-
tal proliferation, who have cut off the path (of craving), put an end to the cycle (of life and death), crossed
over all suffering”—

1.13.3 and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assem-
blies of disciples, too, thus:

‘Such were the Blessed Ones’ social classes, their names, their clans, their moral conduct, their teach-
ings, their wisdom, their abiding,™ their liberation!’

1.13.4 What do you think, avusos? Is it the Tathagata’s having himself well penetrated this dharma-
element? That on account of the Tathagata having penetrated the dharma-element’' that

he recalls the past buddhas who have attained final nirvana, who have cut off mental proliferation,
who have cut off the path (of craving), put an end to the cycle (of life and death), crossed over all suffer-
ing—

and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of
disciples, too, thus:

‘Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!’

1.13.5 Or, that the gods have revealed this matter to the Tathagata that

he recalls the past buddhas who have attained final nirvana, who have cut off mental proliferation,
who have cut off the path (of craving), |9] put an end to the cycle (of life and death), crossed over all
suffering—

and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of
disciples, too, thus:

‘Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!’
1.13.6 Such was trend of the monks’ conversation which was unfinished.*

*% The start of this teaching is at §1.4. See end of §1.3 n.

2 Atite buddhe parinibbute chinna,paparice chinna,vatume pariyadinna,vatte sabba,dukkha,vitivatte.

3% «(Such was) ... their abiding,” evari, vihari (lit, “how they dwell”), ie, their general physical and mental states,
especially their mind in dhyanic bliss.

°1 On the “dharma-element” (dhamma,dhatu), see (4).

% Ayaii ca h’idar tesam bhikkhiinar antara,katha vippakata hoti. Here, vippakata should be tr as “unfinished,”
instead of “interrupted” [§1.2.1], when the Buddha intervenes [§1.14.1].
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THE INTERLUDE?*
The monks’ doubt

1.14 Then, the Blessed One, having emerged from his evening solitude, went to the pavilion before
the little hut under the kareri tree. Then, he sat down on the prepared seat and addressed the monks, thus:

“Bhikshus, what talk are you having just now, sitting together here, and what is the topic of conversa-
tion that was interrupted [unfinished]?”** [§1.2.1]

THE MONKS’ QUESTION

1.14.2 When this was spoken, the monks said this to the Blessed One:

“Here, bhante, not long after the Blessed One had left, this conversation arose amongst the monks:

‘How wonderful, avusos [friends]! How marvellous, avusos! Great is the Tathagata’s powers! Great
is his glory—

1.14.3 that he should recall the past buddhas who have attained final nirvana, who have cut off
mental proliferation, who have cut off the path (of craving), put an end to the cycle (of life and death),
crossed over all suffering—

1.14.4 and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assem-
blies of disciples, too, thus:

“Such were the Blessed Ones’ births [classes], [10] their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!”

1.14.5 What do you think, avusos? Is it the Tathagata’s having well penetrated this dharma-element?
That on account of the Tathagata having well penetrated the dharma-element that

he recalls the past buddhas who have attained final nirvana, who have cut off mental proliferation,
who have cut off the path (of craving), put an end to the cycle (of life and death), crossed over all suffer-
ing—

and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of
disciples, too, thus:

‘Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!’

1.14.6 Or, that the gods have revealed this matter to the Tathagata that

the past buddhas have attained final nirvana, have cut off mental proliferation, have cut off the path
(of craving), put an end to the cycle (of life and death), crossed over all suffering—

and the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of disciples,
too, thus:

‘Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!’

1.14.7 Such was trend of our conversation when it was interrupted.”

The buddhas’ knowledge

1.15 “Bhikshus, the Tathagata has indeed well penetrated the dharma-element.* On account of hav-
ing well penetrated the dharma-element, the Tathagata

recalls the past buddhas who have attained final nirvana, who have cut off mental proliferation, who
have cut off the path (of craving), put an end to the cycle (of life and death), crossed over all suffering—

and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of
disciples, too, thus:

‘Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!’

1.15.2 Bhikhsus, the gods, too, revealed this matter to the Tathagata that

33 This interlude opens with the monks’ question [§§1.14] and the Buddha’s answer [§1.15]. The “2" teaching”
follows, beginning at §1.16 right to the end. On the Buddha’s intervening in the monks’ discussion, see (2.2).

** Compare the translations of vippakata at §1.2.1, §1.14.1 and here (§1.14.7).

%% On “the dharma-element” (dhamma, dhatu), see (4).
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the past buddhas have attained final nirvana, have cut off mental proliferation, have cut off the path
(of craving), put an end to the cycle (of life and death), crossed over all suffering—

and the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of disciples,
too, thus:

‘Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their
teachings, their wisdom, their abiding, their liberation!’

1.15.3 Do you, bhikshus, wish to hear some more™ [11] Dharma talk regarding past lives?”

1.15.4 “This is the time, Blessed One, this is the time, Sugata [Well gone one], for the Blessed One
to give a a Dharma talk regarding past lives. Having heard the Blessed One, the monks will bear it in
mind!”

“In that case, bhikshus, listen, pay careful attention, I will speak.”

“Yes, bhante,” the monks answered the Blessed One in assent.

THE 2"° TEACHING: VIPASSI BUDDHA
[§§1.1.6-3.33]

(1) THE BODHISATTVA CHAPTER?

Vipasst’s attributes
1.16 The Blessed One said this:™
(1) “Bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened,

had arisen in the world. 91 aeons ago. [§1.4(1)]
(2) The Blessed One, Vipassi, the arhat, fully self-awakened, bhikshus,

was of kshatriya [noble] birth, arisen in the kshatriya class. [§1.5(1)]
(3) The Blessed One, Vipassi, the arhat, fully self-awakened, bhikshus,

was of the Kondafifia clan. [§1.6(1)]
(4) Bhikshus, the life-span of the Blessed One, Vipassi, the arhat, fully

self-awakened, was 80,000 years. [§1.7(1)]
(5) The Blessed One, Vipassi, the arhat, fully self-awakened, bhikshus,

awakened at the foot of a trumpet flower tree. [§1.8(1)]
(6) The pair of chief disciples of the Blessed One, Vipassi,

bhikshus, was an auspicious pair called Khanda and Tissa. [§1.9(1)]

(7) The Blessed One, Vipassi, bhikshus, the arhat, fully self-awakened,
had 3 assemblies of disciples:

one assembly of disciples had 6,800,000 monks; [§3.27]%
one assembly of disciples had 100,000 monks; [§3.231"
one assembly of disciples had 80,000 monks. [§3.18]"

Bhikshus, these 3 assemblies of disciples of the Blessed One, Vipassi,
the arhat, fully self-awakened, were all those with mental influxes

36 “Some more,” bhiyyoso mattdaya. This is a continuation of the teachings that started at §1.3.

37 This subheading, and subsequents ones, for the “2™ teaching,” have been inserted by the translator. For some
background understanding, it helps to read the n on mytheme [§1.31 n in last line].

** The Buddha begins teaching here [§1.16], and continues uninterruptedly until §3.45.2..

39 Note that this huge number (attha,satthim bhikkhu,sata,sahassam. 6.8 million) refers those who have been
admitted by Vipasst himself, even before the great commission [§3.30]. Buddha,vamsa (Ee) gives the number as
“68,000” (attha,satthi,sahassam, B 20.8/77), but the MS notes vl, attha,satthi,sata,sahassanam (“6,800,000”),
which is the reading throughout Maha’padana S. See (16).

' §3.23 actually mentions “those 84,000 who have gone forth earlier on” (tani purimani catu-r-asiti,pabbajita, -
sahassani), These are those who have renounced following the bodhisattva Vipass1’s renunciation. As such, they
were not yet ordained monks (bhikkhu) then, and are here admitted by VipassI.

1 §3.18 actually mentions “a multitude of 84,000 living beings” (maha,jana,kayo catu-r-asiti,pana, sahassani).
Clearly here, “84,000” has been rounded off to “80,000.”
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destroyed. [§1.10(1)]
(8) Bhikshus, the foremost monk attendant of the Blessed One, Vipassi,

the arhat, fully self-awakened, was called Asoka. [§1.11(1)]
(9) The Blessed One, Vipassi, bhikshus, the arhat, full self-awakened one’s

father was a king called Bandhuma.
His birth mother was a queen called Bandhu,mati. [12]
King Bandhuma’s royal capital was called Bandhu, mati. [§1.12(1)]

THE NATURE OF THE BODHISATTVA
Bodhisatta,dhammata

The Bodhisattva’s advent®

1.17" [Be §17] (1) THE DESCENT

Now, bhikshus, the Bodhisattva Vipassi, having fallen from the Tusita host (of contented gods), de-
scends with mindfulness and comprehension into his mother’s womb.*

This is the nature of things* here.

1.18 (2) THE CONCEPTION

It is the nature of things, “*bhikshus, when the Bodhisattva, falling from the Tusita host, mindfully and
fully comprehending, descends into his mother’s womb,"’

then, in the world with its gods, with its Mara, with its Brahma, this*® generation with its recluses and
brahmins, its rulers* and people,

there appears a boundless glorious radiance surpassing even the divine glory of the gods.”

1.18.2 Even in the abysmal dark, the blinding darkness of the space amongst the worlds,”' where
even the lights of the moon and the sun, so mighty as they are, cannot penetrate,

2 Be calls this section, “the nature of the bodhisattva” (bodhisatta,dhammata) (§§1.17-32): this narrative of this
section recurs in Acchariya-b,bhiita S (M 123,3-21/119-124), SD 52.2. For the commentarial development of this
account, see J 1:49-53. Cf K E Neumann’s Reden Gotamo Buddhos (M tr of this Sutta) nn on Christian archaeology
(1919 3:253 f1).

* From here on, numbering follows Be. Ee (PTS) numbering is irregular. The Pali ed of Digha Nikaya, PTS vol 1,
was published in 1903, when Buddhism in English has yet to be established. Either the editor (and those of other
roman Pali texts) were not fully familiar with the sutta contents or were more concerned with the critical edition than
with numbering the text for easier reference and reading.

* Paiica Pubba,nimitta S (It 83) lists these 5 omens (pajica pubba, nimitta) by which a deva knows of his im-
pending death (cuti): (1) his garlands wither, (2) his garments become soiled, (3) his armpits exude sweat, (4) his
body gives a foul smell, (5) he delights not in his heavenly seat (It 83, SD 23.8a(1.2); also at DA 2:427 f).

* “Nature of things,” dhammata. According to Comy, the marvellous nature of the buddhas, such as Gotama,
comes under the 5™ of the “5 natural orders” (pasica, niyama)—those of heat, of heredity (utu, niyama), of karma
(kamma,niyama), of mental processes (citta,niyama), and of nature (dhamma,niyama). See the 5 natural orders, SD
5.6 (2). On dhamma,niyama, see SD 26.8 (2).

¢ From here to end of §18.4 as at Tathagata Acchariya S (A 4.127,1.2-1.4), SD 36.15 (the 1* of the 4 marvels in
the Buddha’s life), & Acchariya,abbhiita S (M 123,7/3:120), SD 52.2; cf Nidana Katha (J 1:51).

Y Yada, bhikkhave, bodhisatto tusita kdya cavitva sato sampajano matu,kucchinm okkamati. As in Maha,parinib-
bana S D 16), where it is given as the 3" reason for a great earth tremor (D 16,3.15/2:108), SD 9. Cavitva, absolut-
ive of cavati, “falls from (a heaven),” said of the celestial being when he dies; n cuti, cavana (comy).

8 «“This,” ie, the current generation despite a different time and cultural background.

* Deva, here in the sense of “devas by convention” (sammati,deva), ie kings. The other 2 types of deva are “gods
by rebirth” (upapatti,deva) and “gods by purification” (visuddhi,deva), ie the Buddhas, Pratyeka Buddhas and arhats
(Nc 307 KhpA 123).

% Appamano uldro obhdso patubhavati atikkammeva devanam devanubhavam

> Comy ad M 123: Amongst every three world-systems, there is a space measuring 8,000 yojanas (56,000 mi =
90,123 km). It is like the space amongst three cart-wheels or almsbowls touching one another (MA 4:177). The be-
ings are reborn in this great interworld hell (lok ‘antarika mahd,niraya) on account of having done some very serious
offences against their parents or righteous recluses and brahmins, or because of some habitual evil deed, such as de-
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a boundless glorious radiance appears, surpassing even the divine glory of the gods. [§1.32.2]

1.18.3 And those beings that have arisen there, too, on account of that light, perceive one another,
saying:

‘It appears, sirs, that there are other beings, too, that have arisen here!’

1.18.4 And this 10,000-world system quakes, trembles, shudders. And a boundless and great radiance
fills the world, surpassing even the divine splendour of the gods.™

This is the nature of things here.

1.19 (3) THE WOMB PROTECTION

It is the nature of things, bhikshus, that when the Bodhisattva is descending into his mother’s womb,>*
four young devas [devaputras] will undertake to protect the 4 quarters, thinking,

‘Let not any human or non-human harm the Bodhisattva or the Bodhisattva’s mother!’

This is the nature of things here.

1.20 (4) THE MOTHER’S VIRTUE

It is the nature of things, bhikshus, that when the Bodhisattva is descending into his mother’s womb,
the Bodhisattva’s mother is by nature morally virtuous. She is one who™

abstains from taking life,
abstains from taking the not-given,
abstains from sexual [13] misconduct,
abstain from lying,
abstains from strong drinks, distilled drinks, and intoxicants that cause heedlessness.

This the nature of things here.

1.21 (5) THE MOTHER’S CHASTITY

It is the nature of things, bhikshus, that when the Bodhisattva is descending into his mother’s womb,
no thought connected with a cord of sensual pleasure arises in the Bodhisattva’s mother towards men,
nor would the Bodhisattva’s mother commit any transgression, with a lustful mind, towards any man.

This is the nature of things here.

1.22 (6) THE MOTHER’S JOY

It is the nature of things, bhikshus, that when the Bodhisattva is descending into his mother’s womb,
the Bodhisattva’s mother enjoys the 5 cords of sensual pleasures, attended by them, fully endowed and
engrossed with them.

This is the nature of things here.

1.23 (7) THE MOTHER’S HEALTH

It is the nature of things, bhikshus, that when the Bodhisattva is descending into his mother’s womb,
that no illness whatsoever arises in the Bodhisattva’s mother. The Bodhisattva’s mother is comfortable
and physically at ease.

And the Bodhisattva’s mother sees the Bodhisattva, fully endowed with limbs and parts, free from
any defect of faculty, within her womb.”’

stroying life, etc. The hell-beings there are like huge 3-gavuta (5.25 mi = 8.45 km) high long-clawed bats clinging
onto trees (MA 4:178).

52 Yapi ta lok antarika agha asamvuta andha,kara andha,kara,timisa yattha’p ‘imesam candima, siriyanarm evam
mah’iddhikanam evam mah’anubhavanam abhda nanubhonti.

> As at §1.32.5.

3% Although the verb “descending” (okkanto) is present continuous, it implies not only conception, but also the
gestation of the Bodhisattva, as is obvious from the contexts of the subsequent sections.

>> This 5-precept formula is stock: Dakkhina Vibhanga S (M 142,3.4/3:254), SD 1.9; Gandha,jata S (A 3.79,-

2/1:226), SD 89.13; Samvasa S 1 (A 4.53,4+5/2:58), SD 70.10; (Atta,hita) Sikkhapada S 4 (A 4.99/2:98 f), SD
64.9; (Sappurisa) Sikkha.pada S (A 4.201/2:217), SD 47.3b; Sikkhapada S 1 (A 4.234,2+3/2:234), SD 89.14;
Niraya S (A 5.145,2+4/3:170 f); Sarajja S (A 5.171,3/3:203), SD 84.13; Gihi S (A 5.179.3/3:212), SD 70.10;
(Paiica,sila) Bhikkhu S (A 5.286/3:275 f), SD 84.16. For details, see Velu,dvareyya S (S 55.7), SD 1.5 (2); Sila-
nussati, SD 15.11 (2.2); SD 21.6 (1.2); SD 37.8 (2.2).

>® This means that she is overwhelmed with joy and rapture at here marital state. This explains why she has no
sensual interest in others, as noted in §1.21(5). Cf §2.4.3, where the same is described of prince VipassI.
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1.23.2 Bhikshus, just as if there were a beautiful beryl® gem of the purest water—
eight faceted, well polished, clear, limpid, consummate in all its aspects,
through which runs a blue, or yellow, or red, or white thread, or brown thread’ -
and a man with good eyesight, taking it in his hand, were to reflect on it, thus:

‘This is a beautiful beryl gem of the purest water—eight faceted, well polished, clear, limpid, con-
summate in all its aspects, through which runs a blue, or yellow, or red, or white, or brown thread,’60

1.23.3 even so, bhikshus, when the Bodhisattva is descending into his mother’s womb, that no illness
whatsoever arises in the Bodhisattva’s mother. The Bodhisattva’s mother is comfortable and physically at
ease.

And the Bodhisattva’s mother sees the Bodhisattva, [14] fully endowed with limbs and parts, free
from any defect of faculty, within her womb."’

This is the nature of things here.

1.24 (8) THE MOTHER’S DEATH

It is the nature of things, bhikshus, that seven days after the Bodhisattva is born, the Bodhisattva’s
mother dies, and is reborn amongst the Tusita host.

This is the nature of things here.

1.25 (9) THE GESTATION PERIOD

It is the nature of things, bhikshus, that, while in the case of other women give birth after bearing the
child for 9 or 10 months,* the Bodhisattva’s mother does not give borth until she has borne the child for
10 months.

This is the nature of things here.

1.26 (10) THE DELIVERY POSTURE

5T Sukhini bodhisatta,mata hoti akilanta, kaya, bodhisattaii ca bodhisatta,mata tiro,kucchi,gatam passati sabb’-
anga,paccangim ahin’indriyam [Be Se so; Ce Ee abhinindriyam, Ke abhinindriyam]. See M 2:85, 3:121. See DA
2:436, cf 1:222. Note here that it is the Bodhisattva’s mother, not everyone, who is able to see the baby. This is an
allusion to mother’s visualization of her child as she bears him.

¥ Veluriya: from a metathesis of veruliya comes Greek beryllos, “beryl,” whence German Brille, “spectacles”
(originally, of beryl) (Walshe).

3% “Through which runs...etc,” tatra suttam avutar nilam va pitam va lohitam va odatari va pandu,suttan va.
Rhys Davids tr pita here as “orange-coloured,” and pandu as “yellow” (D:RD 1:87), while Bodhi has as “yellow”
and “brown” respectively (1989:44). Cf “clearly visible as if with a yellow thread strung through a jewel” (vippa-
sanne mani,ratne avuta,pandu, suttam viya, J 1:51). Pandu,sutta is found in Vidhura Pandita J (J 545/6:305),
where E B Cowell & W H D Rouse tr it as “white thread” (J:C&R 6:147). Both pita and pandu sometimes refer to
“yellow.” SED def pandu as “yellowish white, white, pale.” Comys offer no explanation, except that the gem “is
like the physical body, and the thread running through it, is like insight knowledge (vipassand,iiana)” (DA 1:211).
DANT (New Subcomy) corrects “insight knowledge” to “insight consciousness” (vipassana,viiifiana, DANT:VRI
2:126). Jothiko: “Generally, ‘knowledge and vision’ is the ability, the state of clarity, enabling one to see even hid-
den things clearly. So, the image of a transparent gem. It is both ‘higher than Jhana’, if the absorptions are taken as
‘pleasant abiding in the here and now.” And ‘less than the absorptions’ if they are used as a way of reaching full en-
lightenment. So, obviously, it is not the samma fiana—knowledge of liberation. The colors at old [sic] were often
associated with natural phenomena. Pandu is earthen colors, the word used even today to denote the dyeing of
robes: various natural hues of brown, mostly. Just as lohita is both ‘blood’ and the color of ‘red,” pitta [pita] is ‘bile’
and its shades, mostly ‘light green,” off yellow” (Jothiko’s email, 13 Nov 2006). It is possible that the 6 colours
represent the 6 sense-consciousnesses. The first 4 colours are those of the colour kasina meditations: see Maha
Parinibbana S (D 16,3.29-32/2:110 1), SD 9. See Viitiiapa, SD 17.8a (4.1).

% Close parallel in Maha’padana S (D 14.1.21/2:13), SD 49.8 & Acchariya Abbhiita S (M 123,12/3:121), SD
52.2.

51 This parable recurs in a similar context in Acchariya-b,bhiita S (M 123,12/3:121), SD 52.2, but in Maha Sa-
kul’udayi S (M 77), it is applied to the true nature of the body and mind, and their interdependence (M 77,29/2:17),
SD 6.18.

62 Comy, reflecting the midwife tradition of the day, notes that those who gestate for only 7 months, live, but can-
not endure heat or cold; but those born in the 8" month, do not live. Those gestating beyond this period, live. (DA
2:437)
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It is the nature of things, bhikshus, that, while other women give birth while sitting or reclining, the
Bodhisattva’s mother does not—she gives birth while standing.

This is the nature of things here.

1.27 (11) THE GODS RECEIVE THE BODHISATTVA

It is the nature of things, bhikshus, that, when the Bodhisattva issues forth from his mother’s womb,
gods receive him first, then humans.

This is the nature of things here.

1.28 (12) THE ANNUNCIATION

It is the nature of things, bhikshus, that, when the Bodhisattva issues forth from his mother’s womb,
before he could touch the ground, four young gods receive him and present him to his mother, declaring,

‘Rejoice, your majesty! Greatly glorious is the son who is born to you!”®

This is the nature of things here.

1.29 (13) THE BODHISATTVA IS BORN UNSOILED

It is the nature of things, bhikshus, that, when the Bodhisattva emerges from his mother’s womb, he
emerges spotless, unsoiled by water, unsoiled by mucus, unsoiled by blood, unsoiled by any impurity
whatsoever, pure and clean.

1.29.2 Bhikshus, just as a jewel were laid down on Kasi cloth, neither is the jewel soiled nor is the
cloth soiled.

And what is the reason for this? Because of the purity of both.

1.29.3 Even so, bhikshus, it is when the Bodhisattva emerges from his mother’s womb,

he emerges immaculate, unsoiled by water, unsoiled [15] by mucus, unsoiled by blood, unsoiled by
any impurity whatsoever, pure and clean.

1.30 (14) THE DIVINE STREAMS OF WATER

It is the nature of things, bhikshus, that, when the Bodhisattva emerges from his mother’s womb, two
streams of water—one cool and one warm—appear from the sky. On account of the waters, both the
Bodhisattva and his mother are washed clean.*

This is the nature of things here.

1.31 (15) THE FIRST LION-ROAR

It is the nature of things, bhikshus, that, when the Bodhisattva, as soon as he is born, stands firm on
both his feet, facing the north, takes seven strides, while a white sunshade® is held over him. Then,
looking around on every side, he declares as with a bull’s voice:*

‘Foremost am I in the world! aggo’ham asmi lokassa
The eldest am I in the world! Jjettho ’ham asmi lokassa
The best am I in the world! settho ’ham asmi lokassa
This is my last birth! ayam antimd jati

There is now no more rebirth (for me)?’ n’atthi dani punabbhavo’ti

This is the nature of things here.®’

83 Attamana devi hohi, mah’esakkho te putto uppanno 'ti. On 4 adoring kings (not 3) in some early Christian bas-
reliefs, see Neumann, Reden Gotamo Buddhos (M tr of this Sutta), 1919 3:253 ff.

% This may be a sort of ritual washing, as we are already told that the Bodhisattva is born pure from his mother’s
womb, which would also mean that his mother is unsoiled, too [§1.29]. Or, the gods feel their involvement would be
to their own spiritual advantage—at least in the mind of the narative compiler.

85 «“White parasol,” setamhi chatte, or a sun-shade. Comy says this is a royal symbol (DA 2:439), which hints at
his future greatness.

% A “bull’s voice” (asabhim vacam). Comy glosses asabhi (adj) as “highest, best” (DA 2:439), ie, a sonorous
voice of a true leader or teacher. The bull, here the bellwether, is regarded as a noble animal, a sort of lord of domes-
tic animals, just as the lion is the lord of the jungle. On a deeper level, the bull imagery here represents Siddhattha
“ultimate mahood and humanity,” exceling whether in the world (as world ruler) or out of it (as world teacher). See
John Powers, A Bull of a Man, Harvard, 2000.

%7 These are mythemes—in structural analysis (the sociology of Levi Strauss)—the essential ideas represented by
each action or set of actions that helps us understand the larger picture of the Buddha in mythical or religious terms.
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1.32 (16) THE UNIVERSAL RADIANCE

It is the nature of things, ®*bhikshus, when the Bodhisattva, mindfully and fully knowing, leaves his
mother’s womb,*

1.32.2 then, in the world with its gods, with its Mara, with its Brahma, this generation with its re-
cluses and brahmins, its rulers and people,

there appears a boundless glorious radiance surpassing even the divine glory of the gods. [§1.18.2]

1.32.3 Even in the abysmal dark, the blinding darkness of the space amongst the worlds, where even
the lights of the moon and the sun, so mighty as they are, cannot penetrate,

there, too, a boundless glorious radiance appears, surpassing even the divine glory of the gods.

1.32.4 And those beings that have arisen there, too, on account of that light, perceive one another,
saying:

“It appears, sirs, that there are other beings, too, that have arisen here!”

1.32.5 And this 10,000-world system quakes, trembles, shudders. And a boundless and great radiance
fills the world, surpassing even the divine splendour of the gods.”

This is the nature of things here.”' [16]

The 2 destinies™

1.33 [Be §33; Ee §31] When prince Vipassi was born, bhikshus, they announced to king Bandhuma:

‘A son is born to you, your majesty! Look at him, your majesty!’

1.33.2 King Bandhuma, bhikshus, looked at prince Vipassi. Having seen him, king Bandhuma
summoned the brahmin soothsayers,” saying:

“Good brahmin soothsayers, see the prince!’

1.33.3 The brahmin soothsayers, bhikshus, saw prince Vipassi. Having seen him, they said this to
king Bandhuma:

‘Rejoice, your majesty! Your son is blessed with great glory! A gain for you, maharajah! A great gain
for you, maharajah, that such a son has arisen in your family!

1.33.4 For, this boy, your majesty, is endowed with the 32 marks of the great man.”

For, the great man who is endowed in this way, there are only two destinies, no other.”

1.33.5 (1) THE WHEEL-TURNING KING. If he live in a house, he becomes a wheel-turning king [a
universal monarch],”® a just, true king [Dharma-rajah], conqueror of the 4 quarters, whose country is
blessed with stability—a possessor of the 7 jewels.”’

Comy explains these as portents (pubba, nimitta) of greatness: standing on the ground portends the 4 paths of suc-
cess (iddhi,pada, SD 10.3); facing the north, spiritual conquest (liberation) of the multitudes (SD 11.2); the 7 strides,
the 7 awakening-factors (bojjhariga, SD 10.15); the parasol, liberation (vimutti); the fivefold regalia, the 5 libera-
tions (parica vimutti, SD 21.6 (5.2)); looking around, unhindered knowledge (SD 10.8 (2)); the bull’s voice, the
irreversible turning of the Dharma wheel (SD 1.1); and the lion-roar, his arhathood and last birth (SD 1.4 (2.2)). (DA
2:439; MA 4:186)

5 This whole section [§1.32] appears the 2™ of the 4 great marvels in Tathagata Acchariya S (A 4.127,2/2:131),
SD 36.15; also at Acchariya,abbhiita S (M 123,7/3:120), SD 52.2; cf Nidana Katha (J 1:51).

% Puna ¢’aparam, bhikkhave, yada bodhisatto sato sampajano mdtu kucchimha nikkhamati. As in Maha,pari-
nibbana S D 16), where it is given as the 4" reason for a great earth tremor (D 16,3.16/2:108), SD 9.

" As at §1.18.4.

! For a study on the remarkable coincidences and parallels in the lives of the child Bodhisattva and the baby
Christ, see Z P Thundy, Buddha and Christ: Nativity Stories and Indian Traditions, Leiden: E J Brill, 1993.

2 The Be title here is “The 32 marks of the great man” (dva-timsa,mahd,purisa, lakkhana) [§§1.33-1.36].

3 “Soothsayers,” nemitte brahmane, lit, “sign brahmins,” ie, those who read bodily marks and other signs; augurs.

™ Dva-t,tirsa maha.purisa,lakkhana. For a detailed study of the 32 marks, see Lakkhana S (D 30), SD 36.9.

7> This prophecy is also in Ambattha S (D 3,1.5/1:88 f; DA 249 f), Maha’padana S (D 14,1.33/2:16; DA 442-
445), Lakkhana S (D 30,1.1.2-1.2.1/3:142-179), Sela S (Sn p106; SnA 2:449). Cakka,vatti Stha,nada S (D 26)
relates how the universal monarch Dalha,nemi renounces the world in old age but is simply called “sage-king”
(raj isi) (D 26,3/3:60), SD 36.10.
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1.33.6 These 7 jewels are his, that is to say:"®

(1) the wheel jewel, cakka,ratana

(2) the elephant jewel, hatthi,ratana

(3) the horse jewl, assa,ratana

(4) the gem jewel, mani,ratana

(5) the woman jewel, itthi,ratana

(6) the houselord jewel, and gaha.pati,ratana
(7) the commander jewel as the seventh. parinayaka,ratana

1.33.7 More than a thousand sons will be his, brave, heroic in form, crushing the armies of others.

He dwells [rules] over this earth, bound by the ocean, holding it in his sway with neither rod nor
sword.”

1.33.8 (2) THE SUPREME BUDDHA. However, if he go forth into the homeless life, he becomes the
arhat [worthy], fully self-awakened (samma,sambuddha), who has rolled back the veil in the world.*

The 32 marks of the great man

1.34 [Ee §32] And what, your majesty, are the 32 marks of the great man with which the prince is
endowed, for whom such as him, there are only two destinies, no other?

If he live in a house, he becomes a wheel-turning king, a just, true king, conqueror of the 4 quarters,
whose country is blessed with stability—a possessor of the 7 jewels. [§1.36.3]

1.34.2 These 7 jewels are [17] his, that is to say: the wheel jewel, the elephant jewel, the horse jewel,
the gem jewel, the woman jewel, the houselord jewel, and the advisor jewel as the seventh.

1.34.3 However, if he go forth into the homeless life, he becomes the arhat [worthy], fully self-awak-
ened, who has rolled back the veil in the world.

1.35 VIPASSI’S 32 MARKS OF THE GREAT MAN"'

(1) Your majesty, this boy has feet with well-placed tread (suppatitthita,pada).

Your majesty, that this boy has feet with well-placed tread, this is, indeed, a great man’s mark of the
great man.

(2) Your majesty, on the soles of this boy’s feet are wheels, each with a thousand spokes, all rimmed
and hubbed, complete in every way.*

Your majesty, that on the soles of this boy’s feet are wheels, each with a thousand spokes, all rimmed
and hubbed, complete in every way, this is, indeed, a great man’s mark of the great man.

(3) Your majesty, the great man has projecting heels (@yata,panhi).

Your majesty, that this boy has projecting heels, this is, indeed, a great man’s mark of the great man.

(4) Your majesty, this boy has long fingers (digh anguli).

Your majesty, that this boy has long fingers, this is, indeed, a great man’s mark of the great man.

(5) Your majesty, this boy has soft, tender hands and feet (mudu, taluna, hattha,pada).

7% The wheel (cakka) here represents the extent of an empire, viz, the circle of the world (the horizon). The wheel-
turner, is, in theory, at least, the ruler of all the civilized world. On the wheel-turning king (cakka,vatti), see SD 36.-
10 (2).

" Sace agararm ajjhavasati, raja hoti cakka,vattt dhammiko dhamma,raja catur-anto vijitavi janapada-t,thavari-
ya-p,patto satta,ratana,samanndgato. This and the rest of the section is said of the Bodhisattva if he had not re-
nounced the world: see Ambattha S (D 3,1.5/1:88 f), SD 21.3.

8 “The 7 jewels,” satta,ratana. See Ambattha S (D 3.1.5/1:88 f) = Mahapadana S (D 14,1.33/2:16 f) = Cakka,-
vatti Stha,nada S (D 26,2.b/3:59) = Sela S (Sn p106; cf SnA 450 = DA 1:250). For details, see Maha Sudassana S
(D 17,1.7-17/2:172-177), SD 36.12; cf Miln 37 f; Divy 467.012-016.

" So imar pathavim sagara,pariyantam adandena asatthena dhammena abhivijiva ajjhavasati.

% Sace kho pana agarasma anagariyar pabbajati, arahar hoti samma,sambuddho loke vivatta-c,chado.

¥1 For details on these 32 marks, see Lakkhana S (D 30,1.2.2), SD 36.9.

82 Maha, purisassa hettha,pada,talesu cakkani jatani honti sahassarani sa,nemikani sa,nabhikani sabba, kara,pari-
purani.
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Your majesty, that this boy has sof?, tender hands and feet, this is, indeed, a great man’s mark of the
great man.

(6) Your majesty, this boy’s hands and feet are net-like [reticulated, evenly spaced] (jala, hattha,-
pada).

Your majesty, that this boy’s hands and feet are net-like, this is, indeed, a great man’s mark of the
great man.

(7) Your majesty, this boy’s ankles are high-raised (ussarnkha,pada).

Your majesty, that this boy’s ankles are high-raised, this is, indeed, a great man’s mark of the great
man.

(8) Your majesty, this boy’s legs are like those of an antelope’s (eni,jarngha).

Your majesty, that this boy’s legs are like those of an antelope’s, this is, indeed, a great man’s mark
of the great man.

(9) Your majesty, this boy, without stooping, can touch and rub his knees with both hands at once.*

Your majesty, that this boy, without stooping, can touch and rub his knees with both hands at once,
this is, indeed, a great man’s mark of the great man.

(10) Your majesty, this boy’s male organ is covered with a sheath (kos ‘ohita,vattha,guyha).

Your majesty, that this boy’s male organ is covered with a sheath, this is, indeed, a great man’s mark
of the great man.

(11) Your majesty, this boy has a golden complexion, a gold-like skin (suvanna,vanno hoti kaiicana,-
sannibha-t taca).

Your majesty, that this boy has a golden complexion, a gold-like skin, this is, indeed, a great man’s
mark of the great man. [18]

(12) Your majesty, this boy’s skin is so delicate and smooth that neither dust nor dirt can settle on it.**

Your majesty, that this boy’s skin is so delicate and smooth that neither dust nor dirt can settle on it,
this is, indeed, a great man’s mark of the great man.

(13) Your majesty, this boy’s body-hairs are separate, one to a pore.*

Your majesty, that this boy’s body-hairs are separate, one to a pore, this is, indeed, a great man’s
mark of the great man.

(14) Your majesty, this boy’s body-hairs grow upwards, bluish-black like collyrium, curling to the
r_igm.%

Your majesty, that this boy’s body-hairs grow upwards, bluish-black like collyrium, curling to the
right, this is, indeed, a great man’s mark of the great man.

(15) Your majesty, this boy’s body is perfectly straight (like Brahma’s) (brahm 'uju,gatta).

Your majesty, that this boy’s body is perfectly straight (like Brahma’s), this is, indeed, a great man’s
mark of the great man.

(16) Your majesty, this boy has seven convex surfaces® (satt ‘ussada).

Your majesty, that this boy has seven convex surfaces, this is, indeed, a great man’s mark of the great
man.

(17) Your majesty, this boy’s body-front is like a lion’s (stha,pubb’addha,kaya).

Your majesty, that this boy’s body-front is like a lion’s, this is, indeed, a great man’s mark of the
great man.

(18) Your majesty, this boy has no furrow between his shoulders (cit ‘antar’amsa).

Your majesty, that this boy has no furrow between his shoulders, this is, indeed, a great man’s mark
of the great man.

(19) Your majesty, this boy’s proportions are like those of a banyan tree: his arm-span equals his

height.*®

% Thitako 'va anonamanto ubhohi panitalehi jannukani parimasati parimajjati.

8 Sukhuma-c,chavi hoti, sukhumatta chaviya rajo,jallam kaye na upalimpati.

8 Ek’eka,lomo hoti, ek 'ekani lomani loma, kiipesu jatani.

8 Uddh’agga,lomo hoti uddh aggani lomani jatani nilani afijana, vannani kundald,vattani dakkhina,vattaka,jatani.
87 On the 2 hands, 2 feet, 2 shoulders, and trunk.
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Your majesty, that this boy’s proportions are like those of a banyan tree: his arm-span equals his
height, this is, indeed, a great man’s mark of the great man.

(20) Your majesty, this boy’s bust is evenly rounded (sama, vatta-k khandha).

Your majesty, that this boy’s bust is evenly rounded, this is, indeed, a great man’s mark of the great
man.

(21) Your majesty, this boy has a perfect sense of taste (ras ‘agga-s-aggi).

Your majesty, that this boy has a perfect sense of taste, this is, indeed, a great man’s mark of the great
man.

(22) Your majesty, this boy’s jaw is like a lion’s (stha, hanu).

Your majesty, that this boy’s jaw is like a lion’s, this is, indeed, a great man’s mark of the great man.

(23) Your majesty, this boy has forty teeth (cattalisa,danta).

Your majesty, that this boy has forty teeth, this is, indeed, a great man’s mark of the great man.

(24) Your majesty, this boy’s teeth are even (sama,danta).

Your majesty, that this boy’s teeth are even, this is, indeed, a great man’s mark of the great man.

(25) Your majesty, this boy has no spaces between his teeth (avirala,danta).

Your majesty, that this boy has no spaces between his teeth, this is, indeed, a great man’s mark of the
great man.

(26) Your majesty, this boy’s teeth are large and brilliantly white [bright] (susukka,datha).

Your majesty, that this boy’s teeth are large and brilliantly white [bright], this is, indeed, a great
man’s mark of the great man.

(27) Your majesty, this boy’s tongue is very long and large (able to touch his forehead) (pahiita,-
Jivha).

Your majesty, that this boy’s tongue is very long and large, this is, indeed, a great man’s mark of the
great man.

(28) Your majesty, this boy has a perfect voice (like Brahma’s), sweet like the sound of a karavika
[Indian cuckoo] (brahma-s,saro hoti karavika,bhant). [§1.38]

Your majesty, that this boy has a perfect voice (like Brahma’s), sweet like the sound of a karavika,
this is, indeed, a great man’s mark of the great man.

(29) Your majesty, this boy’s eyes are deeply dark [dark black] (abhinila,netta).

Your majesty, that this boy’s eyes are deeply dark, this is, indeed, a great man’s mark of the great
man.

(30) Your majesty, this boy’s eye-lashes are (long and shapely) like a cow’s (abhinila,netta).

Your majesty, that this boy has eye-lashes are (long and shapely) like a cow’s, this is, indeed, a great
man’s mark of the great man.

(31) Your majesty, this boy has hair between his eye-brows that is white, soft like cotton-down (unna
bhamuk’antare jata hoti, odata mudu, tiilla,sannibha).

Your majesty, that this boy has hair between his eye-brows that is white, soft like cotton-down, this is,
indeed, a great man’s mark of the great man.

(32) Your majesty, this boy’s head is shaped like a royal turban (unhisa,sisa).

Your majesty, that this boy’s head is shaped like a royal turban, this is, indeed, a great man’s mark of
the great man.

1.36 REFRAIN: THE 2 DESTINIES

Your majesty, that this prince is endowed with the 32 marks of the great man, for whom such as him,
there are only two destinies, no other.

If he live in a house, he becomes a wheel-turning king, a just, true king, conqueror of the 4 quarters,
whose country is blessed with stability—a possessor of the 7 jewels.

1.36.2 These 7 jewels are his, that is to say: the wheel jewel, the elephant jewel, the horse jewel, the
gem jewel, the woman jewel, the houselord jewel, and the advisor jewel as the seventh.

8 Nigrodha,parimandalo hoti, yavatakv-assa kdyo tavatakv-assa vyamo yavatakv-assa vyamo tavatakv-assa kayo.
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1.36.3 However, if he go forth into the homeless life, he becomes the arhat [worthy], fully self-awak-
ened, who has rolled back the veil in the world.

1.36.4 Then, bhikshus, king Bandhuma dressed the brahmin soothsayers with new cloths and grati-
fied all their desires.

Raising prince Vipassi®

1.37 [Ee §34] Then, king Bandhuma engaged nurses for prince Vipassi. Some suckled him, some
bathed him, some nursed him, some carried him about on their hip.”

Bhikshus, when prince Vipasst had grown, a white sunshade was held over him day and night, with
the thought, ‘Let him not be troubled by heat or cold, grass or dust or dew!’

1.37.2 Since he was born, bhikshus, prince Vipassi was the people’s love and delight.

Just as the blue lotus, [20] or red and white lotus, or white lotus,”" is the love and delight of the mass-
es, so, too, bhikshus, prince Vipassi was the love and delight of the masses, so that he was carried about
from hip to hip.”

1.38 Bhikshus, prince Vipassi was born with a perfect, lovely, charming, sweet and loving voice.”

Just as the voice of an Indian cuckoo, a bird of the Himalayan mountains, is lovely, charming, sweet
and loving voice, so, too, prince Vipasst was born with a perfect, lovely, charming, sweet and loving
voice.” [§1.35(28)]

1.39 Bhikshus, on account of his karmic fruit, prince Vipassi was born with the deva-eye,” by which
he could see for the distance of a league” around, both in the day and at night.

1.40 Bhikshus, when prince Vipassi was born, he looked on unblinking, like the gods of the Thirty-
three.

Because the prince looked on unblinking,” bhikshus, he came to be called “Vipassi, Vipassi” [“One
who see deeply”].”®

1.41 Then, bhikshus, when king Bandhuma sat in judgement of cases, he would let prince Vipassi sit
in his lap as he advised on the cases.” [21] Prince Vipassi, too, sat right there in his father’s lap, judging
the cases in a just manner.'”

On account of prince Vipasst sitting in his father’s lap, judging the cases in a just manner, even more
so he came to be called Vipassi.'"'

% Beginning from the prec subsection [§1.36.4], Be titles “the naming of Vipassi” (vipassi,samaiiia) [§§1.36.4-
1.42].

% Ajiiia khiram payenti, aiiiid nhapenti, aiiiia dharenti, aiiia ankena pariharanti.

1 “The blue lotus, red and white lotus, or white lotus,” uppala (Skt utpala), paduma (padma) and pundarika re-
spectively. For a lotus simile, see Kaya,gata,sati S (M 119,20/3:93 f), SD 12.21. See Ayacana S (S 6.1) where the
simile of lotuses in a pond is applied to beings of different spiritual dispositions (S 6.1/1:138), SD 12.2.

92 Svassudam arnken’eva arkar parihariyati. Comy: While women pass him from arm to arm, men pass him from
one shoulder to another (DA 2:452).

% Jato kho pana bhikkhave vipasst kumaro [Ce Ke brahma-s,saro] maiiju-s,saro ca ahosi vaggu-s,saro ca madhu-
ra-s,saro ca pemaniyassaro ca.

% Comy says that his voice is like that of an Indian cuckoo’s (DA 2:453). For details, see Lakkhana S (D 30,1.2.-
2) n at mark (28).

% “The deva-eye,” dibbari cakkhum, here refers to excellent, even remarkable, eye-sight, but not the “divine eye”
(also dibba,cakkhu), ie, clairvoyance, gained only after his awakening. On the divine eye (clairvoyance), see SD
27.5a (5.5).

% A “league” (vojana) is about 11.2 km (7 mi). See SD 4.17 (1.2.2).

7 Comy notes that this does not come from practice but on account of good karma in past lives, just like the eyes
of divine beings (DA 2:454).

% Vipassr is recolved as vi- (“through; in analytical way”) + pass7 (“one who sees”). The n is vipassand, “insight
wisdom.”

% Atha kho bhikkhave Bandhuma raja attha, karane nisinno vipassin kumaram anke nisidapetva atthe anusdsati.

1% Cf the story of the 12-year-old Christ questioning the teachers in the temple (Luke 2:41-52).
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1.42 Now, bhikshus, king Bandhuma had 3 palaces built for prince Vipassi, one for the rains, one for
the cold season, one for the hot season, and filled them with the 5 cords of pleasures.

In the rains mansion, bhikshus, throughout the four months of the rains, prince Vipassi was entertain-
ed by feﬁale musicians,'” and did not come down to the ground floor of the mansion'® during those
months.

[The 1% recital (pathama bhanavara) is concluded.]'”

(2) THE QUEST CHAPTER'"

THE 4 SIGNS'”
(1) The old man'® (decay)

2.1'” [Be §43] Now, bhikshus, with the passing of many years, many hundreds and many thousands of
years, '’ prince VipassT addressed his charioteer:

‘Prepare some very fine carriages, good charioteer. Let’s go to the pleasure garden to see the
grounds.”"!

“Yes, sire,” replied the charioteer, bhikshus,''? in assent to prince Vipassi.

2.1.2 Having prepared the very fine carriages, he announced to prince Vipasst:

‘Sire, the very fine chariots have been prepared. Please do now as you deem fit.

5113

"V Viceyya viceyya kumaro atthe pandyati fiayendti kho bhikkhave vipassissa kumarassa bhiyyoso mattaya

“vipassi vipassi” tv-eva samariiiid udapadi. Comy explains “deals with the cases” as “he sees and understands the
matter, guides and executes them” (atthe pandyafiti atthe janati passati, nayati va pavattetiti attho), and would give
signs of disapproval at any wrong decision (DA 2:454). This line is qu in comy on Vipassi S (S 12.4) (SA 2:20).

192 «“By female musicians,” nippurisehi turiyehi, lit “with music by those who are not male.” Comy glosses nip-
purisehi with “without men” (purisa,virahitehi, DA 2:445). From the context of the foll para [2], it is clear that
women are meant, and only women entertained the Bodhisattva. In the case of Gotama, 40,000 women entertain him
(BA 294). The Thai trs it as hifiyguideihs, “with no men involved” (BUDSIR, Dhammadana) supports this tr. The
phrase recurs in the context in (Paribbajaka) Magandiya S (M 75,10.2/1:504), SD 31.5; Sukhumala S (A 3.38/-
1:145), SD 5.16(14.9.2); V 1:15, 2:180.

19 “Did not come down to the ground floor of the mansion,” na hettha ... pasadar orohati: see DPL: hettha. Alt
tr “did not come down from the mansion.”

1% This passage also describes Yasa’s luxurious life (Mv 1.7.1 @ V 1:15), SD 11.2 (7).

195 On the bhanavara, see n at the start of the translation [before §1.1].

1% This subheading is inserted by the translator. See prec n.

197 Cf (Pafica) Deva,diita S (M 130), where 5 signs (those of an infant, an old person, a sick person, a criminal,
and a dead person) are described (M 130,4-8). SD 2.23. Although sometimes the term “the 4 sights” is used, proper-
ly, foll the Pali, it should be “signs” (nimitta) or “portents” (pubba,nimitta). See (2.x). See Nakamura 2000:95-99;
Piya Tan 2004 2.6; Analayo 2006:104 f.

108 Be jinna,purisa [§§2.1-2.3].

1% Here, the PTS numbering resumes. Be continues with §43 and so on, as running numbers, without internal
numbering of the bhanavara (recital sections) [§1.1 subheader n].

191t should be remembered that the mythical age of humans at the time of VipassT is 80,000 years. We could
reckon that the time is factored by 10, ie, 1,000 of his in 1 of ours. When this legend is later applied to Gotama in
Nidana katha, Gotama is said to have reached maturity at 16 years, where he started going out viewing the gardens.

" Yojehi samma sarathi bhaddani bhaddani yanani uyyana, bhiimim gacchama subhiimi,dassandydti. The im-
pression here is that VipassT is going out with an entourage. However, there is otherwise no hint at all that there are
other witnesses to the 4 signs, except for the unnamed charioteer.

"2 Here, the Buddha, the narrator, is addressing the monks. This sort of nested narrative occurs throughout the
Sutta, and it helps to be aware the nesting level of the Sutta narrative, from the context.

' Yassa dani tvam mahardja kalam mafiiasi ti, lit “Please, maharajah, do what you think it is now the time to
do.” This is stock: Samaiifia,phala S (D 2,103/1:85 @ SD 8.10); Maha Parinibbana S (D 16,3.6/2:104 @ SD 13),
Sekha S (M 53,3/1:354 @ SD 21.14), Kannaka-t,thala S (M 90,17/2:132 f @ SD 10.8); Gopaka Moggallana S
(M 108,28/3:14 @ SD 33.5); Punn’ovada S (M 145,6/3:269 = S 35.88/4:62,31 @ SD 20.15), Avassuta S (S 35.-
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2.1.3 Then, bhikshus, prince Vipassi mounted a fine carriage, and the carriages then headed for the
pleasure garden.

2.2 As prince Vipassi, bhikshus, was being driven through the pleasure garden, ]22],

he saw an old man,'"

crooked as a curved rafter,'”” bent double,
leaning on a stick,
trembling as he went,
wretched, youth long gone.

2.2.2 Having seen him, he addressed the charioteer:

‘This man, good charioteer, what has he done? Neither his hair nor is body is like others!’

‘He, sire, is called “old™.’

‘But, why, good charioteer, is he called “old”?’

‘He is called “old,” sire, because in no long time he will live no more.’

2.2.3 “‘What now, good charioteer, am I, too, subject to decay, not gone beyond decay?’

“You, sire, and I, too, and everyone else, are subject to decay, not gone beyond decay.’

2.2.4 ‘In that case, good charioteer, enough of this pleasure garden for today! Take me away from
here back to the royal palace!”''®

“Yes, sire,” replied the charioteer, bhikshus, in assent to prince Vipassi. Then, he took prince Vipasst
back to the royal palace.

2.2.5 Prince Vipassi, bhikshus, returned to the royal palace, consumed by sorrow, depressed, think-
ing:

‘Shame indeed on this thing called “birth,” since to one born, decay must show itself!”'"’

2.3 THE KING ASKS ABOUT VIPASSI

Then, bhikshus, king Bandhuma, having had the charioteer summoned, said this to him:

‘Well, good charioteer, did the prince enjoy himself in the pleasure garden? Good charioteer, did the
prince delight in the pleasure garden?’

“Your majesty, the prince did not enjoy himself in the pleasure garden. The prince did not delight in
the pleasure garden.’

2.3.2 ‘But what, good charioteer, did the prince see in the pleasure garden while he was there?’ [23]

“Your majesty, while the prince was going out and about in the pleasure garden,

he saw an old man

crooked as a rafter, bent double,
leaning on a stick,
trembling as he goes,
wretched, youth long gone.
2.3.3 Having seen him, he addressed me:

243/4:183,15+30), Khema Theri S (S 44.1/4:379,29), Vesali S (S 54.9/5:321,16, 17) & Thapataya S (S 55.6/-
5:348,27). See Joy Manné, “On a departure formula and its translation,” Buddhist Studies Review 10, 1993:27-43.

4 Fora longer description of the old man here, see Deva,diita S (M 130,5.2), SD 2.23.

15 «Curved rafter,” gopanasi (BHS id). We usu know rafters as being straight. The curved rafter is peculiar to
Indian architecture, in ancient buildings (very likely wooden), such as depicted in the early Chaitya caves, such as
Bhaja (or Bhaje, Pune, nr Lonavala, Maharashtra) or Karli (or Karla, btw Pune and Mumbai in southern Maharash-
tra, India). The beams were connected by “butt joints” (the simplest of joints) at the rafters forming great arches
without either metal fittings or bonding agents. See Takeo Kamiya, “Lycian influence on Indian cave temples,”
http://www.kamit.jp/07 lycia/liki eng.htm, accessed 10 Feb 2016.

"% Ito va antepuram paccanityyahiti. The antepura (Skt antahpura, lit “inner city”): (a) the royal palace (V 1:75,-
19, 272,24-26; D 2:26,22; Sn 695; Ap 182,4); (b) the inner chambers of the palace, the harem (V 1:269,22, 2:184,14
=U 19,24; V 2:190,24, 4:159,5. Clearly “the royal palace” is meant here, if we are to understand that the Bodhisat-
tva’s intoxication with youth, health and life are abandoned with the signs of the old man, the sick man, and the dead
man: see Mada S (A 3.39), SD 42.13. On account of the long intermission between the signs, it is possible that he
might have fallen into a denial of the realities that confront him, and he resorts to the harem at this point in his life.

"7 Dhi-r-atthu kira bho jati nama, yatra hi ndma jatassa jard paiidyissatiti.
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“This man, good charioteer, what has he done? Neither his hair nor is body is like others!”

“He, sire, is called ‘old’.”

“But, why, good charioteer, is he called ‘old’?”

“He, sire, is called ‘old’ because in no long time he will live no more.’

2.3.4 “What now, good charioteer, am I, too, subject to decay, not gone beyond decay?”

“You, sire, and I, too, and everyone else, are subject to decay, not gone beyond decay.”

2.3.5 “In that case, good charioteer, enough of this pleasure garden for today. Take me away from
here back to the royal palace!”

“Yes, sire, ” 1 replied in assent to prince Vipassi. Then, I took prince Vipasst back to the royal
palace.'™

2.3.6 Prince Vipassi returned to the royal palace, consumed with sorrow, depressed, thinking:

“Shame, indeed, on this thing called ‘birth,’ since to one born, decay must show itself!”’

2.4 THE KING’S CONCERN'"®

[Be §46] Then, bhikshus, king Bandhuma said this:

‘Let not prince Vipassi forsake kingship!"*’ Let not prince Vipassi go forth from the house into home-
lessness! Let not the brahmin soothsayers’ word come true!’

2.4.2 Then, bhikshus, king Bandhuma furnished prince Vipassi with even more of the 5 cords of
sense-pleasures—so that prince Vipassi would not forsake kingship, so that he would not go forth from the
house into homelessness, so that the brahmin soothsayers’ word would not come true.

2.4.3 And so, bhikshus, prince Vipassi continued to enjoy the 5 cords of sensual pleasures, attended
by them, fully endowed and engrossed with them. "'

’

(2) The sick man (disease)

2.5 Now, bhikshus, with the passing of many years, many hundreds and many thousands of years,
prince Vipassi addressed his charioteer:

‘Prepare some very fine carriages, good charioteer. Let’s go to the pleasure garden to see the
grounds.”

Yes, sire,’ replied the charioteer, bhikshus, in assent to prince Vipassi.

2.5.2 Having prepared the very fine carriages, he announced to prince Vipassi:

‘Sire, the very fine chariots have been prepared. Please do now as you deem fit.’

2.5.3 Then, bhikshus, prince Vipassi mounted a fine carriage, and the carriages then headed for the
pleasure garden. [24]

2.6 As prince Vipassi, bhikshus, was being driven through the pleasure garden,

he saw a sick man'*

afflicted, suffering and gravely ill,
lying fouled in his own excrement and urine,
lifted up by some and set down by others.

2.6.2 Having seen him, he addressed the charioteer:

‘This man, good charioteer, what has he done? Neither his hair nor is body is like others!’

‘He, sire, is called “sick”.’

‘But, why, good charioteer, is he called “sick”?’

‘He is called “sick,” sire. Perhaps, he may recover from that sickness.

2.6.3 ‘What now, good charioteer, am I, too, subject to sickness, not gone beyond sickness?’

5123

18 Comy says that he dismisses the women, and stays all alone in his bedroom (antepurarit gato’ti itthi,janam vis-
sa{jetvd siri,gabbhe ekako 'va nisinno, DA 2:455). This is probably his reaction after seeing each sign, except for the
4" [§2.15].

" Here, Be titles as “the sick man” (byadhita,purisa) [§§2.4-2.7].

120 Ma h’eva kho vipasst kumaro na rajjar karesi.

"2 Cf §1.2.2, where the same is said of Vipassi’s mother.

122 On the description of the sick man here, see Deva,dita S (M 130,6.2), SD 2.23.

' Eso kho deva vyadhito nama app’eva nama tamha abadha vutthaheyyati.
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“You, sire, and I, too, and everyone else, are subject to sickness, not gone beyond sickness.’

2.6.4 ‘In that case, good charioteer, enough of this pleasure garden for today. Take me away from
here back to the royal palace!’

Yes, sire,’ replied the charioteer, bhikshus, in assent to prince Vipassi. Then, he took prince Vipasst
back to the royal palace.

2.6.5 Prince Vipassi, bhikshus, returned to the royal palace, consumed by sorrow, depressed, think-
ing:

‘Shame indeed on this thing called “birth,” since to one born, decay must show itself, disease must
show itself!”'**

2.7 REFRAIN: THE KING ASKS ABOUT VIPASSI

Then, bhikshus, king Bandhuma, having had the charioteer summoned, said this to him:

‘Well, good charioteer, did the prince enjoy himself in the pleasure garden? Good charioteer, did the
prince delight in the pleasure garden?’

“Your majesty, the prince did not enjoy himself in the pleasure garden. The prince did not delight in
the pleasure garden.’

2.7.2 ‘But what, good charioteer, did the prince see in the pleasure garden while he was there?’

“Your majesty, while the prince was going out and about in the pleasure garden,

he saw a sick man

afflicted, suffering and gravely ill,
lying fouled in his own excrement and urine,
lifted up by some and set down by others.

2.7.3 Having seen him, he addressed me:

“This man, good charioteer, what has he done? Neither his hair nor is body is like others!”

“He, sire, is called ‘sick’.”

“But, why, good charioteer, is he called ‘sick’?”

“He, sire, is called ‘sick.’ Perhaps, he may recover from that sickness.’

2.7.4 “What now, good charioteer, am I, too, subject to sickness, not gone beyond sickness?”

“You, sire, and I, too, and everyone else, are subject to sickness, not gone beyond sickness.”

2.7.5 “In that case, good charioteer, enough of this pleasure garden for today! Take me away from
here back to the royal palace!”

“Yes, sire, ” 1 replied in assent to prince Vipassi. Then, I took prince Vipasst back to the royal palace.

2.7.6 Prince Vipassi went to the royal palace, consumed with sorrow, depressed, thinking:

“Shame, indeed, on this thing called ‘birth,’ since to one born, decay must show itself, disease must
show itself!”’

2.8 REFRAIN: THE KING’'S CONCERN

[Be §49] Then, bhikshus, king Bandhuma said this:

‘Let not prince Vipassi forsake kingship!"*® Let not prince Vipasst go forth from the house into home-
lessness! Let not the brahmin soothsayers’ word come true!’

2.8.2 Then, bhikshus, king Bandhuma furnished prince Vipassi with even more of the 5 cords of
sense-pleasures—so that prince Vipassi would not forsake kingship, so that he would not go forth from
the house into homelessness, so that the brahmin soothsayers’ word would not come true.

2.8.3 And so, bhikshus, prince Vipassi continues to enjoy the 5 cords of sensual pleasures, attended
by them, fully endowed and engrossed with them.

>

125

(3) The dead man (death)

2.9 Now, bhikshus, with the passing of many years, many hundreds and many thousands of years,
prince Vipassi addressed his charioteer:

2% Dhi-r-atthu kira bho jati nama, yatra hi nama jatassa jarda panfidyissatiti.
12 Be titles “the dead man” (kala.kata,purisa) here [§§2.8-
126 Ma h’eva kho vipasst kumaro na rajjarm karesi.
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‘Prepare some very fine carriages, good charioteer. Let’s go to the pleasure garden to see the
grounds.”

Yes, sire,” replied the charioteer, bhikshus, in assent to prince Vipassi.

2.9.2 Having prepared the very fine carriages, he announced to prince Vipassi:

‘Sire, the very fine chariots have been prepared. Please do now as you deem fit.’

2.9.3 Then, bhikshus, prince Vipassi mounted a fine carriage, and the carriages then headed for the
pleasure garden.

2.10 As prince Vipassi, bhikshus, was being driven through the pleasure garden, he saw

a great gathering of people, dressed in cloths dyed in various hues, constructing a bier.'?’

2.10.2 Seeing them, he addressed the charioteer:

‘Why is there a great gathering of people, dressed in cloths dyed in various hues, constructing a lit-
ter?’ [26]

‘It is because, sire, he is said to be “dead”.’

‘In that case, good charioteer, bring the chariot closer up to him who is dead.’

“Yes, sire,” replied the charioteer in assent to prince Vipassl.

2.10.3 And prince Vipassi saw the dead, the one who has departed.'”®

‘But what, good charioteer, is “dead”?’

2.10.4 Heis called ‘dead’, sire, because now neither mother nor father nor relatives nor anyone else
will see him ever again. He, too, would not see mother or father or relatives or anyone else ever again.'*

2.10.5 “What now, good charioteer, am I, too, subject to death, not gone beyond death: 1 will not see
them ever again?'*

The king and the queen, too, and relatives, and everyone else, too, will not see me ever again—I, too,
will see neither the king nor the queen, nor relatives, nor anyone else ever again?’"!

“You, sire, and I, too, are all subject to death, not gone beyond death, and everyone else, are subject
to death, not gone beyond death. ’

The king and the queen, too, and relatives, and everyone else, too, will not see me ever again—I, too,
will see neither the king nor the queen, nor relatives, nor anyone else ever again.’

2.10.6 ‘In that case, good charioteer, enough of this pleasure garden for today. Take me away from
here back to the royal palace!’

Yes, sire,’ replied the charioteer, bhikshus, in assent to prince Vipassi. Then, he took prince Vipasst
back to the royal palace.

2.10.7 Prince Vipassi, bhikshus, returned to the royal palace, consumed by sorrow, depressed, think-
ing:

‘Shame indeed on this thing called “birth,” since to one born, decay must show itself, disease must
show itself, death must show itself!’'*

2.11 REFRAIN: THE KING ASKS ABOUT VIPASSI

Then, bhikshus, king Bandhuma, having had the charioteer summoned, said this to him:

2" Maha,jana,kayam sannipatitar nana,rattanarm ca dussanam vilatarm [Be Ce Ke Se so; Ee milatar] kayirama-
nar. Comy:Be reads vilata, which it glosses with “litter” (sivika, DA:Be 2:47). Sivika (Skt sivika) has the sense of
“litter” (by which the dead is carried), “bier” (on which it is cremated). A wordplay is evident here to highlight Vi-
passi being naive about death, seeing it for the first time. The word milata means “faded,” found only in comys, eg
MA 2:50, describing the emaciated Bodhisattva’s conmplexion; ItA 2:76, which explains milayanti (pl of milayati,
“to become faded”). This reading, however, does not fit the context.

'8 Addasa kho bhikkhave vipasst kumaro petam kalarnkatar.

129 On the description of the dead man here, see also Deva,data S (M 130,8.2), SD 2.23.

B0 Kinm pana samma sarathi aham pi marana,dhammo maranam anatito 'ti.

B Mam pi na dakkhinti devo pi devi pi va ajifie cd iati,salohita, aham pi na dakkhissami devam va devim va aiiiie
va nati,salohite 'ti.

2 Dhi-r-atthu kira bho jati nama, yatra hi nama jatassa jard paiiayissati, vyadhi paifidyissati, marana
pannayissatiti.
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‘Well, good charioteer, did the prince enjoy himself in the pleasure garden? Good charioteer, did the
prince delight in the pleasure garden?’

“Your majesty, the prince did not enjoy himself in the pleasure garden. The prince did not delight in
the pleasure garden.’

2.11.2 ‘But what, good charioteer, did the prince see in the pleasure garden while he was there?’

“Your majesty, while the prince was going out and about in the pleasure garden,

he saw a great gathering of people, dressed in variously dyed cloths, constructing a bier.

2.11.3 Seeing him, he addressed me:

“Why is there a great gathering of people, dressed in cloths dyed in various hues, constructing a lit-
ter?”

“It is because, sire, he is ‘dead’.”

“Then, good charioteer, drive up closer to him who is dead.”

“Yes, sire,” I replied in assent to prince Vipassi.

2.11.4 And prince Vipasst saw the dead who has departed.

“But what, good charioteer, is ‘dead’?”

2.11.5 He s called “dead,” sire, because now neither mother nor father nor relatives nor anyone
else will see him ever again. He, too, would not see mother or father or relatives or anyone else ever
again.

2.11.6 “What now, good charioteer, am I, too, subject to death, not gone beyond death: I will not see
them ever again?

The king and the queen, too, and relatives, and everyone else, too, will not see me ever again—I, too,
will see neither the king nor the queen, nor relatives, nor anyone else ever again?”

“You, sire, and I, too, are all subject to death, not gone beyond death, and everyone else, are subject
to death, not gone beyond death. ’

The king and the queen, too, and relatives, and everyone else, too, will not see me ever again—I, too,
will see neither the king nor the queen, nor relatives, nor anyone else ever again.”

2.11.7 “In that case, good charioteer, enough of this pleasure garden for today! Take me away from
here back to the royal palace!”

“Yes, sire, ” I replied in assent to prince Vipassi. Then, I took prince Vipassi back to the royal palace.

2.11.8 Prince Vipassi, your majesty, returned to the royal palace, consumed with sorrow, depressed,
thinking:

“Shame, indeed, on this thing called ‘birth,’ since to one born, decay must show itself, disease must
show itself, death must show itself!”

2.12 REFRAIN: THE KING’S CONCERN

[Be §52] Then, bhikshus, king Bandhuma said this:

‘Let not prince Vipassi forsake kingship! Let not prince Vipassi go forth from the house into home-
lessness! Let not the brahmin soothsayers’ word come true!’

2.12.2 Then, bhikshus, king Bandhuma furnished prince Vipassi with even more of the 5 cords of
sense-pleasures—so that prince Vipassi would not forsake kingship, so that he would not go forth from
the house into homelessness, |28] so that the brahmin soothsayers’ word would not come true.

2.12.3 And so, bhikshus, prince Vipassi continues to enjoy the 5 cords of sensual pleasures, attended
by them, fully endowed and engrossed with them.

133

(4) The renunciant (liberation)

2.13 Now, bhikshus, with the passing of many years, many hundreds and many thousands of years,
prince Vipassi addressed his charioteer:

‘Prepare some very fine carriages, good charioteer. Let’s go to the pleasure garden to see the
grounds.”

Yes, sire,’ replied the charioteer, bhikshus, in assent to prince Vipassi.

133 Be titles “the renunciant” (pabbajita) here [§§2.12-2.14].
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2.13.2 Having prepared the very fine carriages, he announced to prince Vipassi:

‘Sire, the very fine chariots have been prepared. Please do now as you deem fit.’

2.13.3 Then, bhikshus, prince Vipasst mounted a fine carriage, and the carriages then headed for the
pleasure garden.

2.14 As prince Vipassi, bhikshus, was being driven through the pleasure garden, he saw

a shaven-headed man, a renunciant wearing the saffron robe."**

2.14.2 Seeing him, bhikshus, prince Vipassi addressed the charioteer:

‘This man, good charioteer, what has he done? His head is unlike those of others; his clothing is un-
like those of others!’

‘He, sire, is called a “renunciant” (pabbajita).’

2.14.3 ‘But, good charioteer, what is this that is called “renunciant

‘He is called a renunciant, sire, good in living in truth [Dharma-faring], good in living in harmony,
good in doing the wholesome, good in being non-violent, good in being compassionate to all beings.”"*°

2.14.4 ‘Good indeed, good charioteer, is this one called renunciant! Good [29] is living in truth!
Good is living in harmony! Good is living doing the wholesome! Good is being non-violent! Good is
being compassionate to all beings!"’

2.14.5 That being the case, good charioteer, bring the chariot closer up to the renunciant

Then, bhikshus, prince Vipassi said this to the renunciant:

‘Now, good sir, what have you done? Your head is unlike those of others; your clothing is unlike
those of others!’

‘I, sire, am called a “renunciant”.’

2.14.6 ‘But, good sir, what makes you a “renunciant”?’

‘I am called a renunciant, sire, good in living in truth [Dharma-faring], good in living in harmony,
good in doing what is wholesome, good in being non-violent, good in being compassionate to all beings.’

2.14.7 ‘Good indeed, good sir, that you are a renunciant! Good is living in truth! Good is living in
harmony! Good is living doing what is wholesome! Good is being non-violent! Good is being compass-
ionate to all beings!”’

a393135

'9138

THE GREAT RENUNCIATION

Vipassi’s renunciation'®

2.15 [Be §54] Then, bhikshus, prince Vipasst addressed the charioteer:

“Now, then, good charioteer, take this chariot from here right back to the private chambers.

I will right here shave off hair and beard, and don the saffron robe, and will go forth from the house
into homelessness!’

“Yes, sire,” replied the charioteer, bhikshus, assenting to prince Vipassi.

2.15.2 He took the chariot from there and returned to the royal palace.

Prince Vipassi, having shaven off hair and beard, and donning the saffron robe, went forth right there
from the house into homelessness.'"'

B4 Purisam bhandum pabbajitam kasaya,vasanam. The word “saffron” is a convenient blanket term. The word
kasaya (or kasava) (Skt kasaya or kasdaya), in terms of monastic robes (civara), refers to cloth, traditionally made
from cast-off rags (parsukiila, lit “dust-heap’), and “dyed” to a reddish-brown or brownish-yellow saffron colour or
ochre tone. This gives a mixed or muddied colour, not a pure primary colour; hence, impure. Such a hue is to evoke
an idea of impermanence and sense of detachment towards clothing, and more broadly, towards the world.

135 Kin pan’eso samma sarathi pabbajito namati.

3¢ Eso kho deva pabbajito nama sadhu dhamma,cariya sadhu sama,cariya sadhu kusala,kiriya sadhu puiiiia, -
kiriya sadhu avihimsa sadhu bhiitanukampati.

7 Sadhu kho so samma sarathi pabbajito nama sadhu dhamma,cariya [Ee sadhu hi samma sarathi dhamma,cari-
ya] sadhu sama,cariya sadhu kusala,kiriya sadhu puniia kiriya sadhu avihimsa sadhu bhiitanukampati.

B8 Tena hi samma sarathi yena so pabbajito tena ratham pesehiti.

19 On the 4" sign, see (1.0.4.5).

140 Be titles this subsection “the bodhisattva’s going forth [renunciation]” (bodhosatta,pabbajja).
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The renunciation of the 84.000 (1)" [§3.18]

2.16 [Be §55] Bhikshus, a multitude of 84,000 living beings143 in the royal capital of Bandhu,matf,
heard:

‘It is said that prince Vipasst has shaven off hair and beard, and donned the saffron robe, [30] and
gone forth from the house into homelessness.’

2.16.2 Hearing this, it occurred to them:

‘Surely, this is no ordinary teaching and discipline, no ordinary going-forth—that prince Vipasst has
shaven off hair and beard, donned the saffron robe, and gone forth from the house into homelessness!

If prince Vipasst should, having shaven off his hear and beard, and donning the saffron robe, go forth
from the house into homelessness—why then should not we, too?”'*

2.16.3 So, bhikshus, the multitude of 84,000 living beings,'* having shaven off hair and beard, and
donning the saffron robe—just as prince Vipasst had shaven off hair and beard, and donned the saffron
robe—went forth from home into homelessness after him.'*°

2.16.4 The bodhisattva Vipassi, bhikshus, followed by this retinue, wander about through the villag-
es, market towns, the country-side, and royal capitals.'*’

2.17 Now, while the bodhisattva Vipassi was in solitary retreat, the thought arose to him thus:

‘It is not proper that I should dwell with such a crowd. Why don’t I go alone, living a solitary life

2.17.2 Then, bhikshus, after a while, the bodhisattva Vipassi went alone, living a soltary life. The
84,000 renunciants went one way; the bodhisattva Vipassi went the other.'*

r)7]48

(3) THE AWAKENING CHAPTER"™

Vipassi’s compassion

2.18 [Be §57] Then, bhikshus, while the bodhisattva Vipassi had gone into his abode of solitary
retreat, this thought arose to him:""

‘Alas, this world has fallen into difficulty. One is born, decays and dies; one falls aways (from a
divine birth) and is reborn."*

! In the case of Gotama, after the 4™ sign, he goes back to his chambers, deeply troubled, and the quietly steals
out of the palace in the dead of night. On the drama of Gotama’s renunciant night, see Nidana,katha of the Jataka (J
61-65), tr in Jayawickrama, The Story of Gotama Buddha, Oxford, 1990:82-87.

142 Here Be titles “the renunciation of the multitude (after the bodhisattva)” (mahda,jana,kdya anupabbajja)
[§§2.16-2.18].

'S Maha, Jana,kayo catur-asiti,pana,sahassani. T W Rhys Davids: “The number is the usual idiom for a multitude,
no more pretending to accuracy than our ‘a thousand thanks’.” (D:W 2:23 nl).

' Vipasst pi nama kumaro kesa,massur ohdretva kasayani vatthani acchadetva agarasma anagariyam pabba-
Jissati, kim angam pana mayan'ti. Note the usage of the future tense on special usages of the future tense, see SD
36.13 (6).

145 Cf §1.7(1) and throughout Chapter 1, where the number is “80,000.”

146 Atha kho so bhikkhave mahd,jana,kayo catur-asiti pana,sahassani kesa,massum oharetva kasayani vatthani
acchddetva vipassim bodhi,sattam agarasma anagariyam pabbajitam anupabbajimsu.

" Taya sudarm bhikkhave parisaya parivuto vipasst bodhisatto gama,nigama,janapadardja,dhanisu carikam
carati.

8 Na kho m’etam patiriipam yo har akinno viharami, yam nindham eko ganamha viipakattho vihareyyan 'ti.

9 Afifien eva tani catur-asiti pabbajita,sahassani agamarsu, aiiiena maggena vipasst bodhisatto.

130 Be has the subheading, bodhisatta,abhinivesa, “the bodhisattva’s inclination” [§§2.18-2.22]. In the suttas,
abhinivesa is usu used in a negative sense to express an “attachment” to a wrong view to dogma.

U Atha kho bhikkhave vipassissa bodhisattassa vasipagatassa raho,gatassa patisallinassa evam cetaso pari-
vitakko udapdadi. Comy glosses “gone to his abode” (vasipagatassa) as “spending a night in the vicinity of the
Bodhi tree” (vasipagatassdti bodhi,mande eka,ratti,vasam upagatassa, DA 2:459).

132 Kiccham vatdyam loko apanno jayati ca jiyati ca mivati ca cavati ca upapajjati ca.
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But [31] no one knows any escape from this suffering, that is, decay and death. Surely, an escape
from this suffering can be found!”

The 10-link conditionality (1)

(1) Then, bhikshus, this occurred to the bodhisattva Vipasst:'>’

‘When what exists, are there decay and death? What conditions decay and death?”'**

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:'”

‘On account of birth, indeed, there is decay and death; birth is the condition for decay and death!’
(Jatiya kho sati jara,maranam hoti, jati,paccayd jarda, maranan 'ti.)

(2) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, is there birth? What conditions birth?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of existence, indeed, there is birth; existence is the condition for birth!” (Bhave kho sati
jati hoti, bhava,paccayd jati’ti.)

(3) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, is there existence? What conditions existence?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of clinging, indeed, there is existence; clinging is the condition for existence!” (Upadane
kho sati bhavo hoti, upadana,paccayd bhavo 'ti.)

(4) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, is there clinging? What conditions clinging?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of craving, indeed, there is clinging; craving is the condition for clinging!’ (Tanhaya kho
sati upadanam hoti, tanhd,paccayd upadanan’ti.)

(5) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, is there craving? What conditions craving?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of feeling,'”® indeed, there is craving; feeling is the condition for craving!” (Vedandya
kho sati tanha hoti, vedanda,paccaya tanhda’ti.)

(6) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, is there feeling? What conditions feeling?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention: [32]

‘On account of contact, indeed, there is feeling; contact is the condition for feeling!” (Phasse kho sati
vedand hoti, phassa,paccaya vedand 'ti.)

(7) Then, bhikshus, this occurred to the bodhisattva Vipassi:

133 For details on the various links here, and the process as a whole, see Dependent arising, SD 5.16.

134 Kimhi nu kho sati jara, maranam hoti, kim paccaya jaramaranan ti.

135 “Wise attention” (yoniso manasikara) here clearly involves directing the mind (manasi) to work (kara), ie, in-
vestigate and uncover the nature of things at its roots (yoniso), viz causes (hetu) and conditions (paccaya). Comy
lists these: attention as expedient (upaya, manasikara), ie, reflecting on things as being impermanent, etc (eg S
12.15, 22.53; A 10.2); or, by way of watching the rise and fall of things (udaya-b,bayanupassana,vasena) (DA
2:459). Those familiar with philosophy will see some interesting correlations between dependent arising and J S
Mill’s Methods of Agreement and of Difference. Examples: http://philosophy.hku.hk/think/sci/mill.php. (D:RD 2:24
nl).

13 On the nature of feeling (vedana) in early Buddhism, see Vedand, SD 17.3.
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‘When what exists, is there contact? What conditions contact?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of the 6 sense-bases, indeed, there is contact; the 6 sense-bases are the condition for
contact!” (Sal-ayatane kho sati phasso hoti, salayatana,paccayd phasso ti.)

(8) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, are there the 6 sense-bases? What conditions the 6 sense-bases?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of name-and-form, indeed, there are the 6 sense-bases; name-and-form are the condi-
tion for the 6 sense-bases!’ (Nama,ripe kho sati sal-ayatanam hoti, nama,riipapaccaya salayatanan 'ti.)

(9) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, are there name-and-form? What conditions name-and-form?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of consciousness, indeed, there are name-and-form; consciousness is the condition for
name-and-form!” (Viriiane kho sati nama,rigpam hoti, vififiana,paccayda nama,vipan 'ti.)

(10) Then, bhikshus, this occurred to the bodhisattva Vipassi:

‘When what exists, is there consciousness? What conditions consciousness?’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘On account of name-and-form, indeed, there is consciousness; name-and-form are the condition for
consciousness!’ (Nama,ripe kho sati vinfiianam hoti, nama,ripa,paccayd vinnanan 'ti.)

The 10-link dependent arising
2.19 Then, bhikshus, it occurred to the bodhisattva VipassT:
‘Now, this consciousness returns again to name-and-form; it goes no further."’

To that extent, one is born, or decays, or dies, or is reborn, or falls away, or is reborn, that is to say,15 8
[THE LOOP:]

conditioned by name-and-form, there is consciousness; nama,ripapaccayd — vinnanam
conditioned by consciousness, there is name-and-form; vifiidna,paccaya nama,riupam
conditioned by name-and-form, there is  the 6 sense-bases; nama,ripa,paccayd sal-ayatanam
conditioned by the 6 sense-bases, there is contact; sal-ayatana,paccayd phasso
conditioned by contact, there is feeling; phassa,paccayd vedand
conditioned by feeling, there is craving; vedand,paccaya [33] tanha
conditioned by craving, there is clinging; tanhd,paccayd updadanam
conditioned by clinging, there is existence; upadana,paccaya bhavo
conditioned by existence, there is birth; bhava,paccaya jati
conditioned by birth, there arise decay and death, jati,paccaya Jjara,maranam
sorrow, lamentation, physical suffering, soka,parideva,dukkha,domanass’
mental suffering, despair arise— updayasa sambhavanti
Such is the arising of this whole mass of suffering. evam etassa kevalassa dukkha-k, -

khandhassa samudayo hoti

2.19.2 “Arising, arising” (samudaya)—thus, bhikshus, regarding what are unheard before,"*’ there

arose in me vision, there arose knowledge, there arose wisdom, there arose insight, there arose light.

7 Paccudavattati kho idam vififianam nama, rispamhd, ndparam gacchati. “Returns again to (acc),” paccudavat-
tati = pati, “counter, again” + ud, “away from”+da, “around” + vattati, “to turn,” D 2:32; S 1:224, 2:104; A 5:337.
See (10.3.3.2).

8 Ettavata jayetha va jivetha va mivetha va cavetha va uppajjetha va.
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The 10-link conditionality (2)

2.20 (1) Then, bhikshus, this occurred to the bodhisattva Vipassr:

‘When what exists not, is there no decay and death? With the end of what, is there the end of decay
and death?”'®

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there is no birth, indeed, there is no decay and death; with the end of birth, there is the end
decay and death!’ (Jatiya kho asati jara, maranam na hoti, jati,nirodha jara,marana,nirodho ’ti.)

(2) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no birth? With the end of what, is there the end of birth?’'®'

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there is no existence, indeed, there is no birth; with the end of existence, there is the end of
birth!” (Bhave kho asati jati na hoti, bhava,nirodhd jati,nirodho ’ti.)

(3) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no existence? With the end of what, is there the end of existence?’'®

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there is no clinging, indeed, there is no existence; with the end of clinging, there is the end of
existence!” (Upadane kho asati bhavo na hoti, upadana,nirodha bhava,nirodho 'ti.)

(4) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no clinging? With the end of what, is there the end of clinging

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there is no craving, indeed, there is no clinging; with the end of craving, there is the end of
clinging!” (Tanhaya kho asati upadanam na hoti, tanha,nirodhd upadana,nirodho ’ti.)

(5) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no craving? With the end of what, is there the end of craving

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’'s wise
attention: [34]

‘When there is no feeling, indeed, there is no craving; with the end of feeling, there is the end of crav-
ing!” (Vedandya kho asati tanhd na hoti vedana,nirodhda tanhd,nirodho 'ti.)

(6) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no feeling? With the end of what, is there the end of feeling

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there is no contact, indeed, there is no feeling; with the end of contact, there is the end of feel-
ing!” (Phasse kho asati vedand na hoti phassa,nirodha vedana,nirodho 'ti.)

(7) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no contact? With the end of what, is there the end of contact?’ 166

75163

75164

99165

139 “Things unheard before,” ananussutesu dhammesu. Apparently, this statement on “things unheard before”
refers to the fact that the liberating Dharma has been forgotten in India up to the Buddha’s time. On ananussutesu,
seec Dhamma,cakka Pavattana S (S 56.11,9a) n, SD 1.1.

160 Kimhi nu kho asati Jjard,maranam na hoti, kissa nirodhd jara,marana,nirodho ti.

6V Kimhi nu kho asati jati na hoti, kissa nirodhd jati,nirodho 'ti.

162 Kimhi nu kho asati bhavo na hoti, kissa nirodhd bhava,marana,nirodho 'ti.

'3 Kimhi nu kho asati upadanam na hoti kissa nirodha upadana,nirodho fi..

164 Kimhi nu kho asati tanha na hoti kissa nirodha tanha,nirodho ti.

165 Kimhi nu kho asati vedand na hoti kissa nirodhd vedana,nirodho 'ti.

16 Kimhi nu kho asati phasso na hoti kissa nirodhd phassa,nirodho ti. ..
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Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there are no 6 sense-bases, indeed, there is no contact; with the end of the 6 sense-bases, there
is the end of contact!” (Salayatane kho asati phasso na hoti salayatana,nirodhd phassa,nirodho 'ti.)

(8) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, are there no 6 sense-bases? With the end of what, is there the end of the 6
sense-bases?’'®’

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there are no name-and-form, indeed, there are no 6 sense-bases; with the end of name-and-
form, there is the end of the 6 sense-bases!” (Nama,ripe kho asati saldyatanam na hoti nama.ripa,niro-
dha salayatana,nirodho 'ti.)

(9) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, are there no name-and-form? With the end of what, is there the end of name-
and-form?’'®

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there are no consciousmess, indeed, there are no name-and-form; with the end of conscious-
ness, there is the end of name-and-form!” (Visiriane kho asati nama,riipam na hoti, vifiiniana, nirodha
nama,ripa,nirodho ti.)

(10) Then, bhikshus, this occurred to the bodhisattva Vipasst:

‘When what exists not, is there no consciousness? With the end of what, is there the end of
consciousness?’'®

Then, bhikshus, there is the realization through wisdom on account of the bodhisattva Vipassi’s wise
attention:

‘When there are no name-and-form, indeed, there is no consciousness; with the end name-and-form,
there is the end of consciousness!” (Nama,riipe kho asati vifinanam na hoti nama.ripa,nirodhd viniana, -
nirodho’ti.)

The 10-link dependent ending
2.21 Then, bhikshus, it occurred to the bodhisattva VipassT:
‘I’ve indeed realized this path of self-awakening (through insight),

[THE LOOP IS BROKEN:]

179 135] that is to say,

with the ending of name-and-form,

there is the ending of consciousness; nama,ripa,nirodha vinnana,nirodho
with the ending of consciousness,

there is the ending of name-and-form; vinnana,nirodha nama, ripa,nirodho
with the ending of name-and-form,

there is the ending of the 6 sense-bases; nama,ripa,nirodhd sal-ayatana,nirodho
with the ending of the 6 sense-bases,

there is the ending of contact; sal-ayatana,nirodhd  phassa,nirodho
with the ending of contact,

there is the ending of feeling; phassa,nirodha vedand,nirodho
with the ending of feeling,

there is the ending of craving; vedand,nirodha tanha,nirodho
with the ending of craving,

there is the ending of clinging; tanha,nirodha updadana,nirodho

Y7 Kimhi nu kho asati saldyatanarm na hoti kissa nirodha salayatana,nirodho 'ti.

168 Kimhi nu kho asati nama, riipam na hoti kissa nirodhd nama.riipa,nirodho ’ti.

19 Kimhi nu kho asati vifiianam na hoti kissa nirodha viiiiianan,irodho ti.

""" Adhigato kho mydyar [Ee inserts vipassana-lmaggo sambodhaya [Ee has bodhaya).
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with the ending of clinging,
there is the ending of existence; upadana,nirodhd bhava,nirodho

with the ending of existence,
there is the ending of birth; bhava, nirodha jati,nirodho

with the ending of birth, decay and death, jati, nirodhd jara,maranam
sorrow, lamentation, physical soka,parideva,dukkha,-
suffering, mental suffering, domanass 'updayassa
despair end. nirujjhanti

Such is the arising evam etassa kevalassa dukkha-k khandhassa
of this whole mass of suffering. nirodho hoti

171

2.21.2 “Ending, ending” (nirodha)—thus, bhikshus, regarding what are unheard before, = there
arose in me vision [the eye], there arose knowledge, there arose wisdom, there arose insight, there arose
light.

The 5 aggregates of clinging
2.22 Then, bhikshus, the bodhisattva Vipassi, in due course, dwelled contemplating on the rise and
fall in the 5 aggregates of clinging, thus:'”

‘Such is forms; such is the arising of form; such is the passing away of form."”
Such is feeling; such is the arising of feeling; such is the passing away of feeling.
Such is perception; such is the arising of perception; such is the passing away of perception.
Such are formations;  such is the arising of formations; such is the passing away of formations.

Such is consciousness; such is the arising of consciousness; such is the passing away of consciousness.’
2.22.2 So he dwelled contemplating on the rise and fall in the 5 aggregates of clinging. In no long
time at all, his mind, free of clinging, is liberated from the mental influxes.'”*

[The 2™ recital (dutiya bhanavara) is concluded.]'”

(4) THE “HESITATION” CHAPTER'"

Vipassi’s “hesitation”!”’

3.1 [Be §64] Then, bhikshus, it occurred to the Blessed One, Vipassi, the arhat, fully self-awakened: 178
‘Now, to whom should I teach the Dharma?’
3.1.2 Then, bhikshus, it occurred to the Blessed One, Vipassi, the arhat, [36] fully self-awakened:
‘This Dharma that I have realized is deep, hard to see, hard to understand,

peaceful, sublime, unattainable through discursive thought (or logic),'”

! “Things unheard before,” ananussutesu dhammesu. See §2.20 ..

172 For an introd to the 5 aggregates (paiica-k,khandha), see (Dve) Khandha S (S 22.48), SD 17.1a & Abhijana S
(S 22.24), SD 17.1b. For detailed studies, see SD 17.

' Iti riapam iti ripassa samudayo iti riipassa atthangamo.

"4 Tussa paricasu upadana-k,khandhesu udaya-b,baydnupassino viharato na cirass’eva anupadaya asavehi
cittam vimuccati. On the influxes (@sava), see §1.10(1) n.

175 On the bhanavara, see n at the start of the translation [before §1.1].

176 This subheading is inserted by the translator. See prec n.

"7 Be has the subheading brahma,ydacana, katha (“talk on Brahma’s supplication”) here [§§3.1-3.11], but properly
it should be at the head of §3.3. From here, §3.1 (VipassT’s reflection on the Dharma’s depth), until §3.7 (Brahma,
gratified, disappears), parallels occur in Ariya Pariyesana S (M 26,19.1-21.6), SD 1.11, Ayacana S (S 6.1), SD
12.2, Mv 5 (V 1:4-7) & Myst 3:314-319 (Mvst:J 3:302-309). Comy assign this event to the 8" week after the awak-
ening (DA 2:463; SA 1:195; J 81; BA 13, 291).

'8 This is the first time in this Sutta, Vipass is addressed so, as one fully awakened.
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subtle, to be experienced [to be felt] by the wise. '™
3.1.3 But this generation revels in attachment, delights in attachment, rejoices in attachment.
For such a generation, revelling in attachment, delighting in attachment, rejoicing in attachment,
this state is hard to see, that is to say, specific conditionality'®* and dependent arising.'*
3.1.4 And this state is too hard to see, that is to say,

181

184

the stilling of all formations, sabba,sankhara,samatha
the giving up of all acquisitions, sabbiipadhi,painissagga'>
the destruction of craving, tanha-k,khaya
fading away (of lust), viraga'®
cessation (of suffering), nirodha
nirvana. nibbana

3.1.5 And if I were to teach the Dharma, and if others would not understand me, that would be tire-
some and troubling for me.’

The “Dharma’s depth” verses (1)

3.2 [Be §65] Thereupon, bhikshus, these stanzas unheard before, ' arose spontaneously'®® to the
Blessed One, Vipassi, the arhat, fully self-awakened:'*

' Atakkédvacaro = na + takka + avacara, lit “not in the sphere of discursive thought (or logic)” (V 1:4 = D 2:36
=37=M1:167=S 1:136 # M 1:487 = 2:172; A 2:289; D 1:12; It 37). For comy (DA 1:99 £, 2:464) on this term
and others in the passage, see SD 25.3 (28.1).

'8 The full sentence: Dhammo gambhiro duddaso duranubodho santo panito atakkdvacaro nipuno pandita, -
vedaniyo. On the significance of vedaniya as “to be felt,” meaning to be experienced directly, see The Buddha
discovered dhyana, SD 33.1b (6.5.2); also Reflection, “To live is to feel,” R89, 2007.

181 «Attachment,” dlaya, ie worldly attachment, sensuality, “worldliness” (M:NB 1218 n306). The word has a
wide range of meanings: 1 (a) house, dwelling, habitat, household, a built structure; (b) nest, lair, perch, shelter; (c)
abode, seat, place of rest, resort, haven, repository; (d) domain, field of activity, sphere; 2 (a) liking, inclination,
attachment, fondness for, partiality towards; (b) affection, love; (c) (as a metaphysical concept) desire, yearning,
clinging, sensual attachment (= tanha); (d) thought preparatory to a decision (regarding the vassa), the decision
itself; (3) feint, pretence, ruse, dissimulation, impersonation (CPD). MA: The term denotes both sense-pleasures and
the thoughts of craving concerned with them (MA 2:174 f). SA explains alaya objectively as the 5 cords of sensual
pleasure (parica kama,guna) [SD 8.7 (2)]. They are called “attachment” because they attach themselves to these 5
cords of sensual pleasure. Subjectively, alaya refers to the 108 mental investigations driven by craving (tanha,vicar-
itani) [A 2:212 f], and it is these that attach themselves to their objects. (SA 1:195)

182 «Specific conditionality,” idap,paccayatd, ie causal relationship, shows how one thing is related to another,
thus: “When this, is that is; when this arises, that arises. When this is not, that is not; when this ceases, that ceases”
(M 3:63; S 2:28, 95). See also V 1:5; D 1:85, 2:55; M 1:262; S 2:25, 5:71. See Dependent arising, SD 5.16 (6).

'8 “Dependent arising,” paticca,samuppada is a formulation of the complex interdependent working of all mental
and physical phenomena revealing how they inherently lacks any permanent entity or atta. See Dependent arising,
SD 5.16.

18 Sabba,sankhara,samatha: D 14,3.1/2:36; M 26,19/1:167; S 6.1/1:136, 22.90/3:133; A 3.32,1/1:133. “Forma-
tions,” sarnkhara, here meaning the active aspect of “forming” actions (karma) through body, speech and mind, be-
ing either wholesome or unwholesome (S 12.1, 7). Nyanatiloka uses the neologism ‘“karma-formations” to specific-
ally refer to this aspect of sarikhara, otherwise a word that is polysemic and profound. Sometimes the term abhisan-
khara is used here (D 3:217; M 1:297; S 12.51; A 1:112). See BDict: sankhara.

185 «Acquisitions,” upadhi, see n4.

18 «Fading away,” virdga, also tr as “dispassion.”

87 Pubbe assuta,pubba, lit “unheard of before, before.” See Oskar Von Hiniiber, “Anacchariya pubbe assutapub-
ba” in Selected Papers on Pali Studies, Oxford: PTS, 1994:17-24, where he contends that anacchariyd represents
Skt *an-aksar-ika, but, retorts Bodhi, “his argument rests on the assumption that pubbe assutapubba would be a re-
dundancy, and therefore pubbe must be taken in apposition to the preceding anacchariya. This assumption, how-
ever, is contradicted by D 1:184,27-29, where we find pubbe...sutapubba as one block. Interestingly, no correspond-
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3.2.2  Ihave discovered the Dharma with difficulty: Kicchena me adhigatam

enough with declaring it! halam dani pakasitum

Not easily understood [awakened to] it is ndyam dhammo susambudho

by those lost in lust and hate. raga,dosa,paretehi [3.5.1]
3.2.3 "It goes against the current, abstruse, Patisota,gamim nipunam

profound, hard to see, subtle— gambhiram duddasam anum

those dyed in lust will not see it, raga,rattd na dakkhanti

nor those shrouded in massive darkness."" tamo,khandhena avuta ’'ti [3.5.2]

3.2.4 "*Thinking thus, bhikshus, the mind of the Blessed One, Vipassi. the arhat, fully self-awakened,
inclined to living at ease,'” rather than teaching the Dharma.'”*

MAHA BRAHMA

Maha Brahma’s supplication (1) §3.28]

3.3 [Be §66] Then, bhikshus, Maha Brahma,'*” having known with his own mind the reflection in the
mind of the Blessed One, Vipassi, the arhat, the fully self-awakened, |37] thought:

‘Alas, the world is lost! Alas, the world is destroyed, now that the mind of the Tathagata, the arhat,
the fully self-awakened, inclines to living at ease, not to teaching Dharma!”'*

ing word is to be found in the Maha,vastu and Lalita,vistara versions of the same incident.” (S:B 431 n365; citations
normalized). See foll n.

88 PTS acchariya; prob wr for anacchariya (Be Ce Se), lit “not wonderful,” ie appearing quite naturally or spon-
taneously (CPD) (D 2: 93 =S 5:259; M 3:121; A 4:211; J 3:70, 406, 4:153, 6:220; cf V 2:17; S 4:301). For the tr
here I am guided by the context of Ariya Pariyesana S (M 26,19/1:168), where the reading is anacchariya, and
where the Buddha himself is the narrator: he is more likely to have said that the stanzas are “spontaneous” rather
than “marvellous.” Although the Commentators seem to take anacchariyd as deriving from acchariya, most transla-
tors render it as “spontaneously,” apparently invoking acchara, “moment.” Buddhaghosa glosses anacchariya as
anu-acchariya, “repeatedly or following acchariya” (VA 1:133; SA 1:196). For SA Porana Tika gloss and further
comments, see S:B 431 n 365. Also D:RD 2:30 n2, a comparative religion n. See prev n.

1% Our Buddha Gotama speaks these same words here in Ariya Pariyesana S (M 26,19.5/1:168), SD 1.11; V
1:7.4.

190 This verse recurs at Mv 1.5.3 (V 1:5%), SD 12.1 (2.1) = Maha’padana S (D 14,3.2.3/2:36, Vipassi Buddha),
SD 49.8 = Ariya Pariyesana S (M 26,19.7/1:168), SD 1.11 = Ayacana S (S 6.1/1:136), SD 12.2; Mvst 3:315.

1 “Shrouded ... in darkness,” tamo-k,khandhena avata, lit “blocked by the aggregates of darkness,” viz ignorance
and its fruits. V 1:4 =M 1:169 = S 1:136; D 2:37 Vipassi Buddha; Mvst 3:315.

2 Itiha bhikkhave vipassissa bhagavato arahato samma,sambuddhassa patisaiicikkhato appossukkataya cittarm
nami, no dhamma,desandya.

193 “Inclined to living at ease,” appossukkataya = appa (“little”) + ussukka (“striving for””), meaning “little zeal”;
ie “careless, unconcerned; living at ease, inactive.” Only after awakening does he fully realize the weight of defile-
ments in people’s minds and of the Dharma’s profundity: see (2.3.2.3).

19 Comy asks why, when the Bodhisattva had long ago made an aspiration to reach Buddhahood in order to liber-
ate others, is he now inclined towards inaction. It then explains that it is only after reaching awakening does he fully
realize the power of defilements in people’s minds and of the Dharma’s profundity. Furthermore, says Comy, he
wants Brahma to entreat him to teach so that beings who venerated Brahma would recognize the Dharma’s value
and desire to listen to it (MA 2:176 f). For a fuller discussion, see Why the Buddha “hesitated” to teach? SD 12.1.

15 Throughout Maha’padana S, he is referred to simply as maha,brahma, whereas in the parallel passages in
Ariya Pariyesana S (M 26), SD 1.11, Bodhi Raja,kumara S (M 85), SD 55.2, Brahméyacana S (S 6.1), SD 12.2,
and Vinaya (V 1:4-7), he is called brahma sahampati. Comy notes that although he is referred to as one among the
Brahmas, he is to be understood as the “chief Maha Brahma in this universe” (imasmim cakkavale jetthaka,maha,-
brahmd eso’ti, DA 2:497). This may attest to the fact that Maha’padana S is prob older than these texts [14.2].

1% In Mahavastu account, the deity who approaches the Buddha is simply referred to only as Maha Brahma, and
is acompanied by many other gods, incl Sakra. On Brahma’s role in the Buddha story, see (14).
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3.3.2 Then, bhikshus, just as a strong man would stretch forth his bent arm, or bend back his stretch-
ed arm, Maha Brahma disappeared from the Brahma world and reappeared before the Blessed One,
Vipassi, the arhat, fully self-awakened.

3.3.3 Then, Maha Brahma, having arranged his upper robe on one shoulder, knelt down on his right
knee on the ground, raised his palms lotus-wise towards the Blessed One, Vipassi, the arhat, fully self-
awakened, and said this to him:

‘Bhante, let the Blessed One teach the Dharma! Let the Wellfarer [Sugata] teach the Dharma!

There are beings with little dust in their eyes who are falling away through not hearing the Dharma.
There will be those who will understand the Dharma.”"”’

3.4 [Be §67] When this was said, bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened,
said this to Maha Brahma:

‘It did occur to me, Brahma, “Now, to whom should I teach the Dharma?”” [§3.1.1]

3.4.1 Then, bhikshus, it occurred to me:

“This Dharma that I have realized is deep, hard to see, hard to understand,

peaceful, sublime, unattainable through discursive thought (or logic),
subtle, to be experienced [to be felt] by the wise.

3.4.2 But this generation revels in attachment, delights in attachment, rejoices in attachment.'*®

For such a generation, revelling in attachment, delighting in attachment, rejoicing in attachment,

this state is hard to see, that is to say, specific conditionality and dependent arising.

3.4.3 And this state is too hard to see, that is to say,

the stilling of all formations,
the giving up of all acquisitions,
the destruction of craving,
fading away (of lust),
cessation (of suffering),
nirvana.

3.4.4 If I were to teach the Dharma, and if others would not understand me, that would be tiresome
and troubling for me.’

The “Dharma’s depth” verses (2)

3.5'% Thereupon, [38] Brahma, these stanzas unheard before,”” arose spontaneously201 to me:**”

3.5.1 [ have discovered the Dharma with difficulty: enough with declaring it!

Not easily understood [awakened to] it is by those lost in lust and hate. [=§3.2.2]
3.5.2 It goes against the current, abstruse, profound, hard to see, subtle—
those dyed in lust will not see it, nor those shrouded in massive darkness.*
[=§3.2.3]

3.5.3 Thinking thus, Brahma, my mind inclined to living at ease, rather than teaching the Dharma. [=
§3.2.4]

7 Desetu bhante bhagava dhammarn desetu sugato dhammari. Santi sattd appa,raj ‘akkha,jatika, assavanatd
dhammassa parihdyanti. Bhavissanti dhammassa anfiataro’ti. Ariya Pariyesana S (M 26) inserts here Brahma’s 3
verses describing the religious state of Magadha, and imploring the Buddha to teach (M 26,20.5), SD 1.11. Then, it
continues, as here, with the parable of the lotus pond [§3.8].

198 «Attachment,” alaya, ie worldly attachment, sensuality, worldliness: see §3.1.3 n at “attachment.”

1% From hereon, the numbering differs from Ee.

200 pybbe assuta, pubba, lit “unheard of before, before’: see §3.2 ad loc n.

2V PTS acchariya; prob wr for anacchariya (Be Ce Se), lit “not wonderful,” ie appearing quite naturally or spon-
taneously: see §3.2 ad loc n..

292 Reprise of §§3.2.2-3.2.3, where see nn. Vipassi Buddha (here); V 1:4 =M 1:169 = S 1:136; Myst 3:315.

293 “Shrouded in massive darkness,” tamo-k,khandhena avata, lit “blocked by the aggregates of darkness.” See
§3.2.3dn.
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3.6 [Be §68; Ee §3.5] For the second time, bhikshus, Maha Brahma said this to the Blessed One, Vipassi,
the arhat, fully self-awakened.:

‘Bhante, let the Blessed One teach the Dharma! Let the Wellfarer [Sugata] teach the Dharma!

There are beings with little dust in their eyes who are falling away through not hearing the Dharma.
There will be those who will understand the Dharma.’ [§3.3.2]

3.7 [Ee §3.6] For the third time, bhikshus, Maha Brahma said this to the Blessed One, Vipassi, the
arhat, fully self-awakened.:

‘Bhante, let the Blessed One, teach the Dharma! Let the Wellfarer [Sugata] teach the Dharma!

There are beings with little dust in their eyes who are falling away through not hearing the Dharma.
There will be those who will understand the Dharma.’

The lotus pond
3.8 [Be §69] Then, bhikshus, heeding Brahma’s plea, and out of compassion for beings, the Blessed
One, Vipassi, the arhat, fully self-awakened, surveyed the world with the buddha-eye.**!
3.8.2 Surveying the world with the buddha-eye, bhikshus, the Blessed One, Vipassi, the arhat, fully
self-awakened, saw beings
with little dust in their eyes and beings with much dust in their eyes,
the keen and the dull,
the good and the bad,*”
those easy to teach and those hard to teach,
some who live seeing fear in blame (in wrongdoing) and in the hereafter.**
3.8.3 Bhikshus, just as in a lotus pond of blue or white or red lotuses,*”’
some lotuses might be born in the water,
grow in the water, and thrive while submerged in the water, without rising out of the water;
some lotuses might be born in the water,
grow up in the water, and stand up at an even level with the water;
some lotuses might be born in the water and grow up in the water, [39]
but would rise up from the water and stand up in the water without being soiled by the water—
3.8.4 so, too, bhikshus, surveying the world with the buddha-eye, I saw beings
with little dust in their eyes and beings with much dust in their eyes,
the keen and the dull, the good and the bad,
those easy to teach and those hard to teach,
some who live seeing fear in blame (in wrongdoing) and in the hereafter.
3.9 [Ee 3.7] Then, bhikshus, Maha Brahma, knowing the mind of the Blessed One, Vipassi, the arhat,
fully self-awakened, addressed the Blessed One, Vipassi, the arhat, fully self-awakened, in verse:

204 «“The buddha-eye,” buddha,cakkhu, which refers to the Buddha’s omniscience: see Kannaka-t,thala S (M 90/-
2:125-133), SD 10.8 (2) & Sandaka S (M 76), SD 35.7. On the 5 eyes, see §3.9.2c n.

205 «The good and the bad,” svakare dvakare = su + akara, du + akara, lit “those with good nature, those with
evil nature.”

2% «Seeing blame. ..the hereafter,” paraloka,vajja,bhaya,dassavino (pl), an ambiguous cpd. M:NB 261 (Ariya
Pariyesana S, M 26.21/1:169) tr as “seeing fear in blame and in the other world,” which agrees well with Comys,
which resolve it as paralokari ¢ 'eva vajjaii ca bhayato passanti (MA 2:179; SA 1:200). Bodhi, however, notes that
at Dh 317 f bhaya and vajja are treated as parallel terms, which suggests that the cpd should be resolved as paraloke
vajjaii ¢ 'eva bhayaii ca passanti. (S:B 433 n371). In fact, it is obvious that the two terms are allusions to “moral
shame” (hiri) and “moral fear” (ottappa) respectively.

27 Uppala (Skt utpala), paduma (Skt padma) and pundarika respectively. On the image of sages who are free of
defilements like lotus leaves on which water does not stick, but run off, see eg Sn 71, 213, 547, 845. See also Chan-
dogya Upanisad, where one who “knows Brahman” (the cosmic essence) is like a lotus leaf, undefiled by the world
(ChU 4.14.1, tr Olivelle, The Early Upanisads, Oxford, 1998:225).
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[BRAHMA’S SUPPLICATION VERSES]*®

3.9.2*° Sele yatha pabbata,muddhani-t,thito’"’ Just as one standing on a mountain peak
yathapi passe janatam samantato might see the people all around,
tathiipamam dhamma,mayam sumedha even so, O wise one, O universal eye,”"'
pasadam aruyha samanta,cakkhu. ascend to the palace, made of Dharma!
Sok’avatinnam’"’ janatam apeta,soko May he consider mankind, sunk in sorrow,
avekkhassu’"” jati jarabhibhiitarm overcome by birth and decay!

3.9.3%" Utthehi vira vijita,sangama, Arise, hero! Victor in battle!
sattha,vaha anana vicara loke. Caravan leader, debt-free one, wander in the world!
Desassu’” bhagava dhammarn Teach the Dharma, O blessed lord!
anfiataro bhavissantiti. There will be those who will understand.*'®

3.10 Then, bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened, addressed Maha
Brahma in verse:

[THE “OPEN-DOOR” VERSE]*"

Aparutd tesam amatassa dvara Open to them are the doors to the Deathfree,”'® (O Brahma),
ye sotavanto pamusicantu saddham for those with ears, let them declare [ascertain] their faith!*"
vihimsa,sannt pagunam na bhasim Perceiving trouble [unease], I did not speak

dhammam panitam manujesu brahme the refined, sublime Dharma among humans, O Brahma.**

%8 These 2 verses (Brahma’s supplication) recur, headed by the “Magadha” verse, in Ariya Pariyesana S (M 26,-
21/1:169; MA 204 = T765.4, with additional 1* verse), Bodhi Raja,kumara S (M 85,45/2:93, quoting M 26,21);
Ayacana S (S 6.1,13/1:138), BA 18. In M 85, these 2 verses come immediately after the lotus parable. In S 6.1 and
Vinaya, they are preceded by the “Magadha verse,” all of which are uttered immediately after Brahma’s supplica-
tion (S 6.1,9; Mv 1.4.7@ V 1:51).

299 This verse recurs in Vitakka S (It 2.2.1/33), SD 63.12, spoken by Gotama Buddha. See prec n.

20 Muddhanitthito resolved as muddhani (loc, “top, peak, summit”) (Sn 689c, 987c || 682c) + thita (“standing”).

211 «“The 5 eyes” (cakkhu). The buddha eye (buddha,cakkhu) is a name for the knowledge of the degrees of matur-
ity in the faculties of being (indriya,paropariyatta,iagna) and the knowledge of the dispositions and latent tendencies
of beings (@saydnusaya,iiana). The “knowledge of omniscience” is called the universal eye (samanta,cakkhu) (S
559d%*): see Kannaka-t,thala S (M 90/2:125-133), SD 10.8 (2) & Sandaka S (M 76), SD 35.7. The knowledge of
the 3 lower paths is called the Dharma eye or “Dharma vision” (dhamma,cakkhu). Together with the divine eye or
clairvoyance (dibba,cakkhu) (S 6.5/1:145, 12.70/2:121 f) and the physical eye (marisa, cakkhu), these make up the
“5 eyes” of the Buddha (Nc 235; SA 1:200). See Miracles, SD 27.5a (5.4.1).

22 ge sokavakinnam (wr). “Sunk in sorrow,” sokdvatinna = soka (“sorrow”) + avatinna (“fallen into,” past part of
avatarati, “descend into, dive into”). Cf vl sokdnutinno (S 1:123,1). Previous trs seemed to have misread this word.

23 gvekkhassu, “may he consider,” imper 2 sg med (Sn 1119 = Ap 488,5; V 1:61* = D 2:39,14* = M 1:168,34* =
S 1:137,36%): see CPD sv avekkhari.

214 This verse recurs, attr to Brahma Sahampati, in Buddha Vandana S (S 11.17/1:234), SD 86.1 = Brahmayaca-
na S (S 6.1/1:137: v560), SD 12.2.

1 Ee Se desetu.

20V 1:4-7; M 1:167-69; S 1:136-39; D 2:36-40 Vipassi Buddha; Mvst 3:314-19; cf S 1:234.

7 On this verse, see SD 12.2 (3).

*8 “The doors to the Death-free” (amatassa dvara) = the noble path (ariya,magga) (VA 963). The phrase recurs
in Ariya Pariyesana S (M 26,21.5), SD 1.11, and a closing verse of Ciila Gopalaka S (M 34,14/1:227,11* = ari-
ya,magga, comy); also at S 2:43,22 =458 = 58,24 = 90,11. For other refs, see CPD: a-mata-dvara. On tr of amata,
see M 26,18.4n (SD 1.11).

1% See (2.3.7.1).

2% This verse: BHS: apavrtar me amrtasya dvaran | brahmeti bhagavantam ye Srotukama | sraddharnm pramum-
cantu vihetha,samjiiam || vihetha,samjiio praguno abhiisi | dharmo asuddho magadhesu pirvam || (Mvst 3:319,
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3.11 Then, bhikshus, Maha Brahma, thought:

‘There is consent by the Blessed One for the teaching of the Dharma,

and, after saluting the Blessed One, Vipassi, [40] the arhat, fully self-awakened, having circumambu-
lated him rightwise,” disappeared right there.”*

5221

(5) THE TEACHING CHAPTER

224

Vipasst’s 2 chief disciples

3.12 [Be §72; Ee §3.8] Then, bhikshus, it occurred to the Blessed One, Vipassi, the arhat, fully self-
awakened.:

‘Now, to whom shall I first teach the Dharma? Who would quickly understand the Dharma?’

3.12.2 Then, bhikshus, it occurred to the Blessed One, Vipassi, the arhat, fully self-awakened:

“This royal prince, Khanda, and the purohit’s son, Tissa,”* living in the royal city of Bandhumati,
are learned, mature,”® wise, who have, for a long time, little dust in their eyes.*’

3.12.3 What now if I were to first teach the Dharma to Khanda the royal prince and Tissa the puro-
hit’s son? They will quickly understand this Dharma.’

3.12.4 Then, bhikshus, just as a strong man would stretch forth his bent arm, or bend back his
stretched arm,

the Blessed One, Vipassi, the arhat, fully self-awakened, disappeared from the foot of the Bodhi tree,
and appeared in the Khema deer park,”*® outside the royal city of Bandhumati.

3.13 [Ee §3.9] Then, bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened, addressed the
park warden:

‘Come, my good park warden, go into the royal city of Bandhumati and say to Khanda the royal
prince and Tissa the purohit’s son, thus:

Senart). BHSD: sv vihetha, however, says that Senart’s text is “very corrupt” (Edgerton 1953: 50). For a detailed
study, see SD 12.2 (3).

21 Katavakaso kho 'mhi bhagavata dhamma,desandya, free tr: “The Blessed One has consented to the teaching of
the Dharma!” Here bhagavato (dat, gen) at S 1:138 (PTS 1884) appears to be wr. In Ariya Pariyesana S (M 26.21/-
1:169), M:NB (similarly at V:H 4:10) has “I have created the opportunity for the Blessed One to teach the Dham-
ma.” CPD: katdvakdasa, however, remarks that this rendition is “both grammatically impossible and contextually
unlikely; the reading bhagavato at S 1:138,26, however, would seem to represent a reinterpretation of the clause
supporting the traditional interpretation of the passage, unless the gen is taken as the gen of the agent to be construed
with katdvakdaso.” CPD cites Mahavastu, bhagavata mahabrahmane avakase krte (Mvst 3:319), “which would
seem to support the interpretation suggested above.” (CPD: katavakasa)

222 “Having circumambulated him rightwise,” padakkhinam katva (V 1:7; M 1:170; S 1:138; D 2:39 Vipassi Bud-
dha; Mvst 3:318; cf. S:B 1:233 n372; also Sn 1146c¢). This is an ancient Indian way of showing religious respect to a
sacred person or object, ie, by walking reverentially and reflectively sunwise around it, usu thrice. Just as the planets
revolve around the sun, the giver or light and life, the Buddha is the “kinsman of the sun” (adicca, bandhu), whose
life and teaching give us spiritual light and life (V 2:296,17* = A 2:54,8%; D 2:287,21, 3:197,14%; S 1:192,6* = Tha
1237d; Sn 915a): see CPD: adicca-bandhu.

2 We see here an existential role-reversal of the God-religion, where instead of man supplicating God for guid-
ance and succour, here it is the High God himself who comes down from his heaven to supplicate the Buddha to
declare the Dharma for the world’s good. See [14.2].

224 Be has the title “the pair of chief disciples” (agga,savaka,yuga) [§3.13-3.17].

2 Khandho ca rdja,putto tisso ca purohita,putto. A purohit (purohita) is the head priest or chaplain (a brahmin)
of the royal household. Often, he also acts as a sort of royal prime minister (D 1:138; J 1:210, 5:127 wife as brahma-
ni; Pug 56 brahmana ~; Miln 241, 343 dhamma,nagare ~; PvA 74).

28 Viyatta (Skt vyakta), clever, mature, experienced, accomplished: vi + yatta (past part of VANJ, to anoint (D 2:-
104 =A4.310=S 5:260 = U 63). Opp: aviyatta (D 2:342,1-15; S 4:380,23; A 3:258,5; V 1:171,12).

27 “Intelligent ... little dust in their eyes,” pandita viyatta medhavino digharattam appa,raj akkha,jatika.

2% According to Comy, at that time the deer park at Isipatana, outside Benares, was called the Khema deer park.
As an adj, khema means “safe, secure” (DA 2:471).
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“Bhantes, the Blessed One, Vipassi, the arhat, fully self-awakened, has arrived in the royal capital of
Bandhumati, and resides in the Khema deer park. He wishes to see you.””

3.13.2 “Yes, bhante,” replied the park warden to the Blessed One, Vipassi, the arhat, fully self-
awakened. Having gone into the royal city of Bandhumati, he says to Khanda the royal prince and Tissa
the purohit’s son:

“Bhantes, the Blessed One, Vipassi, the arhat, fully self-awakened, has arrived in the royal capital of
Bandhumati, and resides in the Khema deer-park. He wishes to see you.”

3.14 [Ee §3.10] Then, bhikshus, Khanda the royal prince and Tissa [41] the purohit’s son, having had
fine carriages made ready, mounted them, and drove out of the royal city of BandhumatT.

They proceed to the Khema deer park, going as far as the carriage path went. Then, getting down
from the carriages, they went, on foot, up to the Blessed One, Vipassi, the arhat, fully self-awakened.
They saluted him and then sat down at one side.

The progressive talk*
3.15 [Ee §3.11] The Blessed One, Vipassi, the arhat, fully self-awakened, gave them a progressive
talk™’—that is to say, he spoke

on giving, dana
on moral virtue and stla
on the heavens, sagga
and proclaimed the danger, vanity and disadvantage of sensual pleasures, kam adinava
and the advantage of renunciation. nekkhamm’anisamsa

3.15.2 THE 4 NOBLE TRUTHS. When the Blessed One, Vipassi, the arhat, fully self-awakened, perceiv-
ed that their minds were ready, pliant, hindrance-free, elevated and lucid,
then, he explained to them the teaching peculiar to the Buddhas,”' that is to say, suffering, its aris-
ing, its ending, and the path.>*
3.15.3 THE DHARMA-EYE
And just as a clean cloth, with all its stains removed, would take dye wel
even so, in Khanda the royal prince and Tissa the purohit’s son, while sitting right there,
there arose the dust-free stainless Dharma-eye [vision of truth],”** thus:
“All that is of the nature of arising is of the nature of ending.””’
(Yam kifici samudaya,dhammam sabbantam nirodha,dhamman’ti)
3.16 [Ee §12] STREAMWINNING “Having seen the Dharma” pericope
Then, Khanda the royal prince and Tissa the purohit’s son,
having seen the Dharma [the truth],*
having mastered the Dharma,
having known the Dharma,

233
L,

229 This is the “progressive talk” (Gnupubbi,kathd) pericope [very often spelt anupubbi-]: see (7.3).

239 See SD 21.6 esp (1); SD 46.1 (4.1); SD 30.8 (3.4.2): Skillful means of speech.

B Buddhanam samukkamsika dhamma,desand. This is an occasion when the Buddha teaches the 4 noble truths
directly to the laity: see (7.3).

22 This is stock: V 1:15, 2:156, 192; D 1:110, 148, 2:41; M 1:379; A 3:184, 4:186, 209; U 49.

23 Seyyatha pi nama suddharm vattham apagata,kalakam sammad eva rajanar patoganheyya. See Vatthiipama
S (M 7,2/1:36), SD 28.12.

2% Evam eva khandassa ca rdja,puttassa tissassa ca purohita, puttassa tasmir yeva asane virajam vita,malam
dhamma,cakkhum udapadi. On the Dharma-eye, see (7.4).

235 This Dharma-eve (dhamma,cakkhu) pericope is part of the “progressive talk” (anupubbi,katha) pericope: see n
above [§1.35].

¢ “The Dharma [the truth]” (dhamma) here refers to the 4 noble truths. Having seen the truth for himself, he cuts
off the fetter of doubt and now has “the noble and liberating view that accordingly leads the practitioner to the com-
plete destruction of suffering” (ya 'vam ditthi ariya niyyanika niyyati tak,karassa samma,dukkha-k khayaya, Kesam-
biya S, M 48,7/1:322)
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having found a fully firm footing in the Dharma,
having crossed over doubt,
having cleared away uncertainty,
having won moral courage, independent of others, in the Teacher’s Teaching, >’
said this to the Blessed One:

3.16.2 “Excellent, bhante! Excellent, bhante! Just as if one were to place upright what had been
overturned, or were to reveal what was hidden, or were to show the way to one who was lost, or were to
hold up a lamp in the dark so that those with eyes could see forms, in the same way the Blessed One has,
in numerous ways, made clear the Dharma.

The awakening of Khanda and Tissa

3.16.3 REFUGE-GOING & GOING FORTH. We, bhante, go to the Blessed One [42] as refuge, and to the
Dharma, too.”*

May we, bhante, receive the going-forth before the Blessed One; may we receive the ordination

3.17 [Ee §3.13] ADMISSION. Bhikshus, Khanda the royal prince and Tissa the purohit’s son received
the going-forth and the ordination from the Blessed One, Vipassi, the arhat, the fully self-awakened.

3.17.2 INSTRUCTIONS. The Blessed One, Vipassi, the arhat, the fully self-awakened, instructed,
inspired, roused and gladdened them. He proclaimed the vanity, defilement and disadvantage of forma-
tions, and the advantage in nirvana.>*

3.17.3 AWAKENING. Being instructed, inspired, roused and gladdened by the Dharma teaching of the
Blessed One, Vipassi, the arhat, fully self-awakened, their minds, in no long time, were, through non-
clinging, liberated from the influxes.*"'

r)”239

The awakening of the 84,000 (2)** [§2.16]

3.18 [Be §78; Ee §3.14] Now, bhikshus, a multitude of 84,000 living beings>* of the royal city of Ban-
dhu,matt heard thus:

‘It is said that the Blessed One, Vipassi, the arhat, fully self-awakened, has arrived at the royal city of
Bandhumati, and resides in the Khema deer park.

And it is said that Khanda the royal prince and Tissa the purohit’s son have shaven off their hair and
beard, donned the saffron robe, and gone forth from home into homelessness before the Blessed One,
Vipassi, the arhat, fully self-awakened.

3.18.2 Hearing this, it occurred to them:

““‘Surely, this is no ordinary teaching and discipline, no ordinary going-forth—that prince Vipassi has
shaven off hair and beard, donned the saffron robe, and gone forth from the house into homelessness!

If prince Vipassi should, having shaven off his hear and beard, and donning the saffron robe, go forth
from the house into homelessness—why then should not we, too?’

337 “Having seen the Dharma ... in the Teacher’s Teaching,” dittha,dhammo patta,dhammo vidita,dhammo pariyo-
galha,dhammo tinna,vicikiccho vigata,katham, katho vesarajja-p,patto apara-p,paccayo satthu,sasane. As in the
case of Yasa’s father (Mv 7.10c @ V 1:16), SD 11.2(7).

2% Note that Khanda and Tissa here go for the “2 refuges” [2.4.4]. For an explanation of refuge-going formula, see
SD 35.4a (Comy on §18).

% On the nature of ordination or admission in to the community, see (2.2).

0 Te vipasst bhagava arahar samma,sambuddho dhammiya kathaya sandassesi samadapesi samuttejesi sampa-
hamsesi, sankharanam adinavam okaram samkilesam nibbane [so Be Ce Ee; Ke Se nekkhamme] anisamsam
pakasesi.

! Tesam vipassing bhagavata arahatda samma,sambuddhena dhammiya kathaya sandassiyamananam samadapi-
yamananam samuttejiyamananam sampahamsiyamananam na,cirass eva anupdddya asavehi cittani vimuccimsu.
On the influxes (@sava), see see §1.10(1) n. On the awakening process, see (7.5.3).

%2 Be inserts the title “the going-forth of the multitude” (mahd,jana,kdaya pabbajja) [§§3.18-3.22].

3 Maha, Jana,kayocatu-r-asiti,pana,sahassani.
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3.18.3 So, bhikshus, this multitude of 84,000 living beings left the royal city of Bandhumati, and
headed for the Khema deer park. Having approached the Blessed One, Vipassi, the arhat, [43] fully self-
awakened, they sat down at one side.

3.19 [Ee 3.15] PROGRESSIVE TALK

The Blessed One, Vipassi, the arhat, fully self-awakened, gave them a progressive talk—that is to
say, he spoke***

on giving, on moral virtue and on the heavens
and proclaimed the danger, vanity and disadvantage of sensual pleasures,
and the advantage of renunciation.

3.19.2 When the Blessed One perceived that their minds were ready, pliant, hindrance-free, elevated
and lucid,

then, he explained to them the teaching peculiar to the Buddhas, that is to say, suffering, its arising,
its ending, and the path.

3.19.3 THE DHARMA-EYE

And just as a clean cloth, with all its stains removed, would take dye,

even so, in the 84,000 living beings, while seated right there,
arose the dust-free stainless Dharma-eye [vision of truth], thus:

“All that is of the nature of arising is of the nature of ending.”

3.20 [Ee §3.16] STREAMWINNING. The “having seen the Dharma” pericope.

Then, they,**

having seen the Dharma [the truth],
having mastered the Dharma,
having known the Dharma,
having found a fully firm footing in the Dharma,
having crossed over doubt,
having cleared away uncertainty,
having won moral courage, independent of others, in the Teacher’s Teaching,*"’
said this to the Blessed One:**

3.20.2 GOING FOR THE 2 REFUGES

“Excellent, bhante! Excellent, bhante!

Just as if one were to place upright what had been overturned, or

were to reveal what was hidden, or
were to show the way to one who was lost, or
were to hold up a lamp in the dark so that those with eyes could see forms,
in the same way the Blessed One has, in numerous ways, made clear the Dharma.

3.20.3 We, bhante, go to the Blessed One as refuge, and to the Dharma, t0o.%*

May we, bhante, receive the going-forth before the Blessed One; may we receive the ordination?”

3.21 [Ee 3.17] ADMISSION. Bhikshus, the 84,000 living beings received the going-forth and the
ordination from the Blessed One, Vipassi, the arhat, the fully self-awakened.

246

2% This “progressive talk” pericope [§3.20] recurs at §3.15, where see nn.

5 This “having seen the Dharma” (dittha,dhamma) pericope recurs above at §3.16, where see nn.

246 «The Dharma [the truth]” (dhamma) here refers to the 4 noble truths. See §3.16 n ad loc.

7 “Having seen the Dharma ... in the Teacher’s Teaching,” dittha,dhammo patta,dhammo vidita,dhammo pariyo-
galha,dhammo tinna,vicikiccho vigata,katham, katho vesarajja-p,patto apara-p,paccayo satthu,sasane. As at §3.16 +
n.

8 This passage [§3.20] recurs twice more: above, at §3.16 (Khanda & Tissa) & below, at §3.24.2 (the 84,000
renunciants). See §3.15 n.

** Be Ee Ke Ete mayari bhante bhagavantar saranar gacchama dhammaii ca. They go for refuge only in the 2
jewels, as there is no sangha of saints yet. (Ce Se add bhikkhu,sanghaii ca, which is unwarranted.) See §2.4.3.
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3.21.2 INSTRUCTIONS. The Blessed One, Vipassi, the arhat, the fully self-awakened, instructed,
inspired, roused and gladdened them. [44] He proclaimed the vanity, defilement and disadvantage of
formations, and the advantage in nirvana.”

3.22 ARHATHOOD OF THE 84,000 BEINGS

Being instructed, inspired, roused and gladdened by the Dharma teaching of the Blessed One, Vipas-
s, the arhat, fully self-awakened, their minds, in no long time, were, through non-clinging, liberated from
the influxes.”"

The return of the 84,000 renunciants**

3.23 [Be §82; Ee §3.18] Now, bhikshus, those 84,000 who have gone forth earlier on*’ heard:

‘The Blessed One, Vipassi, the arhat, fully self-awakened, has arrived at the royal city of Bandhuma-
t1, and is residing in the Khema deer park, and it is said that he will teach the Dharma.’

Then, bhikshus, these 84,000 renunciants headed for the royal city of Bandhumati, went to the Khema
deer park, and approached the Blessed One, Vipassi, the arhat, the fully self-awakened. They saluted him
and sat down at one side.

3.23.2 [Ee 3.19] PROGRESSIVE TALK

The Blessed One, Vipassi, the arhat, fully self-awakened, gave them a progressive talk—rhat is to
say, he spoke™’

on giving, on moral virtue and on the heavens
and proclaimed the danger, vanity and disadvantage of sensual pleasures,
and the advantage of renunciation.

3.23.3 THE 4 NOBLE TRUTHS. When the Blessed One perceived that their minds were ready, pliant,
hindrance-free, elevated and lucid,

then, he explained to them the teaching peculiar to the Buddhas, that is to say, suffering, its arising,
its ending, and the path.

3.23.4 THE DHARMA-EYE. And just as a clean cloth, with all its stains removed, would take dye,

even so, in the 84,000 living beings, while seated right there, arose the dust-free stainless Dharma-
eye [vision of truth], thus:

“All that is of the nature of arising is of the nature of ending.”

3.24 [Ee §3.20] STREAMWINNING “Having seen the Dharma” pericope

Then, they,255

having seen the Dharma [the truth],
having mastered the Dharma,
having known the Dharma,
having found a fully firm footing in the Dharma,
having crossed over doubt,

256

2 Te vipassi bhagava arahar samma,sambuddho dhammiya kathaya sandassesi samadapesi samuttejesi sampa-
hamsesi, sankharanam adinavarm okaram samkilesam nibbane [so Be Ce Ee; Ke Se nekkhamme] anisamsam
pakasesi.

31 Tesam vipassing bhagavata arahata samma,sambuddhena dhammiya kathdya sandassiyamananam samadapi-
yamananam samuttejiyamananam sampahamsiyamananam na,cirass’eva anupdddya asavehi cittani vimuccimsu.
On the influxes (asava), see see §1.10(1) n. With the arhathood of these 84,000 monks, there is the 3 jewel, the
noble sangha (ariya,sangha); hence, the 3 refuges (¢, sarana) [2.4.2]. On the awakening process, see (7.5.3).

2 Be here titles “the Dharma penetration of those who had gone forth earlier” (purima,pabbajjitanarm dhammd-
bhisamaya) [§§3.23-3.27]

3 Tani purimani catu-r-astti,pabbajita,sahassani. They go forth on hearing of Vipassi’s going-forth (§2.16), but
are then instructed by the bodhisattva VipassT to go on their own way (§2.17). Here, we see them returning to the
newly awakened Vipassi. As buddha, VipassT now admits them (on their request) into the community.

2% For details on this “progressive talk” pericope, see §3.15 n ad loc.

3 This “having seen the Dharma” (dittha,dhamma) [§3.24] recurs at §3.16 above, where see nn.

¢ “The Dharma [the truth]” (dhamma) here refers to the 4 noble truths. See §3.16 n ad loc.
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having cleared away uncertainty,
having won moral courage, independent of others, in the Teacher’s Teaching, >’

said this to the Blessed One:>* [45]

3.24.2 GOING FOR THE 3 REFUGES

“Excellent, bhante! Excellent, bhante!

Just as if one were to place upright what had been overturned, or

were to reveal what was hidden, or
were to show the way to one who was lost, or
were to hold up a lamp in the dark so that those with eyes could see forms,
in the same way the Blessed One has, in numerous ways, made clear the Dharma.

3.24.3 We, bhante, go to the Blessed One as refuge, to the Dharma, and to the sangha, too.>”

May we, bhante, receive the going-forth before the Blessed One; may we receive the ordination?”

3.25 [Ee 3.21] ADMISSION. Bhikshus, the 84,000 renunciants® received the going-forth and the ordin-
ation from the Blessed One, Vipassi, the arhat, the fully self-awakened.

3.25.2 INSTRUCTIONS. The Blessed One, Vipassi, the arhat, the fully self-awakened, instructed, in-
spired, roused and gladdened them. He proclaimed the vanity, defilement and disadvantage of formations,
and the advantage in nirvana.”®’

3.26 ARHATHOOD. Being instructed, inspired, roused and gladdened by the Dharma teaching of the
Blessed One, Vipassi, the arhat, fully self-awakened, their minds, in no long time, were, through non-
clinging, liberated from the influxes.**

(6) THE SANGHA CHAPTER™”

Vipasst’s reflection: The great community of 6,800,000 monks

3.27 [Be §86; Ee 3.22] Now, bhikshus, at that time outside the royal city of Bandhumati, there lived a
great community of monks, numbering 6,800,000.%

3.27.2 Then, bhikshus, this thought arose in the mind of the Blessed One, Vipassi, the arhat, fully
self-awakened, while he was in solitary retreat:

‘Great is the community of monks living in the royal city of Bandhumati, that is, 6,800,000 monks!

3.27.3 THE GREAT COMMISSION [§3.29-3.31]

What now, if I were to grant the monks, thus:

“Go forth, bhikshus, on a mission®®’ for the good of the many,

7 “Having seen the Dharma. ..in the Teacher’s Teaching,” dittha,dhammo patta,dhammo vidita,dhammo pariyo-
galha,dhammo tinna,vicikiccho vigata,katham, katho vesarajja-p,patto apara-p,paccayo satthu,sasane. As at §3.16 +

n.

58 This passage [§3.20] recurs twice more: above, at §3.16 (Khanda & Tissa) & below, at §3.20.2 (the 84,000).
See §3.15 n.

39 Ete mayar bhante bhagavantar saranar gacchama dhammaii ca bhikkhu,sanghaii ca. On the 3 refuges here,
see §§3.20.3 n+ 3.22n.

20 Tani catur-asiti,pabbajita,sahassani. These 84,000 renunciants have gone forth when they first hear of Vipas-
s1’s renunciation (as a bodhisattva) [§2.16]. Here, they return to Vipassi to hear his Dharma, awaken, and be ordain-
ed by him. Thus, they form Vipassi’s 2™ community (sarigha), that of the 84,000 monks. The 3™ community is men-
tioned at §3.27.

%1 Te vipasst bhagava araham samma,sambuddho dhammiya kathaya sandassesi samddapesi samuttejesi sampa-
hamsesi, sankharanam dadinavam okaram samkilesam nibbane [so Be Ce Ee; Ke Se nekkhamme] anisamsam paka-
sesi.

%2 Tesam vipassind bhagavata arahatda samma,sambuddhena dhammiya kathdya sandassiyamananam samadapi-
yamananam samuttejiyamananam sampahamsiyamananam na,cirass eva anupdaddya asavehi cittani vimuccimsu.
On the influxes (@sava), see see §1.10(1) n. On the awakening process, see (7.5.3).

263 Be here titles the Chapter “the assent for going forth (to spread the Word)” (carika anujanana) [§§3.27-3.33].

2% Attha,satthi,bhikkhu,sata, sahassam. On the significance of such numbers, see (16).

263 “Mission,” carikam, usu tr as “moving or walking about, wandering, roaming; pilgrimage; journey” (DPL).
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for the happiness of the many,
out of compassion for the world,
for the good and happiness of the gods and humans.
Let not two of you go the same way.
Teach the Dharma, bhikshus, good in the beginning,
good in the middle,
good in the end,
both in the spirit and in the letter.
Declare the holy life in its whole™ and complete purity.
There are beings with little dust in their eyes who, not listening, would be ruined.
They will grow if they understand the Dharma.*®’
3.27.4 THE PATIMOKKHA RECITATION (patimokkh uddesa)
Further, after every 6 years, you should come to the royal city of Bandhumati for the recitation of the
Patimokkha [the monastic code].”*®

266

Maha Brahma’s supplication (2) [§3.3]
3.28 [Ee §3.23] Then, bhikshus, a certain Maha Brahma, knowing the mind of the Blessed One, Vipas-
S, the arhat, fully self-awakened, with his own mind,
just as a strong man would stretch forth his bent arm, or bend back his stretched arm, Maha Brahma
disappeared from the Brahma world and reappeared before the Blessed One.
3.28.2 Then, Maha Brahma, having arranged his upper robe on one shoulder, knelt down on his right
knee on the ground, raised his palms lotus-wise towards the Blessed One, and said this to him:
‘So it is, Blessed One! So it is, Sugata [Well-gone one]!
Great indeed, now. bhante, is the community of monks living outside the royal city of Bandhumati,
that is, 6,800,000 monks.
3.28.3 Grant, bhante, the monks, thus:*®
“Go forth, bhikshus, on a mission for the good of the many,
for the happiness of the many,
out of compassion for the world,
for the good and happiness of the gods and humans.

Let not two of you go the same way.
Teach the Dharma, bhikshus, good in the beginning,
good in the middle,
good in the end,
both in the spirit and in the letter.
Declare the holy life in its whole and complete purity.
There are beings with little dust in their eyes who, not listening, would be ruined.
They will grow if they understand the Dharma.”

Maha Brahma’s supplication (3) [§3.28]
3.28.4 Further, bhante, may you do so: after every 6 years, the monks should come to the royal city
of Bandhumatt for the recitation of the Patimokkha [the monastic code].”

266 «“Whole,” kevala, ie unadulterated, entire, not mixed with anything else.

27 «“If they understand the Dharma,” dhammassa afifidtaro, lit “if they are knowers of the Dharma.”

2% 1t should be noted that the Patimokkha (lit, “disburdenment (of offences),” M:RD 2:37 nl) here is the earliest
known code for the arhats. The code of conventional rules (227 for fully ordained monks and 311 for fully ordained
nuns) were constituted prob late in the Buddha’s life when the sangha is allowed to ordain others. See The Patimok-
kha, ed W Pruitt, tr K R Norman, Oxford: Pali Text Soc, 2001; see also O von Hiniiber, Handbook of Pali Litrature,
Berlin, 1996: §§15-21.

2% This whole section as at §3.27.3, where see the nn.
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3.28.5 Maha Brahma said this, bhikshus. Having said this, [47] he saluted the Blessed One, Vipassi,
the arhat, fully self-awakened, and keeping him to his right [walking sunwise], disappeared right there.?”

The great commission””

3.29 [Ee 3.24] Then, bhikshus, the Blessed One, Vipassi, the arhat, the fully self-awakened, emerging
from his evening solitary retreat, addressed the monks, thus:

‘Here,bhikshus, while I was in solitary retreat, this thought arose in my mind, thus:

“Great is the community of monks living in the royal city of Bandhumati, that is, 6,800,000 monks!

3.29.2 What now, if I were to grant the monks, thus:

“Go forth, bhikshus, on a mission for the good of the many,

for the happiness of the many,
out of compassion for the world,
for the good and happiness of the gods and humans.

Let not two of you go the same way.
Teach the Dharma, bhikshus, good in the beginning,
good in the middle,
good in the end,
both in the spirit and in the letter.
Declare the holy life in its whole and complete purity.
There are beings with little dust in their eyes who, not listening, would be ruined.
They will grow if they understand the Dharma.
3.29.3 Further, after every 6 years, you should come to the royal city of Bandhumati for the recitation
of the Patimokkha [the monastic code].”
3.30 [Ee §3.25] Then, bhikshus, a certain Maha Brahma, knowing my mind with his own mind,
Jjust as a strong man would stretch forth his bent arm, or bend back his stretched arm, Maha Brahma
disappeared from the Brahmd world and reappeared before the Blessed One.
3.30.2 Then, Maha Brahma, having arranged his upper robe on one shoulder, knelt down on his right
knee on the ground, raised his palms lotus-wise towards me, and said this to me:
‘So it is, Blessed One! So it is, Sugata [Well-gone one]!
Great indeed, now. bhante, is the community of monks living outside the royal city of Bandhumatt,
that is, 6,800,000 monks.
3.30.3 Grant, bhante, the monks, thus:*”
“Go forth, bhikshus, on a mission for the good of the many,
for the happiness of the many,
out of compassion for the world,
for the good and happiness of the gods and humans.
Let not two of you go the same way.
Teach the Dharma, bhikshus, good in the beginning,
good in the middle,
good in the end,
both in the spirit and in the letter.
Declare the holy life in its whole and complete purity.
There are beings with little dust in their eyes who, not listening, would be ruined.
They will grow if they understand the Dharma.”
3.30.4 Further, bhante, may you do so: after every 6 years, the monks should come to the royal city
of Bandhumati for the recitation of the Patimokkha [the monastic code].”

270 On this 2™ supplication of Brahma, see (10.3.6.1).

"' Be carika anujanana, lit “the allowance to walk about,” ie, the buddha’s assent for the monks to go forth into
to world. See (2.5).

22 This whole section as at §3.27.3, where see the nn.
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3.30.5 That Maha Brahma said this, bhikshus. Having said this, he saluted me, and keeping me to his
right [walking sunwise], disappeared right there.

3.31 [Ee §3.26] THE GREAT COMMISSION AND PATIMOKKHA RECITATION ALLOWED

I allow you this, bhikshus:

“Go forth, bhikshus, on a mission for the good of the many,

for the happiness of the many,
out of compassion for the world,
for the good and happiness of the gods and humans.
Let not two of you go the same way.
Teach the Dharma, bhikshus, good in the beginning,
good in the middle,
good in the end,
both in the spirit and in the letter.
Declare the holy life in its whole and complete purity.
There are beings with little dust in their eyes who, not listening, would be ruined.
They will grow if they understand the Dharma.”

3.31.2 Further, bhante, may you do so: after every 6 years, the monks should come to the royal city
of Bandhumati for the recitation of the Patimokkha [the monastic code].”

3.3 12.733 Then, bhikshus, the monks, for the most part, that very day itself went forth and about in the
country.

The ovada patimokkha

3.32 [Be §89; Ee §3.27] Now at that time, bhikshus, there were 84,000 monasteries*”* in Jambu,dvipa.
As one year was ending, the deities let their voice be heard, thus:*”

‘One year has passed, sirs! Now there remains 5 more years! When 5 years have passed, there should
be the recitation of the Patimokkha.”*"®

3.32.2 When 2 years had passed, the deities let their voice be heard, thus:

‘Two years have passed, sirs! Now there remains 4 more years! When 4 years have passed, there
should be the recitation of the Patimokkha.’

3.32.3 When 3 years had passed, the deities let their voice be heard, thus:

‘Three years have passed, sirs! Now there remains 3 more years! [49] When 3 years have passed,
there should be the recitation of the Patimokkha.’

3.32.4 When 4 years had passed, the deities let their voice be heard, thus:

‘Four years have passed, sirs! Now there remains 2 more years! When 2 years have passed, there
should be the recitation of the Patimokkha.’

3.32.5 When 5 years had passed, the deities let their voice be heard, thus:

‘Five years have passed, sirs! Now there remains 1 more year! When 1 year has passed, there should
be the recitation of the Patimokkha.’

3.32.6 When 6 years had passed, the deities let their voice be heard, thus:

‘Six years have passed, sirs! This is the time to go to the royal city of Bandhumatt for the recitation of
the Patimokkha!’

" Atha kho bhikkhave bhikkhii yebhuyyena ek ahen’eva janapada,carikam pakkamimsu.

2% Avasa, “monasteries” (V 1:328,31; D 2:124,23; S 1:5,27*; A 3:268,29; Dh 73; Vv 84.5; Pv 15.3; J 5:208).
Comy glosses avasa with “residence” (vihara, DA 2:479). The usual term is arama, “park monastery,” which is a
forest residence. Avasa suggests a more built-up arrangement, suggesting the presence of such dwellings; hence,
prob lateness of the Sutta.

273 “Let their voice be heard,” saddar anussavesuri. Anusavessumi is aor of anussaveti, “to cause be heard, pro-
claim.” The meaning is that they exulted, shouted in joy.

7% Nikkhantam kho marisa ekar vassam, paiica dani vassani sesani, paiicannarm vassanam accayena bandhumatt
rajadhant upasankamitabbd patimokkh 'uddesayati.
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3.32.7 Then, bhikshus, those monks, some by their own psychic power, some by the psychic power of
the gods, arrived on that very day at the royal city of Bandhumati for the recitation of the Patimokkha.

3.33 [Ee §3.28] Then, bhikshus, the Blessed One, Vipassi, the arhat, fully self-awakened, recited the
Patimokkha in the midst of the community of monks, thus:*"’

sabba,papassakaranam Not doing anything bad,

kusalass ‘upasampada cultivating the good [the wholesome],

sacitta, pariyodapanam purifying one’s own mind—

etam buddhana sasanam (Dh 183) this is the teaching of the buddhas.

khanti paramam tapo titikkha Patience and forbearance are the supreme austerity,
nibbanam paramam vadanti buddha nirvana is supreme, say the buddhas.

na hi pabbajito paripaghati Truly, one is not a renunciant, who harms another,
na samano’’® hoti param vihethayanto (Dh 184) nor is one a recluse, who harms another.
anupavado anupaghato Neither abusing nor injuring,

patimokkhe ca samvaro and restraint in the Patimokkha [monastic code],
mattaninutd ca bhattasmim and moderation in food,

panthaii ca sayan’asanam [50] and a remote bed and seat,

adhicitte ca ayogo and devotion to the higher mind*”*—

etam buddhdna sasanarm (Dh 185) this is the teaching of the buddhas.*®

The 3™ teaching: Gotama in Suddh’avasa
[§§3.34-3.46]

THE DEITIES” WITNESSING (DEVATAROCANA) [Be]

The Buddha visits Aviha

3.34 [Be §91; Ee §3.29; Se §55] Bhikshus, at one time,”™' I was dwelling at the foot of the king of sal
trees™ in the Subhaga forest, outside Ukkattha.** While in my solitary retreat there, this thought arose in
my mind:

‘There is no other abode of beings, so easily accessible, that I have not abided in before, for a very
long time, other than the devas of the Pure Abodes.”** What now if I were to visit the devas of the Pure
Abodes?’

3.34.2 Then, bhikshus, just as a strong man would stretch forth his bent arm, or bend back his
stretched arm,

even so, I disappeared from the king of sal trees in the Subhaga forest outside Ukkattha, and appeared
amongst the devas of Aviha.*

27 This is called the “admonition code” (ovada,patimokkha). These verses are qu at DhA 3:237; VA 186. Dh 185
also at U 43. First line at Vism 295. See (2.4).

"8 So Be, Dh:Ee; Ce Ee Se, Dh:Patna 239, Uv 26.2 omit na. The metre is Aupacchandasaka (P opacchandasaka):
see Anandajyoti, “An outline of the metres of the Pali canon,” 2006 (2.10):tyeka nuddhas.

" “The higher mind” (adhicitta) is meditation leading to spiritual liberation.

80 These 2 half-lines as at Dh 185ef. For details, see (2.6.1).

81 «At one time,” ekam-idahan ... samayar. The cpd ekam-idaham = ekarn (“one”) + ida (= idarm, “this”) +
aham (“T”). See CPD: ida.

82 “The king of sal trees,” sala,rdja = “the oldest tree, the lord of the forest” (vana-p,pati jetthaka, DA 2:479).

283 Ukkattha, a town in Kosala: D 3,1.1.1/1:87 + SD 21.3(1.2.1) n.

% Na kho so satt'@vaso sulabha,riipo, yo maya anavuttha,pubbo [Ke Se anajjhavuttha,pubbo) imina dighena
addhuna afnifiatra suddh’avasehi devehi. These are the realms inhabited only by non-returners. As such, VipassT has
never visited it, even as a bodhisattva. In fact, this is the first time, he is actually doing so. On their location in early
Buddhist cosmology, see SD 1.7 (App). For details, see (13).
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Aviha devas from Vipassi’s time
3.34.3 In that divine host, bhikshus, many thousands of deities, many hundreds of thousands of dei-
ties,”*® came up to me. Having saluted me, they stood at one side. [Se 10:58]
Standing thus at one side, bhikshus, these deities said this to me:*’
(1) “Sirs, the Blessed One, Vipasst, the arhat, fully self-awakened,

had arisen in the world 91 aeons ago. [§1.4(1)]
(2) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of kshatriya [noble] birth, arisen in the kshatriya class.  [§1.5(1)]
(3) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of the Kondafina clan.  [§1.6(1)]
(4) Sirs, the life-span of the Blessed One, Vipassi, the arhat, fully

self-awakened, was 80,000 years. [§1.7(1)]
(5) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

awakened at the foot of a trumpet flower tree. [§1.8(1)]
(6) The pair of chief disciples of the Blessed One, Vipassi, sirs,

was an auspicious pair called Khanda and Tissa. [§1.9(1)]

(7) The Blessed One, Vipassi, sirs, |51] the arhat, fully self-
awakened, had 3 assemblies of disciples:

one assembly of disciples had 6,800,000 monks;
one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks.

Bhikshus, these 3 assemblies of disciples of the Blessed One,
Vipassi, the arhat, fully self-awakened,

comprised all those with mental influxes destroyed. [§1.10(1)].
(8) Sirs, the Blessed One, Vipassi, the arhat, fully self-awakened
one’s foremost monk attendant was called Asoka. [§1.11(1)]
(9) The Blessed One, Vipassi, sirs, the arhat, full self-awakened
one’s father was a king called Bandhuma.
His birth mother was a queen called Bandhu,matt.
King Bandhuma'’s royal capital was called Bandhu,matt. [Se 10:59] [§1.12(1)]
(10) Sirs, regardinging the Blessed One, Vipassi, the arhat, fully self-awakened,
such is his renunciation, nekkhamma
such his going-forth, pabbajja
such his effort, padhana
such his self-awakening, abhisambodhi
such his turning of the Dharma wheel.* dhamma.cakka-p,pavattana

3.34.4 We, sirs, having lived the holy life under the Blessed One, Vipassi, the arhat, fully self-
awakened, and abandoned sensual lust in the senses, have arisen here!’

Aviha devas from Gotama’s time
3.35 [Ee §3.30; Ce §118] In that very divine host, too, bhikshus, many thousands of deities approached
me. Having saluted me, they stood at one side.

% Aviha (“the durable”) is the lowest realm of the 5 Pure Abodes: the other 4 are Atappa (“the serene”), Sudassa
(“those of clear beauty”), Sudasst (“the clear-visioned) and Akanittha (“the supreme”). See prec n + SD 1.7 (App).

286 “Many thousands of deities,” anekani devata,sahassani.

% The context here (highlighted by the voc marisa, “sirs!”) clearly shows that the devas—actually, prob their
leader or the seniormost—is before Vipassi, addressing the whole gathering of non-returners. Points (1-9) here recur
above [§1.16], where our Buddha Gotama himself addresses the monk. Point (10) is new.

8 Vipassissa marisa bhagavato arahato samma,sambuddhassa evari abhinikkhamanam ahosi evarn pabbajja
evam padhanam evam abhisambodhi evam dhamma,cakka-p,pavattanam. Passage (10) first appears here.
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Standing thus at one side, bhikshus, these deities said this to me:*¥
(1) “In this very auspicious acon, sirs, the Blessed One,” the arhat, the full self awakened, has now

arisen in the world.
(2) The Blessed One is of kshatriya birth, arisen in
(3) The Blessed One is of
(4) The Blessed One’s [52] life-span, sirs, is short, brief, fleeting.

If he lives long, he would live for
(5) The Blessed One, sirs, awakened at the foot of
(6) The Blessed One’s pair of disciple, sirs, an auspicious pair

are called
(7) The Blessed One, sirs, has one assembly of disciples of

comprised all those have destroyed their mental influxes.
(8) The Blessed One’s foremost monk attendant, sirs, is
(9) The Blessed One’s father, sirs, is a king called

his birth mother is a queen called
his royal capital is called
(10) Of the Blessed One, sirs,
such is his renunciation;
such is his going forth;
such is his effort;
such is his self-awakening
such is his turning of the Dharma wheel.

the kshatriya class. [§1.5(7)]

the Gotama clan. [§1.6(7)]
[Se 10:60]

100 years, more or less. [§1.7(7)]

the holy fig tree.”" [§1.8(7)]

Sari,putta and Moggallana. [§1.9(7)]

1,250 monks,

. [§1.10(7)]

Ananda. [§1.11(7)]

Suddh’odana.

Maya.

Kapila,vatthu. [§1.12(7)]

[§3.34.3(10)]

3.35.3 We, sirs, having lived the holy life under the Blessed One, the arhat, fully
self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Atappa devas from Vipassi’s time

3.36 [Ce §119] Then, bhikshu, while I was with the Aviha devas,
the Atappa devas, bhikshus, a divine host, numbering many thousands of deities, many hundreds of
thousands of deities, approached where I was. Having approached, they saluted me, and stood at one side.

Standing thus at one side, bhikshus, these deities said this to me:

(1) “Sirs, the Blessed One, Vipasst, the arhat, fully self-awakened,
had arisen in the world

(2) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,
was of kshatriya [noble] birth, arisen in

(3) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,
was of

(4) Sirs, the life-span of the Blessed One, Vipassi, the arhat, fully
self-awakened, was

(5) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,
awakened at the foot of

(6) The pair of chief disciples of the Blessed One, Vipassi, sirs,
was an auspicious pair called

(7) The Blessed One, Vipassi, sirs, the arhat, fully self-awakened,

.292

91 aeons ago. [§1.4(1)]
the kshatriya class.  [§1.5(1)]
the Kondania clan. [§1.6(1)]
80,000 years. [§1.7(1)]

a trumpet flower tree. [§1.8(1)]

Khanda and Tissa.  [§1.9(1)]

¥ The following qualities of Gotama Buddha are also listed along with those of the other 6 buddhas in §§1.4-

1.12.

% Note that the devas mention no name here, but simply bhagava, as they are speaking before the present Bud-

dha himself, out of respect for him.
21 “Holy fig tree,” assattha (Skt asvattha), Ficus religiosa [§1.8(7)].

*%2 This and the foll passages, as marked, are omitted in Be & Ee, but briefly given is Se. Ce provides a more
complete text, which is followed here. The text is given out in full here, following the peyyala (abridgement to be

understood in full) above [§3.33.3-3.33.4].
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had 3 assemblies of disciple:

one assembly of disciples had 6,800,000 monks;
one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks.

Bhikshus, these 3 assemblies of disciples of the Blessed One,
Vipasst, the arhat, fully self-awakened,
comprised all those with mental influxes destroved. [§1.10(1)].
(8) Sirs, the Blessed One, Vipasst, the arhat, fully self-awakened
one’s foremost monk attendant was called Asoka. [§1.11(1)]
(9) The Blessed One, Vipasst, sirs, the arhat, full self-awakened
one’s father was a king called Bandhuma.
His birth mother was a queen called Bandhu, mati.
King Bandhuma's royval capital was called Bandhu, matt. [§1.12(1)]
(10) Sirs, regardinging the Blessed One, Vipasst, the arhat, fully self-
awakened,
such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.36.2 We, sirs, having lived the holy life under the Blessed One, Vipassi, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Sudassa devas from Vipassi’s time

3.37 Then, bhikshu, while I was with the Aviha devas and the Atappa devas, bhikshus,

the Sudassa devas, a divine host, numbering many thousands of deities, many hundreds of thousands
of deities, approached where I was. Having approached, they saluted me, and stood at one side. [53]

[Se 10:61] Standing thus at one side, bhikshus, these deities said this to me:**
(1) “Sirs, the Blessed One, Vipasst, the arhat, fully self-awakened,

had arisen in the world 91 aeons ago. [§1.4(1)]
(2) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of kshatriya [noble] birth, arisen in the kshatriya class.  [§1.5(1)]
(3) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of the Kondania clan. [§1.6(1)]
(4) Sirs, the life-span of the Blessed One, Vipassi, the arhat, fully

self-awakened, was 80,000 years. [§1.7(1)]
(5) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

awakened at the foot of a trumpet flower tree. [§1.8(1)]
(6) The pair of chief disciples of the Blessed One, Vipassi, sirs,

was an auspicious pair called Khanda and Tissa.  [§1.9(1)]

(7) The Blessed One, Vipassi, sirs, the arhat, fully self-awakened,
had 3 assemblies of disciple:

one assembly of disciples had 6,800,000 monks;
one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks.

Bhikshus, these 3 assemblies of disciples of the Blessed One,
Vipassi, the arhat, fully self-awakened,

%3 The text is given out in full here, following the peyyala (abridgement to be understood in full) above [§3.33.3-
3.33.4]. This and the foll passages, as marked, are omitted in Be & Ee, but briefly given is Se. Ce provides a more
complete text, which is followed here.
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comprised all those with mental influxes destroyed. [§1.10(1)].
(8) Sirs, the Blessed One, Vipassi, the arhat, fully self-awakened
one’s foremost monk attendant was called Asoka. [§1.11(1)]
(9) The Blessed One, Vipasst, sirs, the arhat, full self-awakened
one’s father was a king called Bandhuma.
His birth mother was a queen called Bandhu, mati.
King Bandhuma's royal capital was called Bandhu, matt. [§1.12(1)]
(10) Sirs, regardinging the Blessed One, Vipassi, the arhat, fully self-
awakened,
such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.37.2 We, sirs, having lived the holy life under the Blessed One, Vipassi, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Sudassi devas from Vipassi’s time

3.38 Then, bhikshu, while I was with the Aviha devas, the Atappa devas and the Sudassa devas,
bhikshus,

the Sudassi devas, a divine host, numbering many thousands of deities, many hundreds of thousands
of deities, approached where I was. Having approached, they saluted me, and stood at one side.

Standing thus at one side, bhikshus, these deities said this to me:**
(1) ‘Sirs, the Blessed One, Vipassi, the arhat, fully self-awakened,

had arisen in the world 91 aeons ago. [§1.4(1)]
(2) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of kshatriya [noble] birth, arisen in the kshatriya class.  [§1.5(1)]
(3) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of the Kondania clan. [§1.6(1)]
(4) Sirs, the life-span of the Blessed One, Vipassi, the arhat, fully

self-awakened, was 80,000 years. [§1.7(1)]
(5) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

awakened at the foot of a trumpet flower tree. [§1.8(1)]
(6) The pair of chief disciples of the Blessed One, Vipassi, sirs,

was an auspicious pair called Khanda and Tissa.  [§1.9(1)]

(7) The Blessed One, Vipassi, sirs, the arhat, fully self-awakened,
had 3 assemblies of disciple:

one assembly of disciples had 6,800,000 monks;
one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks.

Bhikshus, these 3 assemblies of disciples of the Blessed One,
Vipassi, the arhat, fully self-awakened,
comprised all those with mental influxes destroyed. [§1.10(1)].
(8) Sirs, the Blessed One, Vipassi, the arhat, fully self-awakened
one’s foremost monk attendant was called Asoka. [§1.11(1)]
(9) The Blessed One, Vipassti, sirs, the arhat, full self-awakened
one’s father was a king called Bandhuma.

% This and the foll passages, as marked, are omitted in Be & Ee, but briefly given is Se. Ce provides a more
complete text, which is followed here. The text is given out in full here, following the peyyala (abridgement to be
understood in full) above [§3.33.3-3.33.4].
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His birth mother was a queen called Bandhu,mati.
King Bandhuma's royal capital was called Bandhu, matt. [§1.12(1)]
(10) Sirs, regardinging the Blessed One, Vipassi, the arhat, fully self-
awakened,

such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.38.2 We, sirs, having lived the holy life under the Blessed One, Vipassi, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Akanittha devas from Vipassi’s time
3.39 Then, bhikshu, while I was with the Aviha devas, the Atappa devas, the Sudassa devas, and the
Sudassi devas, bhikshus,
the Akanittha devas, a divine host, numbering many thousands of deities, many hundreds of thou-
sands of deities, approached where I was. Having approached, they saluted me, and stood at one side.
Standing thus at one side, bhikshus, these deities said this to me:*”
(1) “Sirs, the Blessed One, Vipasst, the arhat, fully self-awakened,

had arisen in the world 91 aeons ago. [§1.4(1)]
(2) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of kshatriya [noble] birth, arisen in the kshatriya class.  [§1.5(1)]
(3) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

was of the Kondafina clan. [§1.6(1)]
(4) Sirs, the life-span of the Blessed One, Vipassi, the arhat, fully

self-awakened, was 80,000 years. [§1.7(1)]
(5) The Blessed One, Vipassi, the arhat, fully self-awakened, sirs,

awakened at the foot of a trumpet flower tree. [§1.8(1)]
(6) The pair of chief disciples of the Blessed One, Vipassi, sirs,

was an auspicious pair called Khanda and Tissa.  [§1.9(1)]

(7) The Blessed One, Vipassi, sirs, the arhat, fully self-awakened,
had 3 assemblies of disciple:

one assembly of disciples had 6,800,000 monks;
one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks.

Bhikshus, these 3 assemblies of disciples of the Blessed One,
Vipassi, the arhat, fully self-awakened,
comprised all those with mental influxes destroyed. [§1.10(1)].
(8) Sirs, the Blessed One, Vipassi, the arhat, fully self-awakened
one’s foremost monk attendant was called Asoka. [§1.11(1)]
(9) The Blessed One, Vipassi, sirs, the arhat, full self-awakened
one’s father was a king called Bandhuma.
His birth mother was a queen called Bandhu, mati.
King Bandhuma'’s royal capital was called Bandhu,matt. [§1.12(1)]
(10) Sirs, regardinging the Blessed One, Vipassi, the arhat, fully self- [Se 10:62]
awakened,

%% This and the foll passages, as marked, are omitted in Be & Ee, but briefly given is Se. Ce provides a more
complete text, which is followed here. The text is given out in full here, following the peyyala (abridgement to be
understood in full) above [§3.33.3-3.33.4].
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such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.39.2 We, sirs, having lived the holy life under the Blessed One, Vipassi, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Suddh’avasa devas from Sikhi’s time

3.40 [Ce §120] Then, bhikshus, a divine host of any thousands of deities, many hundreds of thousands
of deities approached where I was. Having approached, they saluted me and stood at one side.

Standing thus at one side, the deities said this to me:**
(1) ‘Bhikshus, the Blessed One, Sikhi, the arhat, fully self-awakened,

had arisen in the world. 31 aeons ago. [§1.4(2)]
(2) The Blessed One, Sikhi, the arhat, fully self-awakened, |3] bhikshus,

was of kshatriya birth, arisen in the kshatriya class.  [§1.5(2)]
(3) The Blessed One, Sikhi, the arhat, fully self-awakened, bhikshus,

was of the Kondafina clan.  [§1.6(2)]
(4) Bhikshus, the life-span of the Blessed One, Sikhi, the arhat, fully self-

awakened, was 70,000 years. [§1.7(2)]
(5) The Blessed One, Sikhi, the arhat, fully self-awakened, bhikshus,

awakened at the foot of a white mango tree. [§1.8(2)]
(6) The pair of chief disciples of the Blessed One, Sikhi, bhikshus,

was an auspicious pair called Abhibhii and Sambhava. [§1.9(2)]

(7) The Blessed One, Sikhi, bhikshus, the arhat, fully self-awakened,
had 3 assemblies of disciples:

one assembly of disciples had 100,000 monks;
one assembly of disciples had 80,000 monks;
one assembly of disciples had 70,000 monks.

Bhikshus, these 3 assemblies of disciples of the Blessed One,
Sikhi, the arhat, fully self-awakened,

comprised all those with mental influxes destroyed. [§1.10(2)]
(8) Bhikshus, the Blessed One, Sikhi, the arhat, fully self-awakened one’s
foremost monk attendant was called Kheman,kara. [§1.11(2)]
(9) The Blessed One, Sikhi, bhikshus, the arhat, full self-awakened one’s
father was a king called Aruna.
His birth mother was a queen called Pabha,vati.
King Aruna’s royal capital was called Aruna,vati. [§1.12(2)]

(10) Sirs, regardinging the Blessed One, Sikhi, the arhat, fully self-awakened,
such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.40.2 We, sirs, having lived the holy life under the Blessed One, Sikhi, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

*% This and the foll passages, as marked, are omitted in Be & Ee, but briefly given is Se. Ce provides a more
complete text, which is followed here. The text is given out in full here, following the peyyala (abridgement to be
understood in full) above [§3.33.3-3.33.4].
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Suddh’avasa devas from Vessabhii’s time

3.41 Then, bhikshus, a divine host of any thousands of deities, many hundreds of thousands of deities
approached where I was. Having approached, they saluted me and stood at one side.

Standing thus at one side, the deities said this to me:*’
(1) ‘Sirs, the Blessed One, Vessabhii, the arhat, fully self-

awakened, had arisen in the world. 31 acons ago. [§1.4(3)]
(2) The Blessed One, Vessabhu, the arhat, fully self-awakened,

sirs, was of kshatriya birth, arisen in the kshatriya class. [§1.5(3)]
(3) The Blessed One, Vessabhu, the arhat, fully self-awakened,

sirs, was of the Kondafiia clan. [§1.6(3)]
(4) Sirs, the life-span of the Blessed One, Vessabhu, the arhat,

fully self-awakened, was 60,000 years. [§1.7(3)]
(5) The Blessed One, Vessabhu, the arhat, fully self-awakened,

sirs, awakened at the foot of a sal tree. [§1.8(3)]
(6) The pair of chief disciples of the Blessed One, Vessabhi, sirs,

was an auspicious pair called Sona and Uttara. [§1.9(3)]

(7) The Blessed One, Vessabhu, sirs, the arhat, fully self-awakened,
had 3 assemblies of disciples:

one assembly of disciples had 80,000 monks;
one assembly of disciples had 70,000 monks;
one assembly of disciples had 60,000 monks.

Sirs, these 3 assemblies of disciples of the Blessed One,
Vessabhii, the arhat, fully self-awakened,

comprised all those with mental influxes destroyed. [§1.10(3)]
(8) Sirs, foremost monk attendant of the Blessed One, Vessabhij,
the arhat, fully self-awakened, was Upasanta. [§1.11(4)]

(9) The Blessed One, Vessabhu, sirs, the arhat, full self-
awakened one’s
father was a king called Suppatita.
His birth mother was a queen called Vassa,vatl.
King Supptita’s royal capital was called Anoma. [§1.12(4)]
(10) Sirs, regardinging the Blessed One, Vessabhi, the arhat, fully self-
awakened,
such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.41.2 We, sirs, having lived the holy life under the Blessed One, Vessabhu, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Suddh’avasa devas from Kakusandha’s time
3.42 ‘Now, sirs, in this very auspicious aeon,

(1) there arose in the world, the Blessed One, Kakusandha. [§1.12(4)]
(2) The Blessed One, Kakusandha, the arhat, fully self-awakened,

sirs, was of brahmin birth, arisen in a brahmin class. [§1.5(4)]
(3) The Blessed One, Kakusandha, the arhat, fully self-awakened,

sirs, was of the Kassapa clan.  [§1.6(4)]

(4) Sirs, the life-span of the Blessed One, Kakusandha, the arhat,

7 This opening, not in the text, is contextually reconstructed from §3.39.1.
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fully self-awakened, was
(5) The Blessed One, Kakusandha, the arhat, fully self-awakened,
sirs, awakened at the foot of
(6) The pair of chief disciples of the Blessed One, Kakusandha,
sirs, was an auspicious pair called
(7) The Blessed One, Kakusandha, sirs, the arhat, fully self-
awakened, had one assembly of disciples of
Sirs, this one assembly of disciples of the Blessed One,
Kakusandha, the arhat, fully self-awakened,
comprises all those with mental influxes destroyed.
(8) Sirs, the foremost monk attendant of the Blessed One,
Kakusandha, the arhat, fully self-awakened, was
(9) The Blessed One, Kakusandha, sirs, the arhat, full self-
awakened one’s
father was a brahmin called
His birth mother was a brahminee called
At that time, sirs, there was a king called
King Khema's royal capital was called

(10) Sirs, regarding the Blessed One, Kakusandha, the arhat, fully self-

awakened,
such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel.

D 14/2:1-54 » Mahapadana Sutta

40,000 years. [§1.7(4)]
[§1.8(4)]

Vidhura and Safijiva. [§1.9(4)]

an acacia tree.

40,000 monks.

[§1.10(4)]
Buddhi,ja. [§1.11(4)]
Aggi,datta.
Visakha.
Khema.
Khema,vati. [§1.12(4)]

[§3.34.3(10)]

3.42.2 We, sirs, having lived the holy life under the Blessed One, Kakusandha,
the arhat, fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Suddh’avasa devas from Konagamana’s time
3.43 ‘Now, sirs, in this very auspicious aeon,

(1) there arose in the world, the Blessed One,

(2) The Blessed One, Konagamana, the arhat, fully self-awakened,
sirs, was of brahmin birth, arisen in

(3) The Blessed One, Konagamana, the arhat, fully self-awakened,
sirs, was of

(4) Sirs, the life-span of the Blessed One, Konagamana, the arhat,
fully self-awakened, was

(5) The Blessed One, Konagamana, the arhat, fully self-awakened,
sirs, awakened at the foot of

(6) The pair of chief disciples of the Blessed One, Konagamana,
sirs, was an auspicious pair called

(7) The Blessed One, Konagamana, sirs, the arhat, fully self-
awakened, had one assembly of disciples of

Sirs, this one assembly of disciples of the Blessed One,

Konagamana, the arhat, fully self-awakened,
comprises all those with mental influxes destroyed.

(8) Sirs, foremost monk attendant of the Blessed One,
Konagamana, the arhat, fully self-awakened, was

(9) The Blessed One, Konagamana, sirs, the arhat, full self-
awakened one’s

father was a brahmin called
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Konagamana. [§1.12(5)]
a brahmin class. [§1.5(5)]
the Kassapa clan. [§1.6(5)]
30,000 years. [§1.7(5)]

a glomerous fig tree. [§1.8(5)]

Bhiyyosa and Uttara. [§1.9(5)]

30,000 monks.

[§1.10(5)]
Sotthi,ja. [§1.11(5)]
Yafifia,datta.
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His birth mother was a brahminee called Uttara.
At that time, sirs, there was a king called Sobha.
King Sobha’s royal capital was called Sobha,vati. [§1.12(5)]
(10) Sirs, regarding the Blessed One, Konagamana, the arhat, fully self-
awakened,

such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.43.2 We, sirs, having lived the holy life under the Blessed One, Konagamana,
the arhat, fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Suddh’avasa devas from Kassapa’s time
3.44 ‘Now, sirs, in this very auspicious aeon,

(1) there arose in the world, the Blessed One, Kassapa. [§1.12(6)]
(2) The Blessed One, Kassapa, the arhat, fully self-awakened,

sirs, was of brahmin birth, arisen in a brahmin class. [§1.5(6)]
(3) The Blessed One, Kassapa, the arhat, fully self-awakened,

sirs, was of the Kassapa clan. [§1.6(6)]
(4) Sirs, the life-span of the Blessed One, Kassapa, the arhat,

fully self-awakened, was 20,000 years. [§1.7(6)]
(5) The Blessed One, Kassapa, the arhat, fully self-awakened,

sirs, awakened at the foot of a banyan tree. [§1.8(6)]
(6) The pair of chief disciples of the Blessed One, Kassapa,

sirs, was an auspicious pair called Tissa & Bhara,dvaja. [§1.9(6)]
(7) The Blessed One, Kassapa, sirs, the arhat, fully self-

awakened, had one assembly of disciples of 20,000 monks.

Sirs, this one assembly of disciples of the Blessed One,
Kassapa, the arhat, fully self-awakened,

comprises all those with mental influxes destroyed. [§1.10(6)]
(8) Sirs, foremost monk attendant of the Blessed One, Kassapa,
the arhat, fully self-awakened, was Sabba,mitta. [§1.11(6)]

(9) The Blessed One, Kassapa, sirs, the arhat, full self-
awakened one’s
father was a brahmin called Brahma,datta.
His birth mother was a brahminee called Dhana,vati.
At that time, sirs, there was a king called Kiki.
King Kiki’s royal capital was called Baranasi. [§1.12(6)]
(10) Sirs, regardinging the Blessed One, Kassapa, the arhat, fully self-
awakened,
such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel. [§3.34.3(10)]
3.44.2 We, sirs, having lived the holy life under the Blessed One, Kassapa, the arhat,
Sfully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

Suddh’avasa devas from Gotama’s time
3.45 ‘Now, sirs, in this very auspicious aeon,
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(1) there arose in the world, the Blessed One,

(2) The Blessed One, Gotama, the arhat, fully self-awakened,
sirs, was of kshatriya birth, arisen in

(3) The Blessed One, Gotama, the arhat, fully self-awakened,
sirs, was of

(4) Sirs, the life-span of the Blessed One, Gotama, the arhat,
fully self-awakened, was

(5) The Blessed One, Gotama, the arhat, fully self-awakened,
sirs, awakened at the foot of

(6) The pair of chief disciples of the Blessed One, Gotama,
sirs, was an auspicious pair called

(7) The Blessed One, Gotama, sirs, the arhat, fully self-
awakened, had one assembly of disciples of

Sirs, this one assembly of disciples of the Blessed One,

Gotama, the arhat, fully self-awakened,
comprises all those with mental influxes destroyed.

(8) Sirs, foremost monk attendant of the Blessed One, Gotama,

the arhat, fully self-awakened, was
(9) The Blessed One, Gotama, sirs, the arhat, full self-
awakened one’s
father was a king called
His birth mother was a queen called
The royal capital was called

(10) Sirs, regardinging the Blessed One, the arhat, fully self-awakened,

such is his renunciation,
such his going-forth,
such his effort,
such his self-awakening,
such his turning of the Dharma wheel.

D 14/2:1-54 » Mahapadana Sutta

Gotama. [§1.12(7)]

the kshatriya class. [§1.5(7)]

the Gotama clan. [§1.6(7)]
[Se 10:63]

100 years, more or less. [§1.7(7)]
a holy fig [pipal] tree.  [§1.8(7)]
Sariputta & Moggallana. [§1.9(6)]

1,250 monks.*”®

[§1.10(7)]
Ananda. [§1.11(7)]
Suddh’odana.
Maya.
Kapila.vatthu. [§1.12(7)]

[§3.34.3(10)]

3.45.2 We, sirs, having lived the holy life under the Blessed One, Gotama, the arhat,
fully self-awakened, and abandoned sensual lust in the senses, have arisen here!’

CONCLUSION
The dharma-element

3.46 [Ee §3.34; Ce §122] **“Thus, bhikshus, the Tathagata has indeed well penetrated the dharma-

element.*® On account of having well penetrated the dharma-element, the Tathagata
recalls the past buddhas who have attained final nirvana, who have cut off mental proliferation, who
have cut off the path (of craving), put an end to the cycle (of life and death), crossed over all suffering—
and he recalls the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of

disciples, too, thus:

“Such were the Blessed Ones’ births [classes], their names, their clans, their moral conduct, their

teachings, their wisdom, their abiding, their liberation!”

3.46.2 Bhikhsus, the gods, too, revealed this matter to the Tathagata that

the past buddhas have attained final nirvana, have cut off mental proliferation, have cut off the path
(of craving), put an end to the cycle (of life and death), crossed over all suffering—

% On the 1,250 monks, see SD 49.8 (5.1.1.2).

% This closing passage [§3.45] (D 2:53,14-54,5) is a reprise of the topic of the monks’ discussion after listening
to the Buddha’s opening teaching [§§1.13.4-5] (D 2:8,13-9,7) and the Buddha’s answer [§§1.15.1-2] (D 2:10,16-34)

39 “The dharma-element” (dhamma,dhatu): see (4).
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and the births, the names, the clans, the life-spans, the pairs of disciples, the assemblies of disciples,
too, thus:

“Such were the Blessed Ones’ births [classes], their names, their clans, |54] their moral conduct,
their teachings, their wisdom, their abiding, their liberation!” "'

3.47 The Blessed One said this. The monks, rejoicing, approved of the Blessed One’s word.

— evam —

110513 151112 160210

1 This is the ending of the Buddha’s teaching that starts at §1.16, which the interlude starting at §1.14.
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