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eg if we go by that logic “‘socicty ‘today needs a lowering of
the birth rate, celibacy would contribute to .the lowerig of the birth
rate (therefore) the practice of celibacy in the monastic orders
of the country reflects the ecomomic needs of the time.”** But we
know it is not So.

Abbreviations

AN * Anguttara-Nikdya

BD 1 The book of Discipline

DB : Dialogues of the Buddha

DN : Digha-Nikaya T a

GS : The Book of Gradual Saymgs Hi

B : Jataka (English Version)

Jat : Jataka (Pali Version) ¢
KS : The Book of Kindred Sayings
MLS : The Book of Middle Length Saylngs
MN : Majjhima-Nikaya

SBE : Sacred Books of the Eagt =~ ¥

S8 . Srighanacira-sangraha (Restored), Sanghasen Singh,

Maha Bodhi Society, 1974."
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68, G. C. Pande, “On the Question of the Social Origins of
Buddhism” in Mahesh leary {ed.), Bodhi-Rasmi (New Delhi,
1984), p. 6. St
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A Cuimical EpitioN aAND TRANSLATION OF
ABHISAMACARIKA NAMA BHIKSU-PRAKIRNAKAH

CHAPTER ONE

Sanghasen Singh
Kenryo Minowa

Om pamo Buddhiya.
Abhisam3esrikinim 3dih. Bhagavin Sravastyim vibarath
Sasta devandin ca manugyinini ca vistarena nidanarh  krlva

samghasya dini posadho.

'Kyu;mi:;,m Nandano samghasthaviro. Upanandano dvitiya-
sthaviro, Diyakadinapati! prechanti. Arya, kim samagro bhiksu-
samgho, Abamsu, no dirghiyu, Ko dini nagacchati. Bhiksi ahamsu,
samghasthaviro nigacchati. Te dani ojjhdyanti. Padyatha bhane,
vayan tiva karmintin te dani cchoriya dgacchama. Samagrasya
samghasya padin® vandiyydmah. Deyadharmman ca pratigthi-
payigyimal. Samghasthaviro nagacchati.

So dini padcad + Agatvd sarhkyiptena catviri  parijikan
dharmman®, uddefiyipa ne ca dakjinim adifati. Na parikathim
karoti. Utthiya gato, Navaka bhiksd prechanti, Zyusmén nagato
samghasthaviro. Bhikyi ahamsu, agato ca gatoca. Tepi navaka
bhikyd shmsu, naiva samghasthavirasya gatih prajidyate na gatih,
Btam prakaranam bhiksi bhagavato frocayemsu. Bhagavin dha,

* Abbisamacarikd edited by B. Jinanand in Nagari script was
published by K.P. Jayaswal Research Institute, Patna. Sangha-
sen Singh and K. Minowa have for the first time transliterated
in Roman script and translated into English.
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Due to shortage of type, both th and m have been used for
anusvara.
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$abdipayatha Nandanam. So dani fabdapito. Bhagavin &ha,
satyam Nandanz, evam nima samghasya posadho ti. Tad eva
sarvam  Bhagavan  vistarena praty3rocayati. . Navaki bhiksh
ejfhayanti. Naiva samghasthavirasya 3gatir na gatih. prajhayate ti.
Aha, 3m Bhagavan ' e '

Bhagavin iha, tena hi evam samghasthavxrcna posadhe prati-
padyitavyam. Kin ti dini samghasthavirena pesadbe pratipadyita-
vyam. Yadaho samghasya posadho bhavati, tadaho samgha-
sthavirena jinitavyarn. Kim adya samghasya posadho, citurdadiko
vi paficadadike va sandhipogadbo vi bhavigyatiti. Kim parvvam
bhaktam kim pafcad bhaktamn kettika paurusahi cchayabi.. Kahim
bhavisyati, prahinadiliyam v4 upasthinasaliyim va agnisaliyim va
mandalamade* vi, Yasmin pradede yam d'ivasam samghasya posadho
bhavati, samghasthavirena paficasitrani vistarega svadhyiyitavyani.
Yivantamasato catviri parajiki gathisv avadisthakam abhiksna’
érutikiya. Yadidini na gato samgho bhavati, saimghasthavirena
yahim bhavisyati tahim &rocayitavyah, Ayusman, adya samghasya
posadho, caturdasiko va pancadasiko +vid - sandhipogsadho: vi.
Amvukahim bhavigyati, prahinpadiliyim va upasthinaéilayam va
mandalamide vi. Purebhaktam vd paécad® bhaktam va. Atikra-
manta yusmanto. Ndpl dani &rocitam maya ti patrollagnikdya
asitavyam’.

ck

Atha khalo pratikrtyeva posadhasthanam gantavyam sificd-
payitavyo sanmarjayitavyao gomayakargi datavya ﬁsanaprajfiapti
kartavya. Vibhavo bhavati, falaki gandhodakena dhovitavyé pﬁspeﬁi
okiritavyd.? Samghasthavirena janitavyam, ko falakam cirayisyati
ko praticchisyati ko pratimoksasitram uddiisyati ko daksinam adi-
$ifyati ko parikatham karigyati. Yo pratibalo bhavati so adhyesi-
tavyo. Ayam sinam falakim ciresi, tvam $aldkdm praticchesi, tvam
pratimoksasitram uddisesi, tvam bhasesi, tvam parikathim karesi,
tvam daksinam adisesi. ) ’

Tena yathddhyesthena salaka carayitavyz. Dvitiyena praticchi-

“tavyd. Napi ksamati falikim cirayantena anirmadiya hastam
salakdm carayitumy. Nipi ksamati ogunthikiya krtena upanahari
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dhena ‘vi falikim cirayantum®. Atha khalu hastdi Rirmadiya
ogunthikim apaniya upanahim omuficiya ekamséakriena ' $alakd’

cirayitavyi. Salakir pi déni grhoantena na capi ksamati ogunthikas

krtena vi updnaharitdhena va $alakam grhnitum.

Atha khalu ekaméakrtena hastin nirmadiya ogugthikam
apaniya upanahim omuficiya £aldkam grhnitavyd. Yam kilam
$alaka caritd bhavati bhiksd ganita bhavati, Samagrl Aarocita
bhavati, dayakadanapati pariprcchitavya, kim vasigyatha atha
gamisyatha. Yadi tava ahamsu, gacchima, tato deyadharmo
pratisthapayitavyam. Deyadharmam anumodapayitavyam. Dhar-
mya kathay3 samdardayitavyal) samdapayitavyah samuttejayitavyah
sampraharsayitavyal udyojayitavyih. Atha ddni. ahamsn, \"asi:;.yf'g-
manti, vaktavyam, gacchatha tava vihyato amdhuritam agametha.
Bhiksusamgho! tdva pogadbam karigyati, Yam kalam dayaka-
danapati nirdhavita®® bbavanti.

Tato sutioddedakena " janita-
vyam. - . ’

E

Yadi tava nipyatisitam" bhavati'népyatiugoam" na diiradire
vihiraka bhavanti, bhiksti va na jaradurbald na vvyadhi'® durbala
vi bhavaati,. na v simhabhayam vi vyighrabhayam vi caurabha-
yam vi, bhiksd vi sukhopavistba bhavanti,  yadi tava vistarena
pratimoksasiitram srotukama bhavanti, vistarena pratimoksasitram
unddiditavyam. Atha dani atiditam’® va atiugpam va bhavati, bhiksi
va jarddurbala vd vyfidbidurbala va bhavati, simhabhayam va
vydghrabhayam va caurabhayam via, bhiksii ca na vistarena priti-
moksastitram srotukami bhavati, samksiptena catviri parajikim
dharmﬁm uddigiyanam avaéisthakam abhiksna éruukaye gathaye
ca. Tato yathasukham Karttavyam.

Atha dani sarvaratrikd bhavati, tato adhyesitavyam, tvam
bhasayesiti. Yathadhyesthehi bhagaminam sarvaritrim " dharma-
vrst iye!? vitinamiyanam dayakadinapati dhirmyi kathaya samda-
réayitu\}yﬁ samidipayitavyi samuttejayitavya sampraharsayitavya
udyojayitavyia.  Yathasukham karttavyam.  Abhipramodantu
ayusmanto. Evam samghasthavirena posadhe pratipadyitavyam.
Na pratipa dyati abhisamacarikin dharmim atikramati.

’
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Bhagavin Sraivastyim viharati Sastd devinifi ca manusyinif
¢ vistarena nidianam krtvi samghasya dini posadho. Ayyymam
Nandano samghasthaviro, Upanamdano dvitiyasthaviro. Samgha-
sthaviro agato. Bhiksd agati. Dvitlyasthaviro nigacchati, Diya-
kadinapati dini deyadharmigi adiya pratipilenti. Samagram ca
bhiksusamgham vandisyamah. Deyadharman ca pratisthipayigya-
moti. Te dini prechanti, Arya, samagro bhiksusamgho.. Ahamsu,
vohetam dirghaya'. Ko khalu nagacchati, Ahamsu, dvitiyastha-
vire nigacchati, Te dani ojjhdyanti. Vayam pi tdva karmantam
* (choriya Agatd. Gacchima. Samagrasya samghasya padim vandis-
‘ Eémah. Deyadharman ca pratisthipayisyimah. Dvitlyasthaviro
ﬁgaochati. Te dani mihiirttamitram pratipaliya asitvid devadhar-
mam pratisthipayitva gatah. '

So dani ativikale dgato. Samghasthavito ojjhAyati, Asmikam
Bhagavin dandakarmam deti. Dvitlyasthavirasya sontiki etam
prakaranam bhiksG bhagavato Aarocayanti. Bhagavan aha, sabda-
payatha Upanandanam. So dini sabdipito. Bhagavan aha, satyam
Upanandana, evam dani samphasya posadboti. Tad eva sarvam
Bhagavam vistarena pratyirocayati. Yiva samghasthaviropi
ojjhayati. Asmakam Bhagavdm dandakarmam deti. Dvitlya-
sthavirasya sontika 3ha. Ama Bhagavan, Bhagavan dha, tena hi
evam dvitlyasthavirena posadhe pratipadyitavyam.  Kin ti dani
dvitiyasthavirena posadbe pratipadyitavyam. ~Yadaho dani
samghasya posadho bhavati samghasthaviro na pratibalo bhavati
dvitiyasthavirepa janitavyam. Kim adya samghasya posadho,
citurddadiko® vi pificadadiko vi sandhiposadho va. Kim ratri-
pojadho bhavisyati diviposadho. Pure bhaktam bhavisyati pascad
bhaktam. Kahim bhavisyati, upasthinaéildyim va prahana-
$aldyam va mapdalamade va ucchidanake va nisadyaya va ti. Yahim
‘bhavati tahim Arocayitavyam, dyvyman adya samghasya pogadho,
-citurdasiko va paacadasiko va, .

Atha dini samghasthaviro na pratibalo bhavati dvitiya-
sthavirena prakrtyeva posadhasthanam sincipayitavyam sanmérjayi
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tavyam gomayakarst ditavyi. Asanaprajiiaptih karttavya. Vibhavo
bhavati ¢alaki gandhodakena dhovayitavya puspehi okiritavya.
Samghasthaviro na pratibale, dvitlyasthavirena janitavyam, ko
$aldkdm carayisyati ko falikim pracchisyati ko pratimoksasitram
uddiisyati ko bhasisyati ko daksindm adifisyati ko parikathim
karigyati. Yo pratibalo bhavigyati so adhyesitavyo, tvam falikam
carayisyati tvam pr‘aticchegyasi yava tvam parikatham karayasiti.
Tato éalakam carantera na ksamati ogunthikakriena va upinaha-
ritdhena va hastehi va anirmaditehi {alikam carayitum,

Atha khale hastan nirmidiyinam upanahim omudciya
ckaméakrtena faldka cirayitavya, Salikam pi praticchantena na
ksamati ogunthikakrtena va up@nahiridhena va hastehi va apirma-
ditehi ¢alikim praticchitum.?

+ Atha khalu bastin nirmidiyaga upansham omufciyina
ckiméakrtens §aldkd praticchitavya, Yada <alika caritd bhavati,
bhikyd ganitd bhavanti, samagel arocitd bhavati, tato dayakeddna-
pati prechitavyah, kim vasisyatha atha gamigyatha. Yadi tiva
jalpanti, gaechima. Tato deyadharmam pratisthapayitavya,
Deyadharmo anumodapayitavyo. Parikatha karttavya. Dharmya
kathayd samdarfiya samddipiya samuttejiya samprahargayitva
udyojayitavya.

‘i Atha dani jalpanti, vasisyamanti, vaktavyam, muhiirttan tiva
bihyato sgametha. Samgho tava posadham karisyati. Yadi kale
diyakadanapati nirdhavita bhavanti tato sitroddesakena Jjanitavyam,
yadi tava ati¢itam vA atiuspam vi bhavati, bhiksit va jaradurbali
vi vyidhidurbald va bhavanti- diradire vi parivena bhavanti,
simhabhayam va vyadghrabhayam vi corabhayam vi bhavati,
bhiksi vA na vistarena érotukimi bhavanti, samksiptena catviri
pardjikd uddigitavya.® Avaéistakam abhlksna $rutikaye gathaye ca.
Tato yathasukham kartavyam.

Atha dani papyatiftiam na cipyatiugnam, na diaradire
parivcr,li bhavanti, bhiksi ¢a sukhopavista bhavanti vistarena
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yathasukham kartavyam. 07

$rotukimi, tato vistarena pratlmokgasutram ussaray:tavyam Tata

Atha dam sarvvaratrikda bhavau samghasthavn'o na pratlbalo
bhavati dvitiyasthavirena adhyesitavyam, tvaya bhasitavyam tvaya
bhisitavyam. Yatbadbyestehi bhasamanam sarvariifim dharma-
vrstive vitinAmiyanam dayakadanapau dharmya ka{haya sandariiya

samadipiya samuttejiya samprahar;ayltva ruﬁyo;ay:tavya Tato

yathasukham kartavyam. Abbipramodayantu Zyusmanto, abhi-
pramodayantu adyusmanto, apfamadena sampadayitavyam. Evarn
dvitiyasthavirena posadhe pratipadyitavyam. - Na. pratipadyati
abhisamacarikim dharman atikramati. ,

Bhagavan Sravastiyam viharati $isti devanis ca manugyanif
ca vistarena nidinam Kkstvi sampghasya dani pojadho.- Ayvsmin
Nandano samghasthaviro. Upanandane . dvitiyasthaviro. agato.
Bhiksii osarantikiye nigacchati. Diyakadipapati prechanti,. rya
samagro bhikgisamgho, Bhiks ahamsu, nihidam dirgayid. Ko khu
nagacchati. Bhiksi ahamnsu, nobidam dirghayti. Ko khu nagacchati.
Bhiksd abamsu,’ ete he bhikyi osarantikiye nigacchanti. Te.dani
ojjhdyanti, vayam pi ca karmantam cchoriya cchoriya® agacchama,
agati. Samagrasya samphasya padam vandiyyama. Deyadharman ca

pratisthipayisyimah. Imec pi Aryamiéra osarantikiye® nagacchanti. -

Samghasthaviro ca  dvitiyasthaviro ca odbyayanti, asmikam
bhagavim dandakarman deti. Egam sontika' bhiksi etam
prakaranam bhagavato drocayanti. Bhagavin aba, sabdapayatha
bhiksiae. Te diani sabdapitah. Bhagavin 3aha, satyam bhiksavo,
evam dani samghasya posadhoti tad eva sarvam Bhagavin
vistareda pratyirocayati. Yava samghasthaviro ca dvitiyasthaviro
ca odhyiyanti, Asmikam Bhagavin dandakarman deti. Imesam
sontiki ahmsul, ama Bhagavin. Bhagavan -iha, tena hi sarvehi
C%m posadhe pratipadyitavyam. Kin, ti dini evam sarvehi
posadhe pratipadyitavyam. Sarvehi Jamtavyam Kim kbalv adya
paksasya, pratipada, dvitiya yivat pancadadt.’ Yadi dani koci

prechati, bhante, katam adya na dini vaktavyam, Katamé puna
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‘hiyobhusiti. Avasyam vamsavidalikahi vi nalavidalikihi va;likhitva
sdtrena dbranitva dvarakosthake va praside va kalpiya - kutikdym
va bandhitavyam kilakdni khanitva dvire sthatavyam Yo didni -
bhavatx misacariko vi pak;acar:ko vi tena ekam ekam samsarayita-
vyam 'Devasikam yathijniyeta katim adya sarvehi jinitavyam. Fgo
dani samyhasya posadho bhavati. Samghasthaviro na pratibalo
bhavati,dvitiyasthaviro na pratibalo bhavati, 40 tatra pratibalo
‘Bhavatitena jinitavyam, kim adya samghasya posadho cilurdasiko
vi pip ada$iko vi sandhiposadho vi divaratrau va pesadho.®
Purobhaktam va pafcdd bhaktam va. Kati pauru;ahl chayzhi. Kahim
bhawsyltl prahanaéalayam vd upasthinagalayam va mandalamide
vi ucch:damke vi camkrame va msadyayann Yahim bhavati

tahim arocayltavyam Abhikramantu ayu;m:lanto Tenayam aroc:tam
mayin patrollagn:kayc Asitavyam.

—

; Atha khala yadi tava samghasthaviro na pratibalo bhavati, yo

‘tatra pratibalo bhavati tena prakrtyeva’ pogadhastbdnam gantavyam.

Pogadhasthdanam sifcitavyam sanmérjitavyamn gomayakarsi ditavya
asanaprajniaptih kartavya. Vibhavo bhavati $aliki gandhodakena
dhovitavyd puspehi okiritavyd. Samghasthaviro na pratibalo bhavati
dvitiyagthaviro na pratibalo bhavati yo tatra pratibale bhavati
tena jinitavyam, ko $alakim carayigyati ko dalikim praficchis-
yati ko pratimoksasitram uddifisyati ko daksindm adidisyati klo
parikatham karisyati. Yadi tavat pratibalo bhavati
sarvvam kartavyam. Atha dani

atmana

n2 pratibalo bhavati yo tatra
pratibalo bhavati so adhyesitavyo, tvam Salakam caraycsn tvam

$alakdm praticchesi tvam pratimoksam uddifesi tvam bhasesi
tvam dakginam adiéesi tvam parikatham kirayesi, 8alikim pi.ca
carayantena na ksamati anirmaditakehi hastehi va upanaharidhena
va ogunthitena vi $alakam carayitum.

Atha khalu hastdm nirmadiya upinahim omuficiya ekaméakr~
tena faldka carayitavya. Salakim pi dani praticchantena na ksamati

gnirméditakehi hastehi vi upinaharidhena va ogunthika krtena va
$aldkdm praticchitum.
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‘Atha khalu hastim nirmidiyAna ppahahdm omuficiya ¢kam-
sakrtena $alaka praticchitavys,  Yam kalamp $alaka ¢BritA bhavanti
bhiksi ganita bhavanti samagri &rocita ‘bhavati dayakadanapati
prechitavyab, kim vasigyathz atha®, gamisyatha.® Yadi tiva jalpanti,
gacchimatti’® deyadharmam pratistbapayitavyo deyadbarmam enu-
modépayitavyo, Dhirmyi kathaya samdarfiya samiadapiya samuttes
jiya sampraharsayitva udyojayitavya. Atha daoi jalpanti, vasisyamatti,
vaktavyam, vihyato tdva yiyam muhdrttam fgametha. Samgho
tava posadham karigyati. Yam kalam ddyakadinapati nirdhivita
bhavanti tato sitroddefakena jinitavyam, yadi tiva natifitam
b'h;v;iti nitiusnam vi corabhayam vi na bbavati simhabbayam v
vyaEhrabhayam vi na bhavatina daradire va parivena bhavanti
bhiksi vi oba jaridurbaldi v vyadhidurbalid bhavanti sukbopa-

vigta bhavanti vistarena {rotukima bhavanti tato vistarems prati-- .

mokgastiram uddiditavyam.

Atha dani sarvvaritriki bhavati bhagagaki adhyesitavysh,
tvaya bhasitavyam, tvaya bhasitavyanti. Yathadhyestehi bhasiyinam
sacvvaratri dharmavrstiye vitinamiyanam dayakadanapati dhirmya
katbaya samdasitavya'* yava udyojayitavya. Tato yathasukham
karttavyarn. Abhipramodantu dyusmanto, apramadena sampadayita-
vyam. Evam sarvvehi posadhe pratipadyitavyam. Na pratipadyanti
vinayatikramam asidayanti.

Bbagavan {rivastiyam viharati 43sta devinidfi ca manugyinaf
ca vistatena nidinam krtvi samghasya dani vabarikam . bhaktam.
\Kyusman Nandano samghasthaviro, Upanandano dvitiyasthaviro,
agato. Bhiksi Agatah. Samghasthaviro nfgacchati. Odano {ltalo
bhavati siipo’ $italo bhavati ghptam thiyati mamsam thiyati
vyanjanani ¢italibhavanti. Dayakadanapati prechenti, arya, kim
samagro bhiksusamgho. Abamsu, nohidare dirghdyii. Ko kbu naga-
cchati, Ahamsu. sampghasthaviro nigacchati. Te dani ojjhayanti.
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Vayam yeva tiva® karmantam cchoriya gacchima. Agati. Samagram
bhiksusamgham parivi§isyamah. Samghasthaviropi nigacchati.

So dani paécad agacchiyapa bhumjiyana samksiptena daksinam
ididiya na parikatham karoti. Nipi dayakadinapatim dhirmya
kathaya samdarfayati samadapayati samuttejayati sampraharsayati
utthiya® gato. Navaka bhikgh prechanti, apato sarnghasthaviro.
Abamse, Agatoca gato ca. Te dani odhyayanti, naiva samgha-
sthavirasya agatirna gatih prajiayati. Etam prakaragam bhiksi
bhagavato arocayemsu. ' '

Bhagavan dha, fabdapayatha Nandanam. So dani fabdapito.
Bhagvin 3ha, satyam Nandana, evan nima samghasya viharikam
bhaktam. Nandano samghasthaviro, Upanandanc dvittyasthaviroti.
Tad eva sarvvam Bhagavin  vistarena pratyarocayati. Yava
navakd bhiksu odhyayanti. Yava samghasthavirasya gatirnagati
praji‘miyatc. Aha, ima Bhagavan. Bhagavin iha. Tena hi samgha-
sthavirena evam ‘bhaktigre pratipadyitavyam. Kin ti dani samgha-
sthavirena evam bhaktigre pratipadyitavyam. Samghasthavirena
Jjanitavyam, Kasyidya bhaktam. Ubhayato sﬁmghikan_:, sarvvam
samghikam, parivenikam, patiyakabhaktam, grame vihare.

Eso dini koci samgharh bhaktena éuvetaniya nimantreti, Na
dini samghasthavirena gatigatasya adhivasayitavyam. Atha khaly
samghasthavirena janitavyam. Koyam nimantreti, gantuko gamiko
grhastho prabrajito stri purago darako darika. Prcchitavyam, kin
namakosi, kin gotrakosi, kim karmiki te matapitarau, katamam
desamn grham, katamayam rathydyam, koto mukham grhasya va,
sikiram soddefam prechiyana tatodhivasayitavyarmy. Nipi dani
adhivasitam maye®ti pitrollagnaye® asitavyam. Atha khalu prati-
kriyeva® masaciriko va paksacariko va presayitavyo. Gaccha,
Janahi kim sajjiyatiti. Anckiya tahim” jatakam bhaveya. Mrtakam
va bhaveya. Sandhi va chinno, Agnidiho, rajakulito va upadravo,
dhoss va vittha v vitapitro va vihethanabhipraya nimantrayemsu.

Tena gacchiya prechitavyam, koci imam bi itthapnime nima

upasako. Yadi tiva abamsu, nastj asmakam koci evam paima
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upasako, Vaktavyam, bhiksusamgho tgné ni}ngutﬁtu. Kim si_dhyati
vi pacyati v3. Yadi tiva zhamsu, ka§ya bhaktam kasya sxdhy.au
kasya pacyati. Janitavyam, vipralabdho bhiks_usa.mghcti. Agacchiya
yadi tava anugrabo bhavati anugraho sid_h_ay:tavyg Anugrfaho
na bhavati bhaktani bhavanti bhaktani uddifitavyani. Bhaktéxfx na
bhavanti ranaraniya gandi abapiya vaktavyam,l ayusman, vxpra:
labdho bhiksusamgho. Svakasvakdm vrttim paryesitba. Sarvvehi
patipitikiya pinddya praviditavyam,

Atha dani te jalpanti, bhante, etam sidhyati. Pravisatu bhiksu-
samghoti. Tato raparapaya gandl Ahaniya. : Yadi' tava 'hemamo
bhavati anukdlyam praviditavyam. Mi kélotikraml,syatit.l.f‘ Atha
dani grismo kalo bhavati $italaksamgena anukalyam prav1§1!avyan:x.
Atha dani varsaritre kale bhavati divantardyena a‘nul‘cilyam pra\n-'
Sitavyarm, ma kalo atikramigyatiti. Yadi tava sam_]ﬁa.m bhavr;\::
mahanto ¢a kalo bhavati kahisi ci ca gautukamq bha'vau kasyamt-
bhiksusya jalpitavyam, amukam Vkulam upasar:gfc_ramxsyafha. Y.'ada
samjiiam, bhaveya tato ma patisf\resi.. Na dani tena amantritam
mayati. Bhadrapalakityehi hanthitavyam:

Atha kbalu pratikgtyeva,' igamé‘vy?m. -P;aviﬁzintchi“ jé.nifa:
vyam, katham asani prajfiaptah. Ati_daksmam anuva-mam.h_Kadac_l
maﬁ'garakarauiyc atidaksinam'® prajiaptam bf:avatl tat -2 yteva
upavestavyam. Atha dini pretakaraniya ar.tuvamam. praj. ap a:T
bhavati tatha yeva upavestavyam. Niapi dinl‘ksagatx pravisantehi
bhandam lamghamtehi dirakadarikim lamghamtehi gantum,

Atha kbalu bhandam parivarjantehi kamsabhijanam _pa:riv?r?
jantehi darakadarikim parivarjantehi praviditavyam, Na;_n daai
ksamati gatagatasya upaviitavyam. Athia —kll-alq ha_stckn_a -a;::lil:_l
pratyaveksitavyam. Anekayo tatra garbh-arupam sopayita al:]u . Ai.
msuh. Kimsabhijanani va thapitakani bha_veipsuh.- At_ a \alu
};ast na paramgsiyioa’ janitavyam. Ohegyaka_nam g]fmakafihpmn.-
Artypva dapitavyam. Atha dini so manusyo anf\cimadano vak av:n,
ti:uttino 'vi bhavati. Na dani adhyupeke;;‘tavyam. ‘V'a ;?vzk:i
Jirghayi, avadyantesam datavyam pindapitarh. Atha dini day
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dinapati jalpant, patipatikiya grhpathantti’® Hemanto ca kilo
bhavati vaktavyam, nahintti. -Bhaéavati 'anekaparyayega gldano
paritto. Kim va ambhehi”” vihira sinyam fakyam kartum ti.*
Laghukalo atikramati. Detha yOyan ti. Atha dani grismo Vi vargh
va ritro vi kalo bhavati. Cirebi kalo atikramati. Patipatikiya
grhnitavyam. Tato samghasthavirena janitavyam, kim arabhya deti.
Tathi ye ca nimantrapayetavyam. Bhojanam diyate. Mahanto
pindo parigrhito bhavati. Samghasthavirena vaktavyam, sarvvesarh
cttakam ettakam bhavisyati. Aha, na hj iryasya etam evam
diyati. Vaktavyam; tathi dehi yathi sarvesim samam bbavati.
Atba danaha, bhavigyatiti. Praticchitavyam. ‘

Atha dani so thokina arthiko® bhavati, vaktavyam. Mama
thokam dehi. Hestha viddham evam pi siipasya: ghytasya mimsasya
odanakanam dadhisya. Tato napi ksamati samghasthavirena labdho

pindho dvaram padyiya lapyalapyayet bhumjiyapa :pithihiya
gantum.

Atha khalu odanasampattirva idgamamtena bhumjfth\iya‘:rg;.
Vyafijanasampat tirva dgamamtena bhufijitavyam, Na%2 bhuijitva

hastam?®® niksipiya asitavyam. Miheva otrapemsu.’®, Atha khaly
angjanitavyam.?

Yada navakah santarpita bhbavanti, upagriyanti**

pinlyam va
pivanti, hastam va ukkaddhiya®® Asanti,

Na dini samghasthavirena -
bhumjantakenaiva utthiya &sanito gantavyam labdhe pindo
dviram padyiya. Atha Xhalg samghasthavirena agametavyam,
Dirghodakam dapetavyam, Parikatha karttavya. Daksina adigi-
tavyi.® Finitavyam. Kim dlambanam lﬁhaktan_-n. Jatekam mrtakam
va, vevihikam v grhapravesakam vi, dgantukasya gamikasya
grhasthasya, Pravrajitasyeti,
Yadi tava jaitakam?® bhavati, niyam daksips Adisitavya.

Ayam kumiro fivapathikaya echandito
Amgusthasnehena Yipaye.
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Saptaritram $unakhi® {rgala ca nam lamghayantu
Kika ca aksim alam haranta,

Nayam evam dakgind adisitavyl.
Atha khalu daksipd adifitavya. L g
Ayam kumiro faragam upetu
Buddham Vipasyin ca §ikhim ca Viévabhom
Krakucchandam Kapakamunin® ca k3yapam
Mahayatarn Sakyamunitt ca Gautamam,
Etehi Buddhehi mabarddhikehi
.~ Ye devatd santi abhiprasanni
.. Ta nam raksantu ta ca nam palayantu.
Yathd nam icchati mata yatha nam icchati pita
Ato sreyato bhotu kumiro kulavardhane,
Fyam daksind idisitavya.
Atha dani mytakam bhavati, nayam ksamati evam daksina
Adiditum.
Adya te sudivasam sumahaba!am
Bhadrakaksana mubirttam prasth:tﬁ
Adya te suvihite suvihitehi
Daksina agrabhajanagati virocat.
Nayam evam daksina ‘é,diéitavyi.
Atha khalu daksina adisitavya.
Sarvasattva mdmyantl maranantam hi jivitam
Yatha karmam gamisyanti punyapapaphalopagih.
Nirayam papakarmano krtapugya ca svargatim

Aryamargam®® bhavayitva parinirvinti asasravi iti

Fovam daksina adiditavya. 1
Atha dani vevahikarp®* bhavati, niyam dak;ma adiditavya.

. Nagni padl anodakd nagnam rastram ardjakam
Ystripi vidhavd nagna sacesyi daga bhritaro,
Niayam evam daksipd adiditavya,
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Atha kbalu dakyina adigitavya.

Istripi pesald bhavatu éraddha bhavatu pativratinugi
Silavati yogasampanna samyagdrsti ca ya iha.

Puruso pi pefalo bhavaty sraddho bhavatu vratinugo
Silavam tyigasampanno samyagdrsti ca yo iha
Ubhau §raddbaya sampannd ubhau éilehi®® samvyta
Ubhau punyani krtvina samastiavratd ubbau.
Vidhina devalokastu modantu kimakimino.

Tim eva bhirya careyd ya®® asya éilehi samvrta

Asatim parivarjeyd mirgam pratibhayam yatha.

Evam daksiod adisitavya.
Atha dani-gharapravesanikamp bhavati, niyam dakéipa Adifitavys,

. Adiptasmim Agare yo piharati* bhandakam

Tam khu tasya svakam bhavati 50054 >
Na khalu yo tatra dahyati. ,
Evam adipite loke mrtyuod ca jarayi ca
Yo niharati dan’f&na dinnam tam abuti hutam,

Nayam evam daksipa adisitavya.

Atha khalu dakéina adisitavyd,

; Vibhaktabhigam ruciram mﬁnorama:;;

Prasastamaryehi navam® niveéanam
Pravigya vrddhiye variye bhiirlye
Sirlye laksmiparigrahane ca
Imasmim® igire nivasantu devatih
Mahabhisangam na ca anukampiki.*®
Yam vibhavadhanadhinyena* sambhavo
Bharime ca siyasmim pradese
Medhavl va samkalpeti pandito
Stlavan tam tato jaeyi samyati b.ahmacirivi,

Yi tatra devatd asyd tasdm cdaksinAm 7 Tisehi
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Taye vastramalinam*? drvamritraya ka!patc. .

Bhojanivastrapdld ¢a satkrta pratlmamta ’ .
Grame va yadi varanye nimoe vA yadi Vi ,sthalq;
Diva va yadi vi ratrau deva rakéanto d&'yakin.;

Devinukampito posa sada bhadram pasyati,
Evam daksind adisitavya. _
Atha dini gamikam bhavati, nayam dakgma adlinavya.
Sarvi disa sabhayd samakull ]
Sauttard sapurastima daksma pascxma ca.
Sarvo ca loko samkulajito
Mi pramajii jinaéisane,
Nayam evam daksina adiéavya, ; C
Athakhalu di§3 sauvastika daksind vistarena daksind adiditavya..
Yathapitra pratisamyukte evam daksina adiditavya,
Atha dani pravrajitasya bhavati niyam Gaksina adigitavya,
Putram vi pasum va arabhya ‘ '
Dhanadhﬂnyapriyani- vi
DevabhAvam vi manugyam vﬁ
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Paficadhau manasi priyanti.
Na evam daksinid adifitavya,

Atha khalu daksina adiSitavya.
Sudugkaram pravrajitasya danam
Patrena bkaiksam abhisibaritva
Kulatkulam cariya pindapitam
Kruddhaprasanninim muokham udikgiyam
Soyam $restayatane pratigthito -~ - i
Pitrasamhrtau labho pritim janehi, o

Suvihita tathahi dinnam imam dananti’

Evam daksind aditiya! gantavyam. Evam 'sam‘ghasthavirena

lbhaktagre pratipadyitavyam, Na pratlpadyan abhlsamacinkan.

dharman atikrimati. 5
e
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Bhagavin Sravastiyim viharati $asts devanan ca manusyandd

-<ca vistarena nidanarh krtva, samghasya déni biharikam bhaktam.

Ayusmian Nandano samghasthaviro, Upanandano dvitiyasthaviro.

‘Samghasthaviro agato. Dvitiyasthaviro nagacchati. Dayakadinapati

prcchanti; arya, kim samagro bhiksusamgho.  Bhiksd Ahamsu,
noheti dirghiyu. Ko dini nagacchati. Ahamsu, dvitiyasthaviro
nagachhati, Te dani odhyayanti. Padyatha bhane, vayam pica tava'
‘karmintim - cchoriya dgacchama, Samagram bhiksusamgham
pariviélyima. Aryamiérinant ca padim vandisyimah, Dvitlyasthaviro
nagacchati. Samghasthaviropi odbyayati, Asmakam Bhagavam
-dandakarman deti.¥ Dvitiyasthavirasya svantiki etam prakaranam
bhiksi Bhagavato drocayemsu. Bhagavin aha, §abdapayatha
Upanandénam. S¢ dani Sabdipito. Bhagavin aha, satyam
Upanandana, evam nama samghasys bahirakarh bhaktam, Nandano
samghasthavico. Tvamh dviéiyasthaviro. Samghasthaviro agato.
Bhikstt agatil. Tvam nigacchasi. Dayakadanapati® prechanti. arya,
kim  samagro bhiksusamgho. Bhiksi abamsu, na hi, Ko khala
nagacchati. Dvittyasthaviro nfgacchati. Te dani odhyiyanti. Vayam
pica tiva karmantam cchoriya dgatd. Gacchamal). Samagram
bhiksusamgham  pariviéisyamah. Aryami§rinam ca  padim
vandisydmah. Dvitlyasthaviro nagacchati. Samghasthaviropi
odhyayati. Asmikam Bhagavin dandakarman® deti, Dvittya-
sthavirasya svantiki aha, 4ma Bhagavan. Bhagavan iha, tena hi

-evam dvitlyasthavirera bhaktigre pratipadyitavyam, Kin ti dani

dvitiyasthavirena bhaktigre pratipadyitavyam. Eso dani koci
bhikgusamgham bhaktena nimantrayati. Samghasthaviro na prati-
‘balo bhavati, dvitlyasthavirena jinitavyam, ko nimantreti, bhiksu
bhikyun! upasakopisika agantuko gamiko vapijako sirthaviho, Kin
-namako kim jatiko kim karmiko tet mitapitarau. Katamasmin dese
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grham, katam3ydm rathyaydm, kito mukham grhasya dvdram,
Sakiram soddedam prechiya tatodhivisayitavym, Niyam adhivasi-
tam mayeti pitrollagnaye® asitavyam.

Yadi tiva samghasthaviro na pratibalo i:havati, dvitlya sthavi-
rena aparejjukaye® va masacariko va pakgacdriko va pregayitavyo.
Vaktavyam, gaccha, jinihi asuke defe asukdyam rathyiyim ittham-
nimo updsako, tena bhiksusamgho nimantrito. Jindhi kim sidhyati
kim pacyati. Tena praviS§iyApam’ tahim prechatavyam, &rogyam
dirghayi, koci imam hi itthamnidmo nima updsako. Aha, bhante,
kim karisyasi. Vaktavyam, tena bhiksusamgho bhaktena simatrito,
Kim sidhyati v kim pacyati va ti. Yadi tavad dha, bhante, kisya
.npisako, kahim upasakoti. Nasmakam® koei upisako. Na sidhyati

. Da pacyati tti jénitavyam, vipralabdho bhiksusamghoti. Agacchi-
yanam yadi tiva anugraho bhavati, anugraho sadhitavye®, anugraho
pa bhavati bhaktakini bhavanti bhaktakani uddiditavyini.

Bhaktakini na bhavant ranaraniya gandim a'linr.niy;ii:aq'z
arocitavyam. Vaktavyam, Ayusmanto'® vipralabdho bhiksusarngho.
Seakasvakam vriti paryesatbeti, Sarvehi patipatikiya pindiya
caritavyam. :

Atha dani aha, bhante, etath sidhyati etam pacyati. Pravidantl
aryamifrah, Ranaraniya gapdim zhapiyanam praviéitavyam. Yadi
tava hemantakalo bhavati anukallatarakam pravisitavyam. Lahum!
kilo atikramati. Atha dini grigmakalo bbavati ugnasantapena

anukallatarakarh praviitavyam. Atha dani varsaratrakilo bhavati. .
devintarena’® praviditavyam. Tato napi ksamati bhandam
lamghayantehi pravisitum. Atha khalu bhandam parivarjayantehi :
yiva darakadirikdm parivarjayantehi pravifitavyam., Tato na

ksamati gatigatasya upavis$itum. Anekdye tahim Z4sanchi daraka-
darika va sovipit™ bhaverasn. ) )

Atha khalu hastehi pratyaveksiyinam anantarikanam fAsapani
varjayantehi upaviditavyam. Yadi tiva hemantakdlo bhavati laghu-

kilo atikramati, oheyya glanakinim pindapito dapayitavyo.
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Atha dini dayakadanapati jalpanti, bhante, patipatikdya
grhpathatti.® Vaktavyam, nahiti.’® Bhagavatinckaparyiyena glano
papitto. Kim asmabhih viharako danyako karttavyo. Laghukaloti-
kramati. Detha yiyamti. Atha grigmakalo vargaritro va bhavatk
cirena kdlo atikramati. Oheyya glanakanam patipitikdye pindapato
grhpitavyo.

" Samghasthaviro na pratibalo bhavati, dvittyasthaviro pratibalo
bhavati na kgamati, dvitiyasthavirena hantahantiye bhujjivaigam
labdho pindo dvaram padyiya utthiya gantum.

Atha dini samghathaviro na pratibalo bhavati, dvitiyasthaviro-
pratibalo bhavati, dvitlyasthavirena edanasampatti dgamayantena.
bhujjitavyam. Vyanjana-sampattim vi dgamayantena bhujjitavyam.
Yam kilam navaka bhiksi upagriyanti'® pianiyam v3 pibanti
hasténi okaddbiya asanti. Tato ydditdva samghasthaviro na prati-

" balo bhavati dvitiyasthavirena jénitavyam'’, kim &Arambhanam

etam" bhaktam, jitakam myrtakam vevihikam gharapravedakam,
agantukasya gamikasya grhasthasya pravrajitasjrcti. Yatha bhavati
tatha dakgina adifitavyd. Yatha prathamake é$ikgapade, evam
dvitiyasthavirena bhaktigre pratipadyitavyam. Tathd yeva daksina
adifitavya. Pitato’® dgametavyam. Evam dvitiyasthavirena
bhaktagre pratipadyitavyam, na pratipadyati abhisamicirikin
dharmin atikrimati.

Bhagavan Srivastlyim viharati $asta devanasca mauuéyin&ﬁca ]
vistarena mnidimam krtvd. Samghasya dini vaharikam bhaktam.
Ayngmin Nandano samghasthaviro, Ayusmian Upanandano dvitlya-
sthaviro. Samghasthaviro dgate. Dvitiyasthaviro agato. Bhiksi
osarantikdye nigacchanti! Diyakadinapati prethanti, kim samag;o
bhiksu-samgho. Bhilkegi dhamsu, no hetam dirghiyn. Ko dani
nagacchati. Bhiksi Ahamsu, osarantikiye nagacchati® Te dani
odbyayanti, vayam eva tava karmintam cchoriya Agata, gacchamah,
samagram bhikjusamgham parividigyamah, &aryamiérinim ca
pidim vandijydmanti. Imepi ryamifrd osarantikiye nigacchanti®.
Samphasthaviro ca dvitiyasthaviro ca odhyayanti, asmikam.
Bhagavan dandakarman deti. Imesdm sontiki' etam prakarapam.
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bhikyii bhagavato arocayemsu. Bhagavin iha, dabdapayatha bhiksiin,
Te dini éabdapitah. Bhagavin &ha, satyam bhikjavo, evam nima
sampha-sthavirasya biharikam bhakt&qﬁ Nandane samghasthaviro;
Upanandano dvitlyasthaviro gato. ¥Yiyam osarantikdye 'nagacchac
tha.? DayakadZnapati prechanti, arya kim samagro biikyusamghonti,
Bhiksi ahamsu, nohidam Dirghiyi. Xo dani nagacchati. Bhiksa
osarantikdye nagacchanti.® Te dani adhyayanti, vayam eva karmin-
técchoriyla Agald, gacchama, .Smﬁ&k‘%ﬁ’, bhik;psaq;gi;_am parix
vidisydmanti,  aryamifrinasca padim - vandigydmanti,. Imepi
aryamiéra osarantikiye nagacchanti.’ Samghasthaviro ca dvitiyastha-

viro ca odhyayanti, asmikam bhagavin dandakarman deti. Imesam
sontika® ibamsu, ima Bhagavan. R

Bhagavin iha tena be sarvehi evam. bhaktigre pratipadyi
tavyam. Kin ti diai evam sarvebi bhaktigre pratipadyitavyam, Eso
dani koci samgham bhaktena’ nimantreti. Samghasthaviro na pratis
balo bhavati, dvitlyasthaviro na pratibalo bhavati. Yo tatro prati-
balo bhavati tena janitavyam, koyam nimantreti'®. Bhiksu bhiksunt
upasako upasika grhastho pravrajito vanijako sarthaviho agantuke
gamiko napi ksamati gatagatasya adhivisitum, Atha khalu prechita-
vyam, kin ndmakosi, kim gotrakosi, kim karmika te mitapitaray,
katame defe grham, kuto mukham, katamaye rathyaye' kuto.
mukham grhasya dviram sakiram soddesam prechiyipam tatodhis

vasitavyam. Napi dani ksamati adhivisitam mayeti patrollagnikaye
asitum,

Atha khalu yadi tava samghasthavico na pratibalo bhayati
dvitiyasthaviro na pratibalo bhavati, yo pratibalastena prakrtyeva
méscariko va paksacariko va presayitavyo, Anekiye tahim jatakam
mrtakam va bhaveya. Rijabhayam va corabhayam va dhossabhayam
vd vampitrabhyam va vihethanabhipriya nimantrayemsu. Tena
gacchiyina tahim grham precitavyam. Koci imam'®  hi evan
namako upiasako danapati vA vanijakd vati Kim va ctatttis
Va.k vyam, bhiksusamgho tena bhaktena nimantrito.  Yadi tava.
Aharhs, nisti koo i imam hi evam nimako, kisya up2sako, kasya
bhaLtam katham bhaktam ti. Janitavyam, vipralabdho bhiksu-
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samghotti.t® Tato igacchiya yadi tava anugraho bhavati sadhayi-
tavyo. Anugraho na bhavati, bhaktakani bhavanti, bhaktakani
uddisitavyani. Atha dani bhaktakani na bhavanti ranaranaya gandim
ahaniya yava sarvebi patipatikiya patrani gribniya praviitavyam
pindapatam.

Atha dani te jalpanti, bhante, etam sidhyati etam pacyati,
yivat patrani grhniya praviditavyam. Yadi tava hemantakalo bbavati
anukallam'® praviditavyam. laghum kilo atikramati. Atha dani
grismakilo bhavati $itarakasamgena’ praviditavyam. Vargaritro
bhavati devintarepa anukallam praviSitavyam. Tato na ksamati
bhandam vi lamghayamtena praviditum, bhajanam va lamghayan-
tehi praviS§itum, darakadarika lamghayantehi praviditum. Atha
khalu bhandam pariharantehi darakadarikam pariharantehi pravisi-
tavyam, Tato nipi kyamati pravistehi gatigatasya upaviditum.
Anekiye tahim isanehi garbharGpa sovapitani bhavemsw, bhajana-
kani vd thapitakdni vi bhavemsu. Atha khalu bastena pratyaveksi-
yana dnantariyinim asanini varjayantehi yathaviddhikaye upavigi-
tavyam. Tato yadi tava bemantakalo bhavati, laghukalo atikramati,
cheyya’® glanakinam pindapito dipayitavyo.

Atha dani dayakadanapati jalpanti, bhante, oheyya glana-
kanam patipitikiye pindapatam grhnatheti. Vaktavyam, nahiti.
Laghukdlo atikramati, Bhagavata ca anekaparyiyena glano 'pafin-
dito. Kim ambhehi $akyam vihdrako §onyako kartun ti. Atha dini
grismo v& varjdritro vd kdlo bhavati. Na lahukdlo atikramati.
Oheyya glinakinim patipitikdye pindapato grhnitavyam. Napi
ksamati labdhalabbam hantahantiye bhujjiya labdhapindo vi
dviram pasyiy« utthiya gantum. Atha khalu yadi tava samghastha-
viro na pratibalo bhavati, dvitfyasthaviro na pratibalo bhavati, yo
tatra pratibalo bhavati tena odanasampatui vi agametavyam,
vyadjanasampatti v igamamtena bhujjitavyam. Tepa daksina
adifitavya. Jinitavyam, kim dlambanam etam bhaktam, jitakam va
mrtakath vi vevihikam vi gharapravesikam va agantukasya va
gamjkaSya va pgrhasthasya vi pravrajitasyeti.
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Tato yadi tava jatakam bhavati, nayam daksind-idifitavys,
Ayam kumiro Sivapathikayacchandito
Angusthasiiehena yipaye \
Saptaratram $unakhi srgala ca® . . o
Nam lamghayantum®
Kika ca® aksim alam barantiti.

Nayam evam daksini adisitavya.

Atha kbalu daksina adiitavya,

Ayam kumiro aranam upetu .

Buddham Vipadyifica Sikhifica Vifvabhum?

Krakucchandarh® Konakamurinica Kaéyapam .

Mahayasam?® Sakyamunim ca Gautamar ®

Etehi Buddhehi maharddhikehi

Ye devati sapti abhiprasanna
~  Ta ca nam raksantu ti ca pam ralayantmw,

Yathi nam icchati mata yatha nam icchati pitd
Ato sreyato bhavate® kumaro kulavardhano.,

Evam daksina adigitavya. Tatha yeva daksipiyo®® vistar-cna
kartavydyo™, yathi samghasthavirasya bhaktagre. Evam sarvehi
bhaktagre pratipadyitavyam, na pratipadyati abhisamacarikim
dbarmam atikrimati. e .

Bhagavan Sravastiyam viharati Sisti devanafica manusyinrica
vistarena nidinam krtva. Te dini ayusmanto Nandanopanandani
sadvargikdsca upasampadenti. Te dani ubasampédiya na ovadanti
Da acuéasanti. Te dini indragava viya varddhayanti. $ivacchagala
viya vartamti' anikalpasampannih aniryipathasampannah, Na
jinanti katham upadhyaye pratipadyitavyam, katham acarye
pratipadyitavyam, katham vrddbatarake pratipadyitayyam,
katham samghamadhye pratipadyitavyam, katharn  grame
pratipattavyam, katham iranye pratipattavyam,  katham
nivasayitavyam, katham privaritavyam, . katham samghiti-
patracivaradhdrane pratipadyitavyam. Etam prakaranam bhiksia®
Bhagavato arocayemsu. Bhagavan dha, $abdapayatha Nanadanopa-
nandanam sadvargikinca. Te dani $abdipiti. Bhagavan iha, evam
nima yiiyam upasampidetha, upasampidiya pa ovadatha .pa anu.-
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dasayatha tti, Tad evam Sarvam Bhagavin vistarenz pratyarocayati,
yava katham samgbatipatracivaradhirane pratipadyitavyam.
Ahamsu, ima Bhagavan.

Bhagavan aha, evam dani yiyam upasampadiya naivivavadatha®
nanuéisatha, Tena hi evam sirddheviharismim® pratipadyitavyam.
Kinti dani upidhyiyena sirddhevibarismim pratipadyitavyam.
Upadhyiyena tiva sirddhevibarim® upasampadentakenaiva uhba-
yato vinayo grahayitavyo. Ubhayato vinayam na parayati ckato
vinayo grihayitavyo, .ekato vinayam na parayati, padfcasitrini
vistarena grahayitavyo. Pafcasitrini na parayati catviri va trini
duve ekam satram vistarena grahayitavyo. Ekam sitram na pareti
trimsatiyo® grahayitevyo. Sigtakam abhiksna-Srutikayo gathayo ce,
Trimsatiyo na pareti dve aniyatim grahayitavyo. Sistakam abhiksna
$rutikayo githayo ca, Dve aniyatd na pdrenti aniamasato catvari
parijikim grihayitavyo. Sistakam abhikspa-Srutikiyo gathiyo ca,
Sekhayitavyo, anuvédsayitavyo kilyam madhyantikam siyam.
Siyam abhidharmena va abhivinayena va. Abhidharmo nama

" navavidho sitranto—sateam, geyam, vyikarapam, gathd. udanam,

itivrttakam, jatakam, vaipulyidbhutadharmd. Abhivinayo nima
pratimokso samksiptavistaraprabbedena.

Atha dani na pratibalo bhavati uddi$itum apattikausalyam
$ikgitavyo, sitrakavfalyam skandbakaufalyam dyatanakaudalyam
pratiiyasamutpadakausalyam  sthanasthinakufalyam, ~ Aciram
$ekhayitavyo, anicirato viarayitavyo’. Atha ddni ovadati. So eva
tasys ovado. Evam svaghyiyati, &ranye prativasati. prahine
upavifati. So evisya ovado., Upiddhydyo sarddhevihirim® upasam-
padiya na ovadati na anuéisati na svadbyiyati na iranye vasati na
prahage upavifati. Antamasato vaktavye, apramadena sampide-
hiti. Na ovadati vinayatikramam asidayati. Evam upadhyiyena
sardheviharismim pratipadyitavyam, na pratipadyati abhisama-
carikan dharmin atikramati, -

Bhagavan SrivastiyAm viharati $asta devindnea manusyanifica -
vistarena nid3nam krtva. Te dani bhiksd upasampadenti. Te
dani upasampaditdh upadhylyasya naallivamti. Te dani bhiksd
pdhyiyanti, asmikam Bhagavin dandakarman deti, imesim
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muktikd. Katham ambhehi  oveditewyih?® - amadisayitawih, ye
ime asmikam na avalliyamti ma pratyiliyamti. Ftam prakaranam
bhiksi Bhagavato arocayemsu. e ’

Bhagavin aha, tena hi evam ‘sirdhéwz'ihérina ﬁpédhy‘afyc prati-
padyitovyam. Kin ti dani evam siardhevibarinz upAdhyiye prati-
padyitavyam. Sardhevihdrini tiva® kalyata eva utthamtena. upé-
dhyayasya vibirasya dviram akotayitavam.® Yam kilam abhyanu-
jna dinnd bhavati tato dvaram sukbakam apaduriyipa tato pratha-
mam® daksino pido pravesitavyo. Pagid vime pade praveiaya®
vanditva sukhadayitarp  prechitavyo.  Uddisitva pratiprechitva
kherakatdihake nikkalayitavyo, prasrivakumbhiki nikkalayitavya,
pithiki prajdapayitavyi. Hemantskalo bhavati, mandamukhj
prajvalayitavyd, mukhodakam  dipayitavyam, dantakzstham
dhoviya upanimayitavyam. Mukhodakam asincitavyam bastaim
nirmidiya hastanirmadanam  datavyaem. Peya ukkadhitavya?,
Peyi peyita peyapatram Sodhitavyam. Sodhitvi bhaktudde$ato
bhaktzkam grihetavyam.  Bhaktavisargo kartavyo. Pitram
nirmadayitavyam.? Patram prati§amayitavyam. Gocaram
pravifantasya gramapravesanikani civarapi upanarmayitavyani,
Viharacaranakani®*  clvarini pratifamayitavyani.  Atmano
civarakam grahniya prsthatonugantavyam, napi dani kburakhuram,
atha khalu ndtyisanoe natidiire. Tena  dani pocarito nirgatasya
upadhyayasya clvardni prasphotiya sabariya pratisimayitavyani.
Atmano skandhe dapiya® $irsam ondmiya purato gantavyam.
Vihiram dgacchiyana pithika '.prajx‘iépayitavyﬁ. Grima-
pravesanikani civardni ekants sthapetayyani. Viharacaranakani
clvarani upanimayitavyini. Pidodakam . Upanamayitavyam,
pidataithakam upanimayitavyam. Padz dbovayitavyi, Usnam
bhavati sndpetavyam $itam bhavati mandamukh! prajvilayitavys.

Yadi pindaciare anthito” bhavati upanimayitavyo. Ninani-
varnitam  bhavati prechitavyo, suvihita koto idam labdham.
. rsuk:ito vedikakulato?® vadam vidhaviye sthilakumariye pandakasya
asukdve  bhiksuniye uilamkiyaparisankiyapi kulani vyapadigati

~
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varetavyo. Vaktavyo', mi tahim gaccha. Atha daniha, asukesmim
kule Bhuddhavacanam jalpitam, tato labdham. WVaktavyam, karohi
dhiimam, ma ca puno®* dmisacaksu dedesi, Hastin nicmddiya hastar
nirmadanam  ditavyam. Pindapito ukkadhitavyo;,. Pindapito
upanimayitavyo. Bhufijatasya pAniyam caritavyam.- Vijanavito
datavyo. Bhaktavisargo karttavyo. Bhuktavi¢ya patram apakarsita:
vyam. Apakki ca bhajanam bhaktopadhanam $ayyasanam pratisa-
metavyam. Civarapi patram sodhetavyam, Pétram pratisame-
tavyam. Viharako sificitavyo, sanmarjitavyo. Kalenakilam
gomayakirsi datavyd. ' Sayyasanam . prasphotayitavyam.- Civarigi

dhovitavyani'® sicitavyini ramjitavydei. Patrsm dahitavyam®

rafijitavyam. Divivihdiram gacchantasya  pithiki nayitavys,
»nisidanam nayitavyam, pustako nayitavyo, kupdika nayitavya.
Uddeéam grhpiya ekam ante svadhydyantena” dsitavyam.

Atha dani divaviharam gantukamo bhavati ap;échiya igaﬁté-
vyam, Yadi dani kenaci saha svidhyayatukimo bhavati 'ﬁpfc:'chita-
vyam, Vaktavyam, karomi amnkena saha svaidhyayanti. Tena dani
janitavyam. Yadiso bhavati éaithilako vi bahuliko vi avattako va
adiksikamo va, vaktavyam mitrayo!® utpadyetha,®® Atha dini
bhadrako bhavati gupavam Siksakimo, vaktavyam, karohi.

Divaviharato igacchantasya plthikd anayitavya, nistdanam’
anayitavyam, pustako Anyitavyo, kundiki anyitavya. Agatasya
samanasya hastanirmadanam datavyam, pugpiani ditavyani,

Cq;tiyam vandantasya prsthatonugantavyam, pithika prajni--
payitavyi, Hemantakilo bbavati mandamukhi prajvilayitavys,.

pada dhovayitavys, pada mraksetavya, éayya prajfiipayitavya. Yadi
mahajaniko bhavati antamasato hastena samavadbanam dhatavyam,

dipo prajvilayitavyo, khetakatdhakam upanamayitavyam. prasras:

vakumbham upanimayitavyam, sukham® pratikramapayitavyam.

Uddigitva va pariprechitvd va yadi vihiaro prapunoti dprechi-
tavyam, amukam vihairam grhnimi. Atha dani dvitiyena saha pra-

e
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punoti vihdram upadhyayena janitavyam. Yadi so bbavati faithi-
lako vi bahuliko va Avatjako va asdiksakamo vi,.vaktavyan‘], ma
grhna, samsargadosa bhavisyatlti. Atha dani bbavati bhadréko
gunavaan fiksakimo vaktavyo, grhna yavan na utthaplyah Sa eva
me iprechanika.

Atha dani utthapiyati yattikﬁm. varam ipycchitavyam. Yadi
dani tahim kenacit saba svadhyayatukamo bhavati dpracchitavyam.
Karomi amukena sardham svidhyayam. Upéddhyiyena janitavyam.
Evam siarddhevibarina® wpadhyaye pratipadyitavyam, na prati-
padyati abhisamicirikano dharman atikramati.

i j - Bhagavin Srivastyim vibarati $asta devanitca manusyipidca
istarena nidinam k(tvi. Tedfini dyugmaato Nandanopanandani
sadvargika ca nifrayam dadiya® naiva antevisikim ovadanti na
anuSdsanti. Te dani indragavd viya vardhanti?, sivacchagala
viya vartanti® anikalpasampannalh aniryZpathasampannib.t N;
jina:iti katham upadhydye pratipadyitavyam, katham acarye pratj-
padyitavyam, katham vrddbatarakesu pra!upady:tavyam katham:

* samghamadbye pratipadyitavyam, fkatham grame pratipadyitavyam,
katham "Aranye pratipadyitavam, katham nivasitavyam, katham
pravaritavyam, katham samghatipatracivaradbirane pratxpadyl-
tavyam,

Etam prakaranam bhiksii Bhagavato érocayemsu Bhagavﬁn
aha, sabdapayatha Nandanopanandanim sadvargikinam ca. Te
dani $abdapiti, Bhagavin dha,satyam bhiksa vo, Nandanopanandana

sadvargikidca evan ndma yiyam niérayam detha. Nifrayam dadi--

Yana antevasikdim na ovadhatha nanusasatha. Tad eva sarvém

Bhagavin vistarepa pratyarocayati, yiva katham samghitipatra-’

civaradharane pratipadyitavyam. Ahamsu, zma Bhagavan

Bhagavin iha, evam ca yiiyam ni$rayam® dad:ya antevasxkﬁm
naiva ovadatha ninusisatha. Tena hi evam iciryena antevisi-

kasmim pratipadyitavyam. Kin ti dani acaryega antevasikasmim

sk
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pratipadyitavyam. AcAryena tiva nlrayam dentena antevisim
ubhayato vinayam grahayitavyo. Ubhayatopi vinayam na pareti
ckato vinayato grihayitavyo. Ekato vinayam na pireti® paiicasitrani
vistarena grahayitavyo. Paficasatrani na pareci catvari trini dve ekam
stitram vistarena grihayitavyo. Ekam sfitram na pireti dvanavatiyo
grahayitavyo. Dvipavatlyo ma $aknoti trimsatiyo grahayitavyo.
Trimiatiyo na parcti dve aniyata grihayitavyo. Sistakam abhikgna
$rutikiyo gathiyo ca. Dve aniyata ma pareti antamasato catvari
pardjikim grabayitavya.. Sigtakam abhiksna érutikdyo gathiyo ca:
Sckhayltavyo dhatukauﬁalyam skandbakauéagg_m_z_igﬁap_a_k_au_éaL
prah[ya@w Acaram {ekhayitavyo, anacirato

varayitavyo. Ego dcaryo nifrayarn dadiya® antevasi naiva ovadati
nanusasati vinayitikramam asidayati. Evam acaryena antevisismim

pratipadyitavyam, na pratipadyati abhisamacarikin dbarman

- atikramati.

Bhagavin Sravastydm vibarati Sastd devanifica manugyanaiica
vistarena nidanam krtvi. Ye dani bhiksﬁ nis’rayandeti Te ante-

Te dani bhikst adhyayantl, asmakam Bhagavan dandakarman dctl,

imesim muktika. Teva® danj asmikam naiva alliyanti na pratyalli-
yanti, Kathar® ime ambhehi ovaditavyah anusdasitavyal. .

Btam prakaranam bhikst Bhagavato drocayemsu, Bhagavan
dha, fabddpayatha bhikgin, te dini §abdapitaly. Bhagavin iha, tena
hi evam antevasini Acarye pratipadyitavyam, Antevisind tava
kalyato yeva utthamtena! evam icdryasya vibhdrasya dviram
akotayitavyam. Yam kilam abhyanujnd  dinnd bhavati
dvaram sukhikam apaduriyitam prathamam daksino pido
pravedayitavyo. Pafcdd vaAmam padam pravesayipa aciryasya
sukharitrim  prechitavya. Khetakatiham niskasayitavya, yivat
padodakam dapayitavyam, padodaka upanamayitavyam, pida-
tatthakam upanidayitavyam, pada dhovayitavya pida mraksayi-
tavyd, khetaka(ihakam pravefayitavyam, prasrivakumbhiki pra-

%
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: ey
vcﬁaynta\fyi, dipako  prajvilayiavyo, $ayyi prajiapayitavya.

Eyam aparam divasam prasrAvakumbhika - niskasayitavyi. Tad
eva  sarvam  navakaparicaryd  kartavyd,r ,vistarena yathd
sardheviharisya® yava dipam  adipiya - fayyim - prajiiapiya
sukham pratikrimayitavyo. Evam . antevisind . dcirye pratipadyi-
tavyam, Na pratipadyatt abhisamacarikin dharmén_. atikramati.. .

LI

UDANAM .

,Evam samghasthavirena posadhe pratxpadynavyam.
Evam dvitlyasthavirena posadhe pratipadyitavyam. . .
JEvarp sarvehi posadhe pratipadyitavyam. s
-Evam sarmnghasthavirena bbhaktigre pratxpadyltavyam LT
Evam dvitiyasthavirepa bhaktigre pratipadyitavyam.!
Bvam sarvehi bhaktagre pratipadyitavyam. . cioTe
Evam upadhyiyena sardheviharismim® pratipadyitavyam,
Evam sirdheviharina? upadhyiye pratipadyitavyam.
Evam aciryefa antevasismim pratipadyitavyam.
EBvam antevising acarye pratipadyitavyam. L

T
R

PRATHAMO VARGAH . .~ -2
T TRANSLITERATION ‘NOTE ** - 7
Abbreviations '

Ms—Manuscript
TFN—Texs Foot Note.

1. TFN says Ms “‘diyakadinapati®.
2. TFN says Ms “padana”.
"3, TFN says Ms “dhamman”.
“a”"TFN says Ms “mandalamadi.
5. TFN says Ms*gathasca vasistakam™. _ ‘
6. Text reading is “pancdd”, butthe context suggests that the
f " word should be “pascad”, ' P .
~

v

11.
12.
13.
14.
5.
16,
i7.
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PR

TFN says “yatrollagnikaye”, but from other pages Ihls has to

be “patro-".
TFN says Ms “dhovitavyayo™. -
TFN says Ms “okiritavyayo™.

Text reading is "ciryantam";'bﬂt from the context *“carayitam™

seems to be better,

TEN says Ms “bhikyi samgho™.
TFN says Ms “nirdharita”,

TFN says Ms “nityasitam bhavati™.
TFN says Ms “natyatiusnam™,

TFN says Ms “nagtadhi”.

TFN says Ms “atisitam™.

TFN says Ms “dharmavystise™. -
)

e IS

—

w oAy
4’,“‘2‘?‘ A
=T
T,

Text reading is “*dimrghiyu”, but has to be “dirghaya™,

TFN says Ms “caturdasiko™. St
TFN says Ms “praticchitum®®, I

TFN says Ms “uddisitavyam™.
(3)

This sentence is doubling. “no hi 1dam dlrghayu Ko khu

nagacchati. Bhiksh ahamsu » should be ommed
“cchoriya” seems to be fdoublmg
TFN says Ms “osarantika”.

TFN says Ms “montika”, but “soutxk"‘ is better,

TFN says “posadhe™.
TFN says Ms “occhedake”,

i X . 5 me w5 oy Lo 2
Text reading is “pratikriyeva®, but “prakrtyeva” seems to be

better.
TFN says Ms sometimes it is *““uta”, '
TFN says Ms “gacchatha”.
TFN says Ms “gacchimanti.”” -
This has to be “samdasitavya’.
53]
TFN says Ms, “stapo”.




2.
3.
4,

5
6
7.
8
9
- 10,

11

12,
13.

14,
13
16.
17.
18.
19.
20.
21,
22,
23.
24,
25.

26.
27.

108

TFN says Ms * ye ca™.
TFN says Ms “utthihi”:

Text reading is  “adhivasitamayeti”, but from: the context

“adhivisitam mayeti” seems to be better., .- -
TFN says Ms “yitrollagniya™. . . B

I

TEN says Ms “prakriyeva™ and this is better,. . .

TEN says Ms “tahi”. Lo
TFN says Ms “kalotikrayi—"",

TEN says Ms “devantarayena™. -,
TFN says Ms “kasyacita”, §
This word should be “prakstyeva”, |
TFN says Ms “praviéatehi”.
TFN says Ms “abhi—" s
TEN says Ms “saparivarjjantehi”. . ..., |

B S

e Wi g %
EIE SN | I

“TFN says Ms “paramriiyina.
TFN says Ms “gthoanti®, g B RS
TFN says Ms “antehi”. e
TFN says Ms “icchanti”, W e, HE
TEN says Ms *‘etu kam etu kam™, -
TFN says Ms “athiko®.

B

I

i

TFN says Ms “lapyalayiye" pdssiﬁly “iabhyalabhyiyc."

TEN says here “*na’ seems to be mistaken.
TFN says Ms “bhuiijitvit svahastam®,
TFN says this sentence is not clear,

TFN says Ms “janetavyam™, ' ° ik )
TFN says Ms “supa¢rimanti®. P

TFN says Ms “ukkatthiya™,

28...TFN says Ms “adisitavyi”,

29,
30.
35
32.
33.

TFN says Ms “ce vahikam va”’. :
TFN says Ms “janakam”. LIVED S A
Text reading is “Sunarava’™, but this has to be *§
TEN says Ms “konika”.

TFN says Ms “aparimargam".

"

urakhi’.

34.
335,

17.
18.
19.
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TEN says Ms “vedahikam™.
TEN says Ms “silohi”,
TFN says Ms “ya™
TFN says Ms “viharati”,
TFN says Ms “p;‘as‘.astamarthe jinave™,
TFN says Ms “imasmi”,
TFN says Ms “vranukalpika™.
TFN says Ms “parivibhava’.
TFN says Ms “vastramalatim’.
TFN says Ms “adigid™.
(5

TFN says Ms “yeva™.
TFN says Ms “danakadinapati™.
TFN says Ms “dapdakarma™.
TFN says Ms “se’ should be “tasya”.
TEN says Ms “yitrollaggaye™.
TFN says Ms *aparejphakaye™.
TEN says Ms “pravisiyinam™.
TFN says Ms “naAmasmikam".
TFN says Ms “madhitavyo”.
TEN says Ms “Ayusmato”.
TFN says Ms “bahu-"
TFN says Mz “divantarena’”.
TFN says Ms “grhnathanti®”.
TFN says Ms “tabhim™.
TFN says Ms “ugréyanti”.
TEN says Ms “janetavyam”.
TFN says Ms “evam”.
TFN says correct reading seems to be “yavat".
TFN says Ms “Agantavyam™.

(6) .
The context suggests that there should be “na” before
*“igacchati’.
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10.

12,
13,
14.
15.
16.
17
18.
19.
20.
21.
22.
23.
24,
25,
26,
27.
28,
29,

2

3
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Here also “pa” is necessary.

Here also “na” is necessary.

TFN says Ms “‘moktika®, mostly tbxs word xs wntt:n as.
“sontika”. This seems to be better.

The Context suggests the letter “na” here.
Here also “na” is necessary. e
Here also “na™ is necessary. T _
TFN says Ms “sontika”. =~~~ "% 7 ' S
TFN says Ms “bhakta”,
TFN says Ms “nimantrati*’.
TFN says Ms “katama yeva dhbyiye".
TFN says Ms “imahi”. - )
TFN says Ms “yavan namakb.": . ‘
TFN says Ms “kih sah”, T

TFN says Ms “bhikmusamghosti. ~ * *

TEN says Ms “anu kaltham®; -~

TFN says Ms “nspam samkena"' e v

TFN says Ms “ohesya”. T

TEN says Ms “yapayati’, CoeT

TFN says Ms “srgace”, P

TFN says Ms “lamghayamtam™.”.« S5 ° 0 ¢ 7o
TFN says Ms “ca se”. T

TEN says Ms “‘vidvsbhuva™, ‘e
TFN says Ms “krakucchando™: ¥ :**
TFN says Ms “mahimunin™. = . o
TFN says Ms “gotama'.

L]

TFN says Ms “mavamtu”, but this should be “bhavatu”

TFN says Ms “daksina yo*, - |
TFN says Ms “kartavyi yo', * L
()

TFN says Ms “§1vacchagaradylya vartatt", but from Ihc
contex “fivacchagala viya vardhyanti’, _Seems to be better.
TFN says Ms “‘bhiksu”.

~-TEN says Ms “naivo”.

e

) - Ll
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TFN says Ms “Srdddhaviharismim”, . )
TFN says Ms “$raddhe viharismim™, " ' o
TEN says Ms “trisatopi”. T ‘ -
TEN says Ms “carayitavyo™. 1
TFN says Ms “§raddhevihari”. oAk :
(8) e e W
TFN says Ms seems “allimyamti”, but lettérs are not clear
here. o LhedT g
TFN says Ms “ovavaditavya™. TR m BT
TFN says Ms “nava”. . = BT
TEN says Ms “isphotayitavyam™. %7 P
TFN says Ms “prathama”. < 7 THER v
TFN says Ms “pravisaya”. T (A

TEN says Ms “ucchatitavya’ should be “upandmayitavya”.

TEN says Ms “nirmmayayitavyam®,

TFN says Ms “biharacaranakani®,

TFN says probably “thapiya™ but Ms *“dapeyam™. s

TEN says Ms letters do not render clear reading here. A

TFN says Ms “visika kulato™,

TEN says Ms “vakucyo'".

TFN says Ms “piino™.

TFN says Ms “dhauvitavyini™.

TFN says Ms “dehitavyam™.

TFN says Ms “svadhyiya tena®.

TFN says Ms “asiksakamo”.

TEN says Ms “masrayo”.

TFN says Ms “utpadyeya”.

TFN says Ms “mukham®,

TFN says Ms “Sraddheviharind”,
®

TEN says Ms “yapeya.

TFN says, also “vardhayanti’.

TEN says Ms “varvanti”.
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TFN says Ms “aniryipayasampanih”, .

TEN says Ms “niscayam™,

TFN says Ms “pariti”.

TFN says “dharayitavyo”.

TFN says Ms ‘“dadeya”,

(10)

TFN says Ms “icarikasya™.

TFN says Ms “ya”.
TFN says Ms “katha™,

TFN says Ms “otthatukepa™.
TFN says Ms “fraddhe viharisya®.
TFEN says Ms “sraddhe vibarismi”,
TFN says Ms “sraddbe vibarini™,
~

ABHISAMACARIK A NAMA BHIKSU-PRAKIRNAKA
Om the Salutation to the Buddha.
Beginning of the Abhisamacarika.
- The Blessed One, who was the teacher of gods and men, was
sojourning at Sravasti, and after he had given the Introduction of
the Siitra' in  detail, the posadha ceremony® began.

Venerable Nandana was the samghasthavira,? Upanandana was
the second sthavira. The donors enquired, .**Noble monk, is the
assembly of monks wholly complete?' They replied, **Ne, may
tharz b2 long lifz"Y. “Who does not come?’ The monks replied,
“The samghasthavira does not come.” Now they got annoyed,
“Look here, we have left our work and we have come, We will
salute the whole assembly of monks. We will put down the gift.®
The samghasthavira has not come.”

Later on that samghasthavira came and (hcj just recited the
four parajika rules briefly and (he) ordered the gifi® to be given to us,
He did not give the parikathid’ (the telling of sacred tales) and after
getting up, he went out. The junior menks asked, ‘“Has the samgha-~
sthavira come?” The monks said, ‘“He has come and gone™ The
junior monks then said, ‘“Neither the coming nor the going of the
samghasthavira is indeed known.” The monks related this matter to
the Blessed One. The Blessed One said, “Let Nandana be called.”
So then he was called. The Blessed One said, *Is it true Nandana,
that there has been the posadha ceremony of the assembly of
monks.” Then the Blesied One told him every thing in detail. The
junior monks got annoyed, “Neither the coming, nor the going of
the samghasthavira is known.” He said, “Yes, O Blessed One.”

The Blessed One said, “Therefore, at the posadha ceremony the
conduct has to bz preformed in such a way by the samghasthavira-
MNow, what has to be done by the samghasthavira at the posadha
ceremony? When there is the posadha ceremony of the assembly of
monks, so should the samghasthavira know of it. It should be known
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whether today is the day of the posadha ceremony, whether it is the
ceremony of the fourteenth day or of the fifteenth day or of a day
between,® whether there is the meal before the ceremony or whether
there is the meal after, how many lengths of shadow it is® (what
time it is} and where it takes place. It will take place at the
meditation hall or at the worship hall or at the fire place or at the
big pavilion. In the certain area, at the certain date, if there is the
posadha ceremony, the five sitras have to be recited ful]y by the
samghasthavira, up to the parijika verses, the rest has to be recited
in the form of verses. If the assembly of monks does not come, that
place where the assembly of monks is to be held, indeed at that
place this has to be announced by the samghasthavira, * Venerable
Sirs, today is the poagdha ceremony of the assembly of monks, that
of the fourteenth day, that of the fiftecath day or that of a day
between. It will take place at a certain place, at the meditation hall,
at the worship hall or at the big pavilion. There will be the meal
before the ceremony or there will be the meal after. Let the
venerable monks go ahead. Even if thisis announced by me, they
should not sit down at the place where the bowls are kept."

Now then one has to go in advance to the place of the
posadha ceremony. The place has to be sprinkled with water and
has to be swept, a coating of cowdung™ has to be laid and the
seating arrangement has to be made. 1t is good if the 4alakas! are

to be washed with fragrant water and the ground is strewn with -

flowers. It hasto be known by the samghasthavira, who will go
round with the falakas, who will receive the falika, who will
recite the pratimoksasiitra, who will request the gift, who will give
the parikatha. If there is a monk who is competent for it, he
should be requested, *“You will go round with the salakis, you
will receive the Salika, you will recite the pritimoksasiira, you
will 1ell, you will give the parikatha, you will request the gift.”

The $alakas have to be given round by the requested (monk). It

has to be received by the second cne. It is not proper for the monk

who is requested to go round with the salikas to go round with the

’
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$alakas without washing the hand. Itis not proper for the monk
who is covered with the veil and is putting on the sandals to go
round with the salakis. Onthe contrary, after washing the hands,
removing the veil, putting off the sandals and putting the robe on
the one shoulder, he bas to go round with the $alakas. It is not
proper for the monk who will receive the §alaka to be covered with
veil or putting on the sandals, when he receives the salaka.

Afterwards after washing the hands, removing the veil
and putting off the sandals, he has to receive the salikd, When the
$alakds have been given round, the monks are counted. It is then
declared how complete is the assembly of monks. Then the donors
have to be asked, “Will you stay or will you go 7" If they say, “We
will go”, then the gift that is to be given bhas to be set down.
Thz gift that is to be given has to be accepted with pleasure with
the rightedus discourse. The donors then have to be addressed, they
bave to bz encouraged, to be instigated, to be delighted, to be
incited, Now, if they say, “We will stay”, then this has to be
said, “Go outside, you shall pass the time outside for a while”. In
the mean while the assembly of monks will perform the pogadha
ceremony. The time when the donors will return  all this has to be
known by the reciter of the siitra.

If it is the case that it is not so cold or it is not so hot, that
the monasteries are not situated so far away from each other, that
the monks are not weak with age or not weak due to deseqse, that
there is not the fear of tiger, the fear of thief, that the monks are
sitting comfortably, that the monks are willing to listen to the prati-
moksasiitra in detail, insuch a case pratimoksasitra has to be
recited. But if it is so cold or it is so hot, if the monks are weak
with age or weak due to disease, if there is the fear of lion, the fear
of tiger, the fear of thief, if the monks are not willing to listen to
the - pritimoksasiitra in detail, then in such a case after reciting the
four parfjika rules briefly, the rest has to be ‘recited in the fqrm
of verses frequently heard. As it pleases, so it has to be done

Later if thcrc is the posadha ceremony of the whoxc night, then
1t has to be mstructcd thus “You shou]d dehver the dlscoursc.“ As
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the whole night is spent in the showering of discourse according to
the monks who are requested, the donors have o be addressed,
have to be encouraged, have to be instigated, have to be delighted,
have to be incited with righteous tales. As it pleases, so it has to be
done. Let the venerable monks be satisfied. In this way samgha-
sthavira has to conduct at the posadha ceremony. If he does not

behave in such a manner, he transgresses the customs which should
be observed . '*

The Blessed One, who was the teacher of gods and men, was
sojourning at Sravastt and after he had pgiven the latroduction of
the Sitre in detail, the posadha ceremony of the assembly of
monks began. Venerable Nandana was the samphasthavira and
Upanandana  was the second stbavira, The samphasthavira
cange., The monks came. The second sthavira did not come. After
baviog brought the gift, the donors kept it, ““We shall salute only
the harmonious assembly of monks. We will set down the gifts also.”
They now asked, “Noble Sir, is the assembly of monks complete?”

They replied, “No, it is not s0, may there be fong life.” **Who has '

not come now?” They replied, “The second sthavira has not come,™
Now they got annoyed, ““We too have come here after leaving aside
our work. Now we get on with it. We will salute the feet of the
harmonious assembly of roonks. We will put down the gift. But the
second sthavira does not come.” Now they waited for 2 moment and
after baving sat, they went away after giving the gifi.

Now he came then atavery late time. The samghasthavira
got annoyed, *The Blessed One will give us the punishment.” The
mouks who were close to the second sthavira related this matter to
ihe Blessed One. The Blessed One sdid, “Let Upapandana be called.”
MNow he was called for. The Blessed One said, "“Is it true Upa-
mandana, that there was the posadha ceremony of the assembly of
‘monks in this way.” The Blessed One explained ¢very thing in detail.
*“The samghasthavira also got annoyed, “The Blessed One will
give us the punishment.”” The ronks who were close to the second
sthavira said, “Yes, O Blessed one.” The Blessed One said, “The
sccond sthavira has to bebave at the posadha ceremony in this
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way. Now what has to be done at the plo;odha ceremony by the
second sthavira? When there is the posadha ceremony of the assembly
of monks and the samghasthavira is not competent for it, this has
to be known by the sccond sthavira. What is the posadha ceremony
of today; the ceremony of the fourteenth day, of the fifteenth day,
or of a day between 7' Whether there will be the nighttime posadha
ceremony or the daytime posadha ceremony, whether the meal will
be before the ceremony or after the ceremony, where will it be held,
whether at the meditation hall, or at the worship hall, or at the
big pavilion, or at the ucchidanaka,' or at the hall of merchants ?'*
Wherever it takes place, at that place this has to be announced,
“Venerable Sir, today is the day of the pogadha ceremony of the
assembly of monks, of the fourteenth day or of the fifteenth day.

Now if the samghasthavira is not competent for it, then it is
by the second sthavira that the place of the posadha ceremony has
to be sprinkled with water, has to be swept and a cowdung coating

hasto bz given, The seating arrangement bas to be made. Itis

good if the salakds are washed with fragrant water and the
flowers are scattered on the ground. If the samghasthavira is not
competent for it, it has to be known by the second sthavira as to
who will go round with the Salakas, who will receive the salika,
who will recite the pritimoksasitra, who will speak, who will request
the pift, who will make the parikathid. The monk who is competent
for it has to be requested thus, ““You will go round with the
$alikis, you will receive the $alaka, you will recite the pratimoksa-
siitra, you will request the gift and you will give the parikatha.
In this context it is not proper for the monk whois covered with
veil, who is.putting on the sandals or who has the unwashed bands
to go round with the aldkis.

On the contrary, after having washed the hands, taken off the
sandals and put the upper robe on one shoulder, he has Lo go round
with the §alakas. Itis not proper for the monk who has to receive
the ééléka to receive the $alika while wearing the veil, putting on
ﬂle sandals and without washing the hands,
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On the contrary, after having washed the hands, taken off the-

veil Jand put on the upper robe-on ome shoulder, he has to

receive the $alakid. When {alikis are being given round, the monks

. arecounted and the completeness of the assembly of monks is

anuounced. Then the dororshave to be asked, “Will you stay or
will you go®”” If they say, “We will go”, then the gift has to be set
down. The gift has to be accepted with pleasure. The parikatha
has to be made. The donors have to be addressed, encouraged,
instigated, delighted, incited with the righteous tale. Now if they
say, “We will stay”, then this has to be said, “Passthe time for a
while outside, in that period the assembly of monks will make the
posadha ceremony. At that time the douors are purified. The
reciter of the sitra, therefore, has to know all this.

If it is so cold or it is so hot, if the monks are weak with age
or weak due to discase, if the cells arc far away from each other, if
there is the fear of lion, the fear of uger, the fcar of the:f if the
monks are not willing to listen i in detall ‘the four para;lka Tules have
1o be recited bncﬂy The rest has to be recxted in the form of oft
remembered verses. As it plcascs, so it has to be donc '

bk
'

Now if it is neither too cold nor too hot, if the cells are not

far off, if' the monks are sitting at their ease and are willing to

, listen, then the pratimoksasitra has to be recited. As it pleases, so
it has to be done.

Now if there is the pogadha ceremony of thc whole night and
the sadghasthavira is not compctc‘nt for it, then ‘the second
sthavira has to be requestcd ““It has to be instructed by you, it
has to be instructed by you." As thé who]c mght bas to be spent in
the shower of discourses according” to the "monks who are
thus requested. The donors have to be addressed, encouraged
instigated, delighted, incited with the rightequs tales. As it pleases,
so it has to be done. Let the venerable inonks be satisfied, let the-

veTrable monks be sansﬁeq lt has to be performed "withou.
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carelessness. In this way the second sthavira has to conduct at the
posadha ceremony If he does not behave in such a manuer, he
transgresses the customs which should be observed.

The Blessed One, who was the teacher of gods and men, was
sojourning at Sravasti and after he had given the Introduction of the
‘Stitra, the posadha ceremony of monks began. Venerable
Napdana was the sanghasthavira. Venerable Upanandana was
the second sthavira, he came. The monks who were stayingat a
distance’® did not come, The donors asked, “Noble sir, is the
assembly of monks complete?” The monks replied, “No, may there
be long life.”” “Who does not come?”” The monks replied, “Indeed
those monks who are staying at a distance have not come.” Now
they got annoyed, “We too have come leaving aside our own work;
we have come. We will salute the harmonious assembly of monke.
We will set down the gift. But those monks who are staying at
a distance have not come.” Both the sanghasthavira and the
second sthavira got annoyed, *“The Blessed One will give us the
punishmeat.”> The monks who were close to them related
this matter to the Blessed One. The Blessed Onpe said, “Let
those monks be called.”” Now they were called for. The Blessed
One said, *““Is it true monks, that in this way there occurred the
posadha ceremony of the assembly of monks.” The Blessed One
explained everything in detail. Both the sanghasthavira and
the second sthavira got annoyed, “The Blessed One will give us
the phnishment.” The monks who were close to them said, *Yes,
O Blessed one.’’ The Blessed One said, “Then in this way it has to
be conducted by everybody at the pogadha ceremony. Now what
has to be conducted in this way by everybody at the posédh:;
ceremony ? It hasto be known by everybody : What is the date of
the fortnight today ? Therefore, the date has to be counted from thé
second to the fiftecnth. If somebody asks, ‘“What is the date foday™,
then this should not be said. ‘What was the date yesterday 7"
(this has to be said), Surely after having written on a cutting of the
bambeo or on a culting of the reed, having tied it with the thread
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and in the room by the pate or on the terrace or ata place where

everybody can go, this hasto be tied and put in the wails, that
has to be put on the gate. Now there is the one who practises for
a month™ or one who practises for a fortnight” by him the pin
has to be pushed in one by one. Everybody has to know what
date is today. Now if today is the date of the posadha ceremony
of the assembly of monks and the sanghasthavira is not competent
for it and the second sthavira also is not competent for it, theo one
who is competent for it has to kmow whether today being the
posadha ceremony of the assembly of monks, that of the fourteenth
day, of the fifteenth day or of a day between, whether it is that of
the day or of the night, whether there is the meal before the
ceremony or there js the meal after, how many lengths of human
shadow it is {whattime. it is), whereit will take place, at the
meditation hall or at the worship hall or at the big pavilion or at
thd working place or at the hall of merchants or at the wcchidunikd.
Atthe place of the posadha ceremony this has to be announced,
“Let Venerable Sirs come.” Even if it is announced by me,

the monks should not sit down at the place where utensils are- .

kep.

Now if the sanghasthavira is not competent for it, then the
monk who is competent for it has to go tothe place of the posadha
ceremony in advance. The place of the posadha ceremony has to
be sprinkled with water and has to be swept, a coating of cowdung
bas to be laid and the seating arrangement has to be made. It will be
good if the salikis are washed with fragrant water and the ground
is strewn with flowers. If the sanghasthavira is not competent
for it and the second sthavira is also not competent for it, then one
who is competent for it bas to know, who will go round with the
Salakds, who will receive the $alaka, who will recite the pratimoksa-
sitra, who will request the gift, who will give the parikathi. As
there is a monk who s competent for it, everything has to be done
in the proper way. Now ifheis not competent for it and there is
someone who is competent for it, then he has to be requested, “You
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will go round with the Zalakds, you will reccive the salaka, you
will recite the pratimoksasitra, you will tell, you will request
the gift, you will give the parikatha. Itis not proper for the
monk who is going round with the $alikds to go round withthe
$alakds with unwashed hands, while putting on the sandals or while
wearing the veil.

On the contrary, after washing the hands, taking cff the
sandals and putting on the upper robe on one shoulder, he bas to
goround with the salikds. Now it also is not proper for the
monk who is receiving the dalika to receive the $alaka with
unwashed hands or while putting on the sandals or while wearing
the veil. '

On the contrary, after washing the hands, taking off the
sandals and putting on the upper robe on the one shoulder, he has
to receive the salaka. When the $alikis are given round, the monks

are counted and the completeness of the assembly is announced,

then the donors have,to be asked, **Will you stay or will you go 2"
If they say, ““We will go”, then the gift has to be set down and the
gift hasto be accepted with pleasure. They have to be addressed,
to be encouraged, to be instigated, to be delighted and to be incited
with the righteous tales. If they say, “We will stay’, thenit
has to be said, “You shalt pass the time outside for a while. In
that period the assembly of monks will perform the posadha
ceremony.” At that moinent the donors are purified. Therefore, the
reciter of the sotra has to know this. Ifit is not so cold oritis
not so hot, if there is no fear of theif, no fear of lion, no fear of
tiger, if the cells are not far away from each other, if the monks
are not weak with age or not weak due to disease, if they are
sitting comfortably, if they are willing to listen in detail, then the
pritimokgasiitra has to be recited in detail

Now if there is the posadha ceremony which goes on throughout

htew hole night, then the preacher has 0 be requested, “You have:
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to lecture, you have to lecture.” As the whole night is spent in
the showering of the discourses according to the monks who ace
requested, the donors have to be addressed, have to be encouraged,
have to be instigated, have to be delighted and have to be incited
with the righteous tales.  Asit pleases, soit hasto be done. Let
the Venerable Sirs be delighted. It has to be accomplished without

carelessness.  In this way everybody has to canduct at the posadha
ceremony. If oné does not behave in such a manner, he transgresses
the Vinaya rules.

The Blessed One, who was the teacher of gods and men, was
sojourning at Stdvast, and afier he had given the Introduction of
the Siitra, then there was the meal outside the assembly of monks,
Venerable Nandana was the sanghasthavira, Upanandana was the
second sthavira and he came. The monks came. The sangha-
sthavira did not come. The cooked rice became cold, the soup
‘became cold, the clarified butter became thick, the meat became
tough and the sauce became cold. The donors asked, “Noble sir,

is the assembly of monks complete ?° The monks replied, “No,

may there be loog life.”” ““Who does not come 7** They said, “The
sanighasthavira has not come.” Now they got annoyed, “We come
indeed leaving aside our own works. We have come. We will
approach the harmonious assembly of monks. The sanighasthavira
has not yet come.” Later on he came and after eating he requested
the gift briefly. He did not give the parikathi. He neither
addressed the donors, nor encouraged, nor instigated, nor delighted
with the righteous tales and after getting up, he went away. The
junior monks asked, ‘**Has the sanghasthavira come?” They
replied, “He had come and gone away.” Now they got annoyed,
“Neither the coming nor the going of the sanghasthavira js
known” The monks related this matter to the Blessed One,
The Blessed One said, “Let Nandana be called.” Now he was
called for. The Blessed One said, “Is it true, Nandana, that
there was the meal of the assembly of monks outside in this way,
Nandana was the sanghasthavira, Upanandana

‘ , was the second
sthavira, Then the Blessed One explained . everything “in detail
~
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‘#*——npeither the coming nor the going of the sanghasthavira was
known.” They replied, “Yes, O Blessed One.”” The Blessed One

said, “Therefore, it has to be done in this way at the time of the
meal by the sanghasthavira. So whatis it that has to be done in
this way at the time of meal by sarighastbavira ? The sanghasthavira
has to know, for whom today’s meal is, whetheritis for twofold of
the assembly of monks,’® for all members of the assemtly of monks,
for the monks of the cell or for the individual, whether it takes
place at the village or at the monastery.

Now suppose somebody invites the assembly of monksto a
meal on the next day; then the sanghasthavira should not consent’
to going or not going, on thespot. On the contrary, it has to be
known by the sanghasthavira who it is that invites, the incoming
monk, the outgoing monk, the householder, the recluse, lady, man,
boy or girl. Ithas to be asked, **Whatis your pame ? What is
your family ? What is your father’s and mother’s job ? In which
direction is your house ? In which street is your house 7 To which
direction is the entrance facing 7"* Afier asking those brief points,
the invitation may be accepted. Now although it is accepted, he
shauld not sit down at the particular place where the bowls are kept.
On the contrary, one who practises for a month'® or one who
practises for a fornight'® has to be sent in advance, “Go and fied
out why the invitation is given.””  1here are many possible teasons
for the meal. Jt might be concerned with the newly born, with the
dead, with the gathering of a family, with the separation of a
family, with the particular disease or with rhe king’s palace or
with the misfortune. The dhossa, the virtha, the vanpura
(possibly vitapitta) or someone who has an aim to harass the
assembly of monks might give the invitation.

He should go there and ask, “Who is the upasaka (lay devotee)
having such a name 7 If they say, ““There is no updsaka having
such a name amohg us™, then it has to be said, “The assembly of
monks is invited by him. What is prepared, what is cooked ¥
If they say, “‘Whois therea meal for? Who is it prepared for ?
Who is it cooked for 7, then it has to be known, the assembly of
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monks is deceived. Afterhe has come back, if there is a favour
given to that monk, that favour has to be received. If there is no
favour but there is the food, then the food has to be peinted out. If
there is no food, then after beating the gong in regret, it has to be
said, *Venerable sir, the ascembly of monks is deceived. You should

look for your own alms food. Everybody has to go round locking
for alms food in order of age.™

Now if they speak out, “Venerable sir, this is prepared. Let
the assembly of monks enter there™, then after beating the gong,
everybody has to enter. If it is the cold season, they have to
enter for a short time.  (They) should not exceed the time. Now if
it is the hot season, they have 10 enter there for a short time when
it cools down. 1fitis the rainy season, they have to enter there for
a short time during the time when the rain steps. (They) should

notexceed the time. If notice is given about the meal and there is
sfil] much time before meal aud somebody has the wish to go

soméwhere, then he has to be told, *““You shall g0 to such a family.”
“As long as notice might be given for a meal, do not slip away.

Do notthink that you have not been invited by that man.> - It has -

to be observed according to the actions of bhadrapala.

Now they have to go in advance. It has to be known by the
monks who are entering there, “How is the seating arranged, from
the right side or from the left side 7* Once it is made known that
it is on the auspicious case and they should sit down from the right
side, they have to take the seats accordingly. Once it is made
known that it is on the inauspicious case and they should sit down
from the left side, they have to take the seats accordingly, Itis
not proper for the monks who are entering there to step over the
utensils and  to step over the boys and girls,

On the contrary, they have to enter there passing by ihe side
of the utensils, passing by the side of the plate of brass and passing
by the side of the boys and girls. Now it is also not proper to take
the seat alter wandering around. On the contrary,

the seat has to
be checked by the hand. ; '
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At that place there might be many children who are made to

‘sleep.® There might be the plates of brass or the vessels which

are used to be set up,’ then it has to be known through touching
with the hands.

The food has to be given to the sick monks who arc left
behind in advance. Now if there is a man who has not yet com-
pleted his donation and he has the desire to give it, then the desire
should not be ignored. It has to be said, “May there be long life.”
The alms food has to be given certainly to the monks who are left
behind.

Now the donors say, ‘‘Take the food in order of age™ 1fit
is the cold scason, it has to be said, “No, the sick was presented
with food in the different way by the Blessed Oune. Sir, why is it
possible to make the monastery empty ?”" A short time should be
taken® and you should give,

If it is the hot season or if it is the rainy seascn orifit isin
the pight, a long time hasto be taken® The alms food hasto be
taken in order of age. Therefore, the samghasthavira has to know :

" 'Whdt does he give for the first 7" He has to call out the donor

to come near. The meal is given. If much almsfood is given,
then it has to be said by the sanghasthavira, “Will this much,
this much bhe given to every monk " If the donor replies, “No,
this much is indeed to be given to the noble sir.”” Then the
sanghasthavira has to say, ‘Please give that much which will make
for an equal share for everybody.” If the donor says, *‘It will be”,
then it has to be accepted.

Now if someone wants less food, then it has to be said, "“Give
me less” on the ground that there are soup, clarified butter, meat,
cooked rice and coagulated milk in this way.

It is not propcll for the sapghasthavira, when he gets
the alms food, to see the gate, toeat while standing and to go
away.

On the contrary, if the cooked rice is taken, the samgha-
sthavira has to wait and eat. If the curry is taken, he has to wait
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and eat.  After having caten he should not sit with the hand kept-

down. Mahera otrapemith, let there may not be remorse.

Now it has to be allowed, “If young monks are contented,

they seize and drink the water and sit down after taking out the
hands from the bowl. MNow the sanghasthavira should not stand
up from his seat and (reach) the gate and 20 away, when the monks
are eating.  On the contrary, the sanighasthavira hasto wait. The
long water has to be given. The parikatha has to be given. The gift
has to be requested. It has to be known what this meal is concerned
with, whether it is concerned with the newly born, with the dead,
with 2 wedding guest or with the warming of a house, whether it

is held by an incoming monk or by an outgoing monk or by the
householder or by the recluse.

If it is concerned with a birth, then this verse should not be -

recited —
. May this child who is thrown away in the cemetery-
QS\ Live with the love drawn from the thumb.

Let dogs or jackals leap over him for seven nights
And the crows pluck out his eyes.

This verse should not be recited in this way.

¥ % On the contrary, this verse has to be recited——

e ) May this child go for refuge to the Vipadyin Buddha,.
":,5 - Sikhin, Viévabhg, Krakucchanda, Kanakamuni, Kaéyapa
- and very glorious Sikyamuni Gotama. The deitics who

beleive in these glorious Buddhas, those deities surely may
protect bim and bring him up.  As the mother desires
for him, as the father desires for _him, so the child.
should excel, the child should be 2 protector of the
farnily.

Inthis way the verse should be recited,

If it is concerned with a dead, this verse should not be recited.

in this way—

Todayis 'a fine day, a powerful day for you,
The fine moment proceeds just now, ’
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Today, it is well planned for you and
The gift given in the best vessel is shining.
This verse should not be recited in this way.
On the contrar‘y, this verse has to be recited—
All beings will die, the end of death is indeed birth.
According to their deeds, people will go following the
fruits of merit and evil deed.
The person who has done evil deeds goes to hell, the
person who has done meritorious deeds goes to the
heaven. Having practised the noble path, the person
who is free from defilements will attain complete emanci-
pation.
In this way, this has to be recited.
Now if it is concerned with a guest of wedding, this verse .
should not be recited —
A river without water is naked, a nation without a king
is naked, a woman without a husband is naked, even if
she has ten brothers.
This verse should not be recited in this way.
On the contrary, this verse has to be recited—
May the woman be tender, may she be faithful, devoted
to her husband, virtuous, never separated from him and
may she hold the right views here.

May the man be tender, may he be faithful, keeping his
word to his wife, very generous and may he hold the right
views here.

Both are in their faith, both are protected by their
moral conduct, both have done these meritorious acts
and both are keeping their words, and may both who
have various desires enjoy the heaven by the precept.

The wife who is protected by the moral conduct has to
be accompanied with, the wife without it has to be
avoided just as the dangerous road.

In this way this verse has to be recited.
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Now if it is concerned with the ceremony of warming the-

house, this verse should not be recited—
At the burning house, one who takes the goods, for

him it becomes his own, but whateveris burnt (it) is
not his.

In the same way when the world is burnt by the death
and old age, whatever you take away by the donation

is the given, the sacrificed one.
This verse should not be recited.
Oun the contrary, this verse has to be recited—
May the deities enter the house which has seperate rooms
£ ]

which is splendid. pleasant and praised by the noble ones,
and may the deities live in this house which is well-

planned, excellent, wide, auspicious and seized by good.

fortune.

. May evil spirit not be there but much money and gain be
there, let it be a prominent place in this region and may
the learned and the wise man who keeps to the moral law

know that house. Therefore, that house has to be known' -

as being governed by the virtuous man.

May he present an offering to whatever deity is there,
may the clothes and garland be shared by the deity day
and night, may the deity be provided with the foods and
clothes and treated with respect in the village, in the
forest, in the low place or in the high place.
May the deity protect the donors day and night. The
man who is loved by the gods will always have prosperity.
[n this way this verse has to be recited,
Now if it is concerned with an outgoing monk, then this
verse should not be recited—
Every direction is full of fear and trouble,
the north, the east, the south, the west also.
All people are also disturbed.
Do rot disregard the teaching of the Buddha.
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This verse should not be recited, On the contrary, ‘every
‘According fo”

direction 1s auspicxous > "this verse has to be recited.
I

the. cases m thxs way the'verse has 1b be recited.
Dol

-l

&
“ Now #f it is concerned:;w;tb the recluse, this verse should

not be recited— R -
e Begmmng withi'son and -cattle, pleasure of wealth and
grains, the state of god and man, these five things bring

-pleasure to- ‘mind. ¥ gen
" This Verse shonld tiot be recited. =y

A
sal w

On tbe contrary, thls verse has to be rccned—
Donatlon is, very difficult for thc monk collecting “ifcds
. food. thrqugb th: bowl, movmg from house to house:ff)r
alms food lookmg up at lhc faces of people who are’ ]
, angry, or happy, but he is standing at an exce]lcnt-
placc, let him know ‘whai’he receives in his bowl, (it}

i pleasurc. “The weil arranged therefore, cnows the gift
'l ’.

wh;ch is gwen is the donation.
pf J * LTI

’l’hus (by) rccmng these = verses shouId the cercmony bc
condycted. In this way the sanghasthawra has lo bchave at the time’
of the meal, If be does not behave in such a manncr, he trausgresses‘
the custpm which has, to be observed. - ." ’ . :

The Blessed One,; who was the teacher of gods and men, was,
sojourning at Sravasti, and after he had .given the Introduction .{;f,
the Siitra, there iwas thie meal outside for the assembly of mogks.
Venerable Nandana' was the sanghastbavira and Upanandana ,was
the sécond sthdvira. ‘The sanghasthavita came. The second sthavira
did not'come. The donors asked, "Noble sir, is: the. .assembly . of
monks completé ? The monks replied; “Neo, it is not so. .May there
be long life.”™ “‘Now who does not come 2 The mopks _rephcd
“The second sthavira has not come.” Now they- got annnyed
“Look, we have come leaving aside our own. work, We will
approach the harmonious assermbly of monks. We, will salute

the feet of the booourable monks.” But the second sihav:ra

x|
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«id not come. The sanighasthavira also got annoyed, “The Blessed
One will give us the punishment.” The monks who were close to
the second sthavira related this matter to the Blessed One. The
Blessed One said, “Let Upanandana be called.”* Now he was called
for. The Blessed One said, “Is it true, Upanandana, that in this
way there was the meal outside for the assembly of monks. Nandana
was the sanghasthavira, you were the second sthavira. The sangha-
sthavira had come, the monks had come, you had not come. The
-donors asked, ‘Noble sir, is the assembly of monks complete ?*
‘“The monks replied, ‘Né,' ‘Then who does not come ? ‘The
second sthavira has not come.” Now they got annoyed, ‘We also
have come leaving aside our own work. We desire to go ahead. We
will approach the harmonious assembly of monks. We will salute
the feet of the honourable monks.” But the second sthavira did not
co:.)mc. The sanghasthavira also got ancoyed, *“The Blessed One will
give us the punishment. The monks who were close to the
-second sthavira replied, ““Yes, O Blessed One.” The Blessed One
said, “It has to be performed in this way by the second sthavira at
the time of the meal. Now what isit that hasto be performed
by the second sthavira at the time of the meal? Wow when
‘somebody invites the assembly of monks for a mea!, if the sangha-
'sthavira is not competent for it, the second sthavira has to know
ihese things : who invites the assembly of monks, bhiksu, bhiksun!

upasaka, upasika, the incoming, the outgoing, a merchant .or‘z;
leader of caravan, what is his name, what is his birth, what is the
‘job of his mother and father, in which direction is his house, at
which place on the bighway it is, what direction the entrance of ’the
‘house is facing. After asking these brief points, it may be accepted
‘with silence. Even if it is accepted by me, he should not sit down at
ithe place where the bowls are keps. If the sanghasthavira is not
competent for it, on the next day either 2 monk who practises fora

‘month?® or a monk who practises for a fortnight™ has to be sent by

the second sthavira. It has to be said, “Go and find out that in such

a direction and at such a place on the highway there is the upasaka

dhaving such a name and the assembly of monks is invited by bim.

. ~
’
~

o

Find out what is prepared and what is cooked.” After entering
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there

he bas to ask, “Are you well. May there be long life. Whois the
upasaka having such aname 7, then this has to be said, “The
assembly of monks is invited for the meal by him. What is prepared,
what is cooked 7" 1F he says, -“Yenerable Sir, who is this upasaka T
Where is this upasaka? There is no such upisaka amongst us.
Nothing is prepared, nothing is cooked.” Then it has to be known,.
“The assembly of monks is deceived » After coming back, if there is-
a favour given to that monk, that favour has to be received. If there

is no favour but there are foods, those foods have to be pointed out.

If there are not foods, then after beating the gong in regret, it
has to be deciared, <Venerable Sir, the assembly of monks is
deceived. All should seek their own way. Everybody has to move

for the alms food in order of age.”

But if he says, ‘‘Venerable Sir, this is prepared, this is cooked™
then let the venerable sirs enter there. After beating the gong,
everybody has to enter there. If it is the cold season, one has to
enter earlier. A short time should be taken.2® If it is the bot season,
on account of the distress from the heat one has to enter carlier. 1If
it is the rainy seasom, during the period when the rain stops, one has
to enter. It is not proper for the monk to enter by stepping over the
utensils. Oa the contrary, one has to enter passing along the side of
the utensils and passing along the side of the boys and girls. After
that it is not proper for the monk who is wandering around to sit
down. At the many seats boys and gitls may be made to sleep there.

On the contrary, after having checked with the hands, one bas
to enter passing along the side of the seats which have been
occupied. 1f it is the cold season, 2 short time has to be taken and
after calling out, the alms food has 10 be given to the sick monks.

If the donors say, “Venerable Sir, take it in order of age”, then
this has to be said, ““No, the sick is given in the different way by the
Blessed One. Why is the monastery made empty by us ? A short time
has to be taken. Youshould give.” If it is the hot seascn or the
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raigy season, a long time hasto be taken?!, ﬁf‘ter calling out, the
= alms food has to be taken by the sick monks in orderof age. s

If the sanghasthavira is not Tompetent -for- it and. the.second

sthavira is competent for it, it is not proper for

the second sthavira
10 see the gate,

“wget up with the fooll in his Fand and 1o go  away
while he is eating’ yen -

=’ _: It the s,':aligllﬁ;sgavira is not comﬁgién( for it but " the sccroﬁd
sthavira is competent for it, then the cookéd Fice ‘served has to be
“eaten after wailing, the curry served has to Be' eatelf aftet waiting.
* Whenryoung monks ore -satisfied, they drink the,water, and sit
* kaeping the fand down. .. Therefore, if the sanghasthavira is not
- «0@opetent for it, it has to be known by the second sthaviira : What
is this meal concerned with, with 2 birth, with a. dead, with a gu,esf
of marriage ceremony, with the warming of a house 7 Is the meal
held by dtre"who is coming, by one who is leaving,

ter ..

-by 2 householder
or (by a réchuse? According to the case, so the 'verse-hasto be recited,
as Jt has beet mentioned in the previouschapter. In this- way the
second sthavira has to behave at the time of the meal. The verse has
to be recited actordingly. He has 10° wait

performed by the second-sthavira, If he:does not-bebave .in such a

manner, he transgresses the customs which hate to be observed.

The Blesscd.Qﬁe, who was the tcachér.o_fl' gbds and men, was

, ‘sojourning at Sravasti, and after he had given the Introduction of
the Sitra, the meal outside of the asseinBIy of n'mpks began.
Venerable Nandana was the sanghasthavira, Venerabl'e Upanandana

" was the second sthavira’ ° The sadghasthavira had come,
" “sthavira had come, but the monks who were living distantly did not
" come. The donors” asked, “Noble Sir, is the assembly of monks
completé ° The monks replied, “No, it is not so. May there be

~ long.dife.” “Who does not come 7 The monks replied, **“The mopks
"who ate living distantly do not come. "
“We haye come leaving aside our own work. We desire to 20 ahead.

= We willapproach the harmonious assembly of monks, We will
salute the feet of the honourable monks,” These honourable monks

the second

Now the donors got annoyed,

e

In this way “it'has to be. .
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who were living distantly did not come. Both the saﬁgh%}s‘-{hhfvtra
and the second sthavira got annoyed, “The Blessed One \_mll gu]:e
us the punishment.”” The monks who were close 1o thosc-: m‘c:n s
related this matier to the Blessed One. The Blessed One said, “Let
those monks be called.” Now they were called for. The Bles'sed One
asked, “Is it true, monks, that there was the P;eal outside the
-assembly of monks in this way. Venerable Nandana who was the
sanghasthavira, he had come, Venerable Upan'a{:dan?. who wa.s the
second sthavira, had come, but you who were living distanily did not
cc;m:. The donors asked, “Noble Sir, is the assembly of monks

.complete ? “The monks replied, “No, itis not so. May there

bz long life” “Now who has not come?”® “The monks "who are
-liviﬁg distantly have not come.” The donors got annoyed, -“We ha\‘fe
come leaving aside our own work, We desireto go ahead.. We will
approach the harmonious assembly of monks. We will salute; the
feet of the honourable monks.” But those honourable mon!fs:who
were staying distantly did not come. Both the-saﬁgtfasﬂ?avxra and
the second sthavira got annoyed, “‘The Blcsscd One will give us the
punishment.” The monks who were closé to them replied, “Yes, O
Blessed One.” Then the Blessed One said;, *‘Indeed at the time of the
meal, it has to be performed by everybody in this way. Then what
has to be performed by everybody at the time of the meal 7 Now
somebody invites the assembly of monks for a meal, if the safigha-
sthavira is not competent for it and the second sthavira 15? no_t
competent for it, then the monk who is competent for it, by him it
has to be known: who invites this assembly of 'monks, bhiksu,
bhiksunl, upisaka, upasiki, a householder, a recluse’,‘-g :.ncrchant. a
leader of caravan, one who is coming or one who is leavirg. It is
not proper for him to consent 10 going or not going, on the spot.
On the contrary, it has to be asked, “Whai nawé do you have 7
‘What family do-you belong to 7 What is the job of your faiker and
mother ? In which direction is your house ? At which place of the
highway isit? In which cirection isthe entrance facing 7" Afier
asking these brief points, it has 10 be accepted with silence. Even

if it is accepted by me, it is not proper to sit down at the place where
the bawls are kept,
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On the contrary, if the sanghasthavira is not competent for it
and the second sthavira is also not competent for it, the monk who-
is competent for it, by him....... A monk who practises for a month
ora monk who practises for a fortnight has to be sent there i
advance. It might be a meal concerned with a birth or with a dead.
It might be out of fear of the king, fear of a theif, fear of dhossa,.
fear of varaputra or a wish of injuring the assembly., Therefore, he
should go and ask at that house : Who is this vpisaka with this
pame ? Is he a donor or a merchant ? (if they say) “Whatis this 7
then it has to be said, ““The assembly of monks is invited by him for
a meal.” If they say, *‘Thereis no upasaka with this name, Who
is that upisaka whose meal is there? Why is there meal?”, then it has
tobe known; The assembly of monks is deceived. Then after
coming back, if there is a favour given to that monk, that favour has.
to be received. If there is not a favour but there are foods, the:
foods have to be pointed out. If there are not the foods, then after
beating the gong in regret, everybody has to set forth taking their
bowls to seek alms food. '

But if they say, *‘Venerable Sir, this is prepared, this is cooked™
then after taking their bowls, the monks have to enter. Ifit is the
cold season, the monks have to enter quickly. A short time has to be
taken. Now if it is the hot season, they have to enter quickly. If it

is the rainy season, during the period when rain stops, they have to
enter quickly.

Then it is not proper to enter there stepping over the utensils..
1t is not proper, while entering, to step over the plates or to step
over the boys and girls. On the contrary, they have to enter there
rassing along the side of the plates and passing along the side of the
boys and girls. Then it is also not proper for the monk who has
entered there to 1ake the sear after wandering up and down. There -
might be many children who are about to sleep on those seats
there. There might be pots or vessels whick are used to be put. In

that case, after checking with the band and selecting the seat they -
have.to sit down in order of age.

e

.calling out, the alms fo :
il the donors say, “Noble Sir, after calling for the sick monks, take
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1 t
If it is the cold season, a short time has to be taken. After
od has to be given to the sick monks. Now

* then it has to be said, “No, it .is
not s0. A short time has to be taken. The si.ck. monks‘ are gwer:ﬂl(:
the different way by the Blessed QOpe. Why is it possnblettlo m ”
the monastery empty 77 Now if it is the hot seasor-l or t ehra' i
season, & short time should not be taken. After calling out thesiC
monks, lthe alms foods have to be taken in order of age.

the alms foods in order of age,

It is not proper for a monk to see the enlrance, -to sténd u?
with the alms fc;—od in hand and to go away while‘ he is eating his
share. If the sanghasthavira is not competent for it am? the seconct
sthavira is also not compstent for it, the monk who 1is comp?t.cn
there for it, by him the cocked rice has to be eaten after waltmbg,
the curry has to be caten after waiting. Then the .versc has to : l:
recited. Tt has to be known by him what this meal is co‘ncerned with;
-whether it is concerned with a birth, with a dead, witha gu?st' of
marriage ceremony or with the warming of 2.1 house.; whether it is 2
meal held by one who is coming, one who is leaving, by a house-
holder or by a recluse,

Now if it is concerned with a birth, then this verse should not

be recited — .

May this child, who is thrown away in the cemetery, live
with the love drawn from the thumb. May dogs and
jackals lcap over him for seven days, and may crows pluck
out his eyes.

This verse should not be recited in this way.

.On the contrary, this verse has to be recited—
May this child go for refuge to the Buddh_a, Vipasyi,
Sikhi Vidvabhd, Krakucchanda, Kanakamuni, Kaéyapa,
$3kyamuni Gotama, who has the excellent fame.
May the deities, who are favourably disposed to these

gloricus Buddhas, protect him, keep him. .i'ss the
mother wishes, as the father wishes, so may the child who

advances a family excel.
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In this way this verse has to be recited, The verses have to be
recited in detail accordingly. As the sanghasthavira has to behave
at the time of the meal, so cveryone has to behave at the time
of the meal. If one does not behave in such a manper, he trans-
gresses the customs which have to be observed,

The Blessed One, whd was the teacher of gods and men, was
sojourningat Sravasti andafter hie.had given the Introduction of
the Satra'in detail, those veperable monks of a group of six,
Nandana, Upanandana ordained theldisciples with higher ordina~
tion. Now after ordaining them, - they neither delivered the dis-
course nor trained them. Now they grew up like the cow of the

heaven, they grew up like the jackal and goat and they fel! into bad.
babit and inte ungrecious behaviour. They did not know how they
have to behave to the preceptor, how to behave to the teacher, how
to behave to the senior, how to behave in the midst of the assembly
of monks, how to behave in the village, how to behave in the forest,
howlto stay, how to cover themselves and how to behave in the
matter of the waist cloth, bowl and robe.

The monks related this matter 1o the Blessed One. The
Blessed One said, “Let those monks of a group of six, Nandapa and
Upanandana be called.” Now they were called for. The Blessed
One said, “You ordained indeed in this way. After ordaining, you
neither delivered the discourse nor trained them.” The Blessed One.
explained everything in detail, “They did not know how..... ., how to
behave inthe matter of the waist cloth, bow! and robe." They
replied, “Yes, O Blessed One.” The Blessed One said, “Now after
ordaining, you neither delivered the discourse nor trained them in.
this way., Then it has to be done by the preceptor for a resident
monk.® What has to be done by the preceptor for a resident monk ?-
As long as the resident monk is ordained by the preceptor, the two-
fold vinaya® has to be accepted. 'f he does not keep the two-fold-
vinaya, the one part of vinaya® bas to be accepted. Whe deesret
keep the one parot vinaya, the five siitras have to be accepted. Ifi
be doesnot keep the five satras, fout, three, two, one sitra has.
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to be accepted in detail. 1f he does not keep the ox‘le sOtra, thirty
rules have to beaccepted. The rest has to be recited frequently
in the form of verse. If he does not keep the thirty rules, }wo
undetermined rules have to be accepted. The rest hasto be recited
frequently in the form of verse. If he does not keep the two un-
determined rules, then four pirajika roles have to be accepted. The
rest has to be recited frequently in the form of verse. He bas to be
made to study and 1o be trained in the morning, in the aftemof:m
and in the evening. In the evening he has to be made 1o stuqy th}m
the abhidharma or with the abhivinaya. The abhidharma with tb:s
name is nine-fold of the sitras; siira, geya, vyikarana, githa,
udina, itivrtiaka, jitaka, vaipulya and adbhuta dharma. The
abhivinaya with this name is the pratimoksasitra, the brief one and

the detailed one.

Now if heis not competent in recitation, the knowledge of
the transgression of the rules has to be given in lecture. The knowle-
dge of the siitra, the knowledge of the constituent elements, tl-lc
knowledge of the five senses and manas, the knowledge of 1hc.ch_am
of causation and the knowledge of what is proper and what is im-

- -proper have to be given in lecture. The good conduct has to be

taught. It has to be distioguished from the improper conduct. _ If he
delivers, indeed it is instruction for the resident monk. In this way
he studies. He lives in the forest, he sits down at the meditation
hall, it is instruction for him. After ordaining the resident
mon,k, the preceptor does not deliver the discourse, he does not
train, he does not study, be does not live in the forest, he does n‘ot
sit down at the meditation hall, then at tbe end, it has to be and,
“Accomplish the duty without carelessness.””  If he does not deliver
the discourse, he transgresses the vinaya rules. In this way it has to
be done by the preceptor for the resident monk. If he does not be-
have in such a manner, he transgresses the customs which should be
observed.

‘The Blessed One, who was the teacher of gods and men, was

sojourning at Sravasti and after he had given the Introduction of the
Siitra in detail, the monks ordained the disciples. Now those
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monks who were ordained did not follow the preceptor, The monks
got annoyed, “The Blessed One will give us the punishment, Imesam
muktika”, “What has to be delivered and what training has to

be given ? Those monks neither approached nor followed us.” The
monks related this matter to the Blessed one.

The Blessed One said, “These things should be done by the
resident monk for the preceptor in this way, What is it that has to
be done by the resident monk for the preceptor in this way 7 In the
early morning the resident monk has to get up and knock on the
door of the monastery of the preceptor. The moment permission is
givgn, he has to open the door slowly and put his right foot inside
ﬁrsp Next, after putting the left foot inside and saluting, he has to
ask whether the preceptor could sleep well or not. After menfioning
and asking these things, the small bowl for spit hasto be emptied.
The urine pot hasto be emptied. The bench has to be chosen for
sitting on.  Xf it is the cold seasom, a coal pan has to be set on fire.
Water for the mouth wash has to be given. A small piece of
‘wood for the teeth wash has to be offered after having been washed.
Water for the mouth wash has to be poured out. After washing the
hands, something to clean the hands with hasto be given. The
drickable has to be brought. After drinking, the cup hasto be
washed. After washing, the food has to be taken from the officer
in charge of cooked rice. The stream of giving the food has
to be made. The bowl has to be washed. The bowl has to be
put to the proper place. When the preceptor enters the green
area, the robe for use while entering the village has to be offered,
The robe for use in the monastery has to be put away. Then
taking his own robe, he has to follow behind. [t is not proper to be
too close nortoe far. On the contrary, ‘he should not be too
close and too far. Now when he comes from the green area,
be has to cleanse the preceptor’s robes by beating and to fold
them, then they have to be put away. Putting them on his own
shoulder and bending the head, he should go in front. When they
teach the monastery, the bench has to be chosen for siting on. The
robes for use while entering the village have to be put in one corner.

The robes for use in the monastery have to be offered.  Water for
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-th'c fect has to be offered. A flattish stool for the feet has to be

offered. The feet have to be washed. If it is hot, the feet have to be
bathed. If it is cold, a coal pan has to be set on fire.

Yadi pindacalo anthito bhavati, it has to be offered. Nananavar-
nftom bhavati, then this has to be asked, **Well, from where is this
received ? “From such a family who is involved in prostitution,
from a widow who is desirous of son, from such a nunor from
such families which are afraid and are suspected, such offerings have
to be prohibited. Then it bas to be said, *““Donot go there If he
says that at a certain family, the words of Buddha were spoken and
this food was offered, then this has to be said, *‘Make the smoke and
do not cast your eyes on warldly things. After washing the hands,
something to clean the bands with has to be given. The alms food
bas to be brovght out. The alms food has to be offered. While he
is eating, drink hasto be brought. By fan, air has te be made.
The stream of giving the food has to be made. After finishing the
food, the bow! has to be carried away. The pot, the bowl, the
cushion for the food, the couch and the seat have to be kept at the
proper place. Both the robes and the bow! have to be washed. The
bow] has to be kept at the proper place. The monastery has to be
sprinkled with water and has to be washed. From time to time
the cowdung has to be laid. The couch and seat haveto be
cleansed by beating. The robes have to be washed, be sprinkled
with water and be dyed. The bowl has to be taken and dyed.
The bench bas to be brought for the preceptor when he takes
rest during the heat of the day. The mat for sitting on has to be
brought. The book has to be brought. The pot has to be brought.
After taking the indication, the stedying nionk has to sit down at
one corner. If he wants to take rest during the heat of the day,
he should ask permission before doing so. If he wants to study
with a certain monk, he bas to ask. It has to be said, ‘I want to
study with such a monk.” Now it has to be known: If he is
slow, living in abundance, in winding or wnot desirous to study, it
hasto be said, “Let a brief statement be recited.”” Now if he is
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intelligent, good and disirous to study, it has to be said, “Go
ahead.” '

When the preceptor comes back after the rest time during the
heat of the day, the bench has to be brought, The mat to sit on has
to be brought. The book has to be brought. The pot has to be
brought. Something to clean the hands with has to be given
(agatasya samanasya).

Flowers have to be given. When the preceptor goes to the
shrine, he has to go behind him. The tench as to be chosen for
sitting on. If it is the cold season, a coal pan has to be set on the
fire. The feet have 10 be washed. The feet have to be rubbed, The
couch has to be chosen. If he is a big person, up to end, prepara-
tion has to be put with the bands. The lamp has to be lit. A small
bowl for spit has to be oflered. A urine pot has to be offered.
Happiness las 1o be, ..., (all these have to be done soberly)
after pointing out and asking. IF a resident monk gets the monag-
tery, it has to be implored, I would like to Bet such a monastery.™
¥ e gets the monastery with the second monk, it hasto be known
by the preceptor : If he is slow, living in abundance, in winding or
not desirous to study, then it has to be said, “*Do not get with him,
demerit of the touch will be there.” Ifheis intelligent, good and-
desirous to study, it has to be said, *“Get on with him so long as
you are not raised up. This indeed is my asking,

if such a choice is raised up, it has to be asked. If he wants to
study with somebody there, it has to be implored, “f would like to
study with such a monk.™ It has to be known by the preceptor. In
this way the resident monk should behave towards the preceptor. If
he does not behave in such a manner, he transgresses the customs
‘which should be observed,

The Blessed One, who was the teacher of gods and men, was
sojourning at Sravastt, and after he had given the Introduction of
the Sutra, Venerable Nandana and Upanandana, a group of six
monks had given the refuge to antevisins®®, (the pupils under the

teacher) but they neither delivered the discourse nor trained them,
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Now they grew up like the cow of the heaven, They grew up like
the jackal and goat and they fell into improper habit and into
ungracious behavior. They did not know how they had to behave

‘towards the preceptor, how to behave towards the teacher how to

behave towards the elder, how to behave in the midst of assembly of
monks, how to behave in the village, how to behave in the forest,
how to wear, how to cover their bodies, how to behave in the
.matter of the waist cloth, bowl and robe.

The monks related this matter to the Blessed One. The
Blessed Onpe said, “*Let the group of six monks with Nandana and
‘Upanandana be called,” Now they were called for. Tbe Blessed
One said, “Isit true, Nandana, Upanandana and the group of six
-monks thatin this way you pgave the refuge? After giving the
refuge, you neither delivered the discourse nor trained antevasins.
The Blessed One explained everything in detail.”......They did not
know how to behave in the matter of the waist cloth, bow! and
robe.” They replied, “Yes, O Blessed One.”

The Blessed One said, ““You neither delivered the discourse
nor trained antevdsios, after giving them refuge in this way. So
in this way the’teacher’ should conduct towards antevasins.

" How is it that the teacher has to conduct towards antevasins, If

the teacher gives the refuge to the pupil, the two-fold vinaya
-has to be taken. If the pupil does not keep the two-foid vinaya,
the one part of vinaya, then flve sitras have to be taken in detail.
If he does not keep the five siitras, then four, three, two, one siitra
has to be taken in detail. If he does not keep the one sitra, the
‘minety-two rules, have to be taken. If he does not keep the
ninety-two rules, thirty rules have to be taken. If he does mot
keep the thirty rules, two undetermined rules have to be taken.
If he does not keep the two undetermined rules, up to end, the four
parijika rules have to be taken. The rest has to be recited frequently
in the form of verse.

The knowledge of the elements, the knéwledge of the five
constituent elements, the knowledge of the support and the knowle-
-dge of the relationship have to be instructed. The good conduct has
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to be taught. It has to be distinguished from the Improper conduct.- .

If this teacher neither delivers the discourse por trains the antevisin
after giving the refuge to him, he transgresses the vinaya rules.
In this way the teacher has to behave towards the antevasin, If

he does not behave in sucha manner, he transgresses thc costums
which should be observed.

The Blessed One, who was the teacher of gods and men, v?as

sojourcing at Sravasti and after he had given the Introduction of”

the Sitra, the monks gave the srefuge fo the pupils and after
receiving the refuge of the teacher; neither-approgched ‘nor followed
themn. Now the monks got annoyed, “The Blessed One will: give

us the punishment. Those pupils neither approached -nor followed '
us. How should those pupils be brought up with the discourse .

and be trained by us 7" The monks related this matter to the
Blessed One.  The Blessed One said, “Let the monks be called.”
Now they were called for. The Blessed One said, “Therefore, in
this way the antevasin should behave towards the teacher. The
antevisin, has to get up inthe early morning and has to knock

the door of the monastery of the teacher in this way!*The moment
the permission is given, he has to open the ‘door slowly and put the
right foot inside first. MNext, after putting left foot inside, he should.

ask the teacher whether he could sleep'or not. The small pot for
spit has to be emptied. -.....and water for'feet’ wash has to be given,
water for feet wash has to be offered and the flattish stool bas to

be offered. The feet have to be washed .and the feet have to be .
rubbed. The small pot for spit has to be brought, . The urine pot .

bas to be brought. The lamp has- to be ljt. The bed has to be

“chosen. In this way the urine pot has to be empiied every day.

The service of the junior monk haste be -done fully. Asis the
same with the resident monk in detail, so he hasto light the lamp
and choose the bed and the kappiness has to be ...... (all these

have to be done soberly.) In this way the antevasin has to behave

towards the teacher. If he does not behave in such a reanner, he
transgresses the customs which shonld be observed RV
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In this way the samghasthavira has to behave at the posadha
ceremony.

In this way second sthavira has to behave at the posadha
ceremony.

In this way everybody has to behave at the posadha
ceremony. ‘

In thisway the samghasthavira has to behave at the tlmc of
the meal.

In this way the second sthavua has to bshave at the time of
the meal.

In this way overybody hasto behave at the time of the
meal. .

In 1his way the preceptor hasto behave towards the resident
monk. ‘
i In this way the resident monk has to behave towards the
preceptor.
In this way the teacher hasto behave towards the antevisin.
In this way the antevisin has to behave to wards the teacher.

' THE FIRST CHAPTER

‘ TRANSLATION NOTE

ABBREVIATIONS :
‘; : %
.+~ Pa—Pali ‘ \
Skt—Sanskrit (Samskrta)
BHS—Buddhist Hybrid Sanskrit
DEBMT—Dictionary of Early Buddhist Monastic Terms.
C. 8. Upasak, Bharati Prakashan, Varanasi.
*The passages not clear to the editors have been put in italics.
" (1) Nidina : Sometimes the nidina is told at the beginning of

the solemn utterance of the Buddha, so we translate this word as
-the Introduction of the Siitra.




